Oinzei Qedem






Omzel Qedem

Volume

11
2015

Editor
Y. Zvi Stampfer

1)’3

GENiZAH PréECT $ =




Editorial board:
Menachem Ben-Sasson (Hebrew University), Haggai Ben-Sammai (Hebrew University), Robert
Brody (Hebrew University), Y. Zvi Stampfer (Hebrew University and Ben-Zvi Istitute, Jerusalem)

International Advisory board:

Mark R. Cohen (Princeton University), Neil Danzig (Jewish Theological Seminary of America),
James Diamond (University of Waterloo), Yaakov Elman (Yeshiva University), Mordechai

A. Friedman (Tel-Aviv University), Menachem Kahana (Hebrew University), Stefan C. Reif
(Cambridge University, UK), Sarah Stroumsa (Hebrew University)

Cover design and concept: Dvora Lifschitz
Hebrew Language Editing: Yehezkel Hovav
English Language Editing: Eve Levavi Feinstein
Editorial assistant: Avihay Gamdani

Typesetting: Yogev Barda

Printing: Gala Pre Press Ltd., Kadima, Israel
Production: Judith Loebenstein-Witztum

Cover illustration:
Ms. CUL T-S 16.378; reproduced here with the permission of the Syndics of
Cambridge University Library

Printed in Israel

Ginzei Qedem is produced by the Ben-Zvi Institute of Yad Izhak Ben-Zvi and the
Hebrew University of Jerusalem on behalf of the Friedberg Genizah Project.

© All rights reserved to the Friedberg Genizah Project.

A joint venture between the Jewish Manuscript Preservation Society and the
Friedberg Genizah Project

ISSN 1565-7353

Copies of this journal may be ordered from
Yad Izhak Ben-Zvi, POB 7660, Jerusalem 91076; fax 972-2-5398838
bookstore@ybz.org.il



Table of Contents

English Section

Editorial Statement

Fragments of Selomo ben Mobarak’s Kitab al-Taysir
in the Taylor-Schechter Collection
José Martinez Delgado

Book Review
Lyrical Aspects of Samuel the Third s Poetry
Wout van Bekkum

English Summaries

Hebrew Section

7*

9*

39*
S51*

Sefer Hanner: Rabbi Issac Ibn Ghiyyat’s Commentary on Pesachim

and Bava Metzia Tractates

Dan Greenberg

"Terem Adlo Notsaru Doq va-Adama’:
An Unkown “Hashem Qanai”’ Pentecost Sequence
Joseph Yahalom

59



‘Four Cries Issued the Temple Courtyard’:
The Nature of a Genizah Tradition
Binyamin Katzoff

Agudei li-shmakh be-masot —
A Qedushta for Shemini Atzeret by Yannai
Michael Rand

Early Karaite Interpretation to Deuteronomy 22:13-21
Eliezer Schlossberg, Joseph Fleishman

99

119

147



Editorial Statement

We are pleased to present the eleventh volume of Ginzei Qedem, an annual

publication devoted to Genizah texts and studies.

Ginzei Qedem’s purpose is to provide a specialized venue for the field of
Genizah research, in the hope that research on and publication of Genizah
texts will, in time, enrich both traditional and academic Jewish studies, as

well as Islamic ones.

The diversity of Genizah research is displayed in this volume, as it
represents many fields, including biblical studies and exegesis, Rabbinic
literature of late antiquity, medieval Rabbinic and Karaite literature, liturgy,
lexicography and more. The book review section contains a review article
by Prof. Wout van Bekkum of Prof. Joseph Yahalom and Naoya Katsumata
(eds.), Yotserot of R. Samuel the Third. Van Bekkum includes in his article a

comprehensive evaluation of this creative figure in tenth-century Jerusalem.

During the last year, the fields of Genizah and Judaeo-Arabic research
sadly lost one of their prominent scholars, Professor Bruno Chiesa of the
University of Turin, who passed away in March 22, 2015. The next volume of
Ginzei Qedem will be dedicated to his memory and honor his achievements.

Colleagues and students are invited to send papers in tribute.

Contributions to Ginzei Qedem may be in Hebrew or English. Any
substantial quotations in a language other than that in which the article is
written must be accompanied by a translation, and articles in Hebrew must

be accompanied by an English abstract.

Contributions and queries may be sent to to the editor at zvi56@ybz.org.il.



Fragments of Selomo ben Mobarak’s
Kitab al-Taysir in the Taylor-Schechter
Collection

José Martinez Delgado

The work and the author
Kitab al-Taysir, The Book of Facility, is a Hebrew—Arabic biblical dictionary
based on the methodology of the Andalusi Hebrew school. The lexicon
covered in this dictionary is exclusively biblical, and the dictionary seeks
to embrace this literary branch of the language in its entirety, including
more than 1,200 Hebrew roots with their different meanings. The great
contribution of the Kitab al-Taysir to the field of lexicography consists of
giving solutions to problems that the lexicographer’s predecessors had not
been able to solve. However, the dictionary takes previous theories as its
starting point. A detailed analysis of the contents of the dictionary reveals
an enormous and meticulous collage of the most important medieval
Hebrew dictionaries.

This dictionary was probably composed in the late thirteenth or early
fourteenth century and must postdate the emergence of David Qimhi’s
Sefer ha-Sorasim,' the last work mentioned in the corpus of this lexicon and

the one that provided the model for adding a colophon for biblical Aramaic.?

* This study was done under the auspices of the research project ‘Recuperacion
y estudio del legado lingiiistico judeo-arabe de al-Andalus’ (MEC Ref. FF12014-
51818-P).

1 Jo. Heinrich Raphael Biesenthal and Fiirchtegott Lebrecht, eds., Radicum
liber, sive Hebraeum bibliorum lexicon, Sefer ha-Shorashim lé-David Qimhi ‘im
ha-nimugim me-Eliyahu ha-Levi ha-Ashkenazi (Berlin: F. Impresis G. Bethge,
1847).

2 On this isolated section, see Aharon Maman, Comparative Semitic Philology
in the Middle Ages: From Sa‘adiah Gaon to Ibn Barin (10™-12"), trans. D. Lyons
(Leiden: Brill, 2004), 20-21.
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Therefore, the Kitab al-Taysir seems to fit in the period of “the diffusion of
the Andalusi legacy” throughout the Mediterranean basin, being the only
dictionary that we know of today composed in the south.? In fact, it shares
numerous and important characteristics with its well-known contemporary,
the anonymous dictionary from Provence.*

According to tradition, the Kitab al-Taysir was composed by a Karaite
scholar known as Selomo ben Mobarak ben Sa‘ir in Egypt, most likely in
Old Cairo, and it is attributed to him in the list of Karaite scholars arranged
by al-Hit1.’ The full title of the work is preserved on the cover of the second
part of the lexicon in one of the manuscripts (Firk. Ebr-Arab I 4512): al-tant
min al-Taysir fT hasr gawami ‘al-tafasir, The Second (part) of the (Book) of
Facility, in the Abbreviated Compilation of Explanations (to the Writing).
This dictionary was unknown until recently, and no catalogue or volume of

Judaica has ever made any mention of it.®

3 The development of Andalusi Hebrew lexicography can be divided into six
periods: 1. the pre-grammatical period (mid-tenth century); 2. the classical
grammatical period (second half of the tenth century—mid-eleventh
century); 3. the creative period (mid-eleventh century—twelfth century);
4. the period of diffusion (twelfth century); 5. the period of assimilation
(thirteenth—fourteenth century); and 6. the period of decline (fifteenth
century). See José Martinez Delgado, “Caracterizacion general de la
lexicografia hebrea andalusi,” Revista Espaiiola de Lingiiistica 38.2 (2008):
103-28; cf. David Tene, “Linguistics Literature, Hebrew,” Encyclopaedia
Judaica (Detroit: Thomson Gale, 2007) 13: 31-34.

4 Angel Saenz-Badillos, ed., Un diccionario anénimo de Provenza (siglo XIII)
(Granada: Universidad de Granada, 1987).

5 George Margoliouth, ed., “Ibn al-Hiti’s Arabic Chronicle of Karaite
Doctors,” JOR 9 (1897): 435: anr¥ IR NIRY PYY 12 77120 j1 MNOY PYVOR DN
Po»nYR. Although his surname can be read “Meborak” according to
tradition, the spelling of Ibn al-Hiti is defective, and I use the full spelling
7810, which I found for this name in texts published by Jacob Mann in
The Jews in Egypt and in Palestine under the Fatimid Caliphs: A Contribution to
Their Political and Communal History Based Chiefly on Genizah Material Hitherto
Unpublished (Oxford: Oxford University Press, 1969) 2: 141.

6 Only three notes on this work from recent centuries have survived. One
appears in Alexander Harkavy's Sefer ha-galuy: Zikaron lé-ris’onim we-Ié-
aharonim (Saint Petersburg, 1891) 5: 131-32, which contains the simanim



Fragments of Selomo ben Mobarak’s Kitab al-Taysir in the Taylor-Schechter Collection

Identified copies
There is only one complete copy of the Kitab al-Taysir, which is in the
Firkovich collection (Ebr I 77, 298 pages, fifteenth century) and contains the
twenty-two chapters dedicated to the Hebrew language, although part of the
introduction and the end of the colophon dedicated to biblical Aramaic are
lost. In addition, I found another seven copies and thirty-eight fragments
from the same collection in the microfilmed materials of the Jerusalem
Institute for Microfilmed Manuscripts. I edited, studied, and translated
all these materials from the Firkovich collection into Spanish in 2010.
The present article also includes another five fragments from the Taylor-
Schechter Collection, which I identified between 2007 and 2009 during my
visits to Cambridge University.

The manuscript tradition of the Kitab at-Taysir is a very rich one,
almost unique for a practically unknown medieval work. It is not surprising
that the Firkovich collection holds hundreds of fragmentary copies from
dictionaries as important as the Kitab Hayyig and the Kitab al-Usil by Ibn
Ganah, among others. What is surprising is the abundance in this specific
case: in the Firkovich collection alone, I have identified forty-six fragments
of different sizes, which seem to reflect the existence of some twenty copies
of this work.®

used for servile and radical letters as well as the sources gathered by
the author, who is still anonymous, in a fragment from the introduction
that has disappeared. However, this could be a mistake, and Harkavy
might be referring to another author and work. Another appears in
Moritz Steinschneider's “Zur Namenkunde, mit besonderer Riicksicht auf
Karaiten,” Monatsschrift fiir Geschichte und Wissenschaft des Judenthums 31, no.
1 (1882): 325-26, which confuses data about the owner of the only known
complete copy, Yosef ben Zedaka (Firk. I 77), catalogued as a “Rabbanite
Dictionary.” A final, unusual citation appears in Néhemya Allony's Ya'dgov
ben El‘azar: Kitab al-Kamil (Jerusalem, 1977), 11, No. 38; however, Allony
did not have access to the text.

7 José Martinez Delgado, Sélomo ben Mobarak ben Sa‘ir, Kitab at-Taysir, El
Libro de la Facilitacion (Diccionario de Hebreo Biblico en Judeodarabe),; Edicion,
traduccion, estudio e indices, Coleccion Textos: Lengua hebrea 8/1 y 8/2
(Granada: Universidad de Granada, 2010) (hereinafter KT).

8 Of these roughly twenty copies, two transmit the first recension of the

1"
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All the fragments clearly come from the Cairo Geniza. In fact, the
chaotic state of the folios and the number of fragments that constitute a
single manuscript (as in the case of Firk. Ebr. Ar. IT 629, which are really
fragments from two different copies kept as a single manuscript) can only
be explained by their impact against the floor when they were discarded as
material for library use and deposited, if not thrown, into the Geniza. When
the ruined copies hit the floor of the Geniza, the pages came apart and fell
out of order, as occurred with almost all of the works in this collection.
The large number of copies of the Kitab al-Taysir allows us to trace the
development of the book in both structure and format. The work was both
prestigious and widely disseminated for at least 150 years. It was copied
prolifically beginning in the late thirteenth century, reaching its moment
of greatest splendour in the fourteenth century and then declining in the
fifteenth century, when it was no longer copied and became lost in the
Geniza. All of the copies appear to have been produced in the same workshop
and used in the same library. It was certainly this shop that supplied the
library of the Karaite synagogue in Cairo, which may explain how so many
copies survived. Nevertheless, two basic families can be identified: those
that divided the dictionary into two volumes and those that copied it as a
compact, single-volume work.’

Apart from the work of the copyists, the manuscript tradition shows

that the author elaborated two different recensions of the same work:

text and the rest the second or standard version. Moreover, seven of them
are questionable, i.e., it is impossible to determine whether these seven
fragments truly belong to independent copies from the microfilm.

9 In the original redaction, the author divided the dictionary into two parts,
from ‘alef to nun and from samek to taw, plus the colophon dedicated to
biblical Aramaic. This division is preserved in copy Firk Ebr-Arab I 4512,
which contains the cover of the second part. In a later period, copyists
began a process of saving paper and they deleted the cover of the second
part but pointed out the end of the first section and introduced the second
with a Hebrew basmala (Firk Ebr-Arab I 4603). Finally, this division was
totally lost, without leaving any trace at all, in the copies Firk Ebr-Arab II
620 and Firk Ebr I 77 (the only complete copy of the text).
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the original recension, which remains only in some fragments," and the
definitive recension, which is the best preserved and the one that has been
transmitted in most of the copies. The latter recension is more elaborated
from a lexicographical point of view, as the examples in these pages show.
Along with the forty-six fragments from the Firkovich collection, other,
shorter fragments have been identified dispersed among other collections.
Some colleagues and friends of mine, including Professor Aharon Maman
and the late Professor Friedrich Niessen, had already suspected that some
loose pages in the collection of the library of the Jewish Theological
Seminary of America in New York and the Taylor-Schechter collection in
Cambridge might have belonged to the Kitab al-Taysir. I identified the first
fragments while visiting Cambridge to finish editing the Book of Masculine
and Feminine by Moseh Ibn Giqatelah." These are fragments T-S NS
302.42 and T-S NS 302.4.2 A few months later, Professor Friedrich Niessen
began his translation of the Kitab al-Taysir into English and identified a new
fragment: T-S Ar.31.105. The illness that eventually claimed his life was
then beginning to take hold, forcing him to retire. It became impossible for
him to continue the search for new fragments or even to study and edit the
last fragment he identified.” After my last research stay in Cambridge in
August 2009, I identified two new fragments (T-S Ar 5.50 y T-S Ar. 31.137).
These five fragments are published, translated, and discussed for the first

time in these pages.

10 These fragments are Firk Ebr-Arab I 2335 and II 330. For a brief description
see KT I: 53-54. For differences between the two versions, see KT I: 26-30.

11 “El Kitab al-tadkir wa-I-ta’nit de Moseh Ibn Gigatela (S. XI),” Misceldnea de
Estudios Arabes y Hebraicos (Seccion de Arabe-Islam) 57 (2008): 207-38.

12 These two fragments were previously published by Friedrich Niessen (9"1)
and me in “Fragment of the Month” (February 2008) on the website of the
Genizah Research Unit from Cambridge University. The English translation
of fragments T-S NS 302.42 and T-S NS 302.4 was done by Dr. Niessen.

13 Professor Aharon Maman identified another fragment at the JTSA collection
(ENA 2815.11). See Aharon Maman, Otzrot Lashon: The Hebrew Philology
Manuscripts and Genizah Fragments in the Library of the Jewish Theological
Seminary of America (New York: The Jewish Theological Seminary of
America, 2000).

13"
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I have no doubt that more fragments from the Kitab al-Taysir will
continue to appear in the libraries holding fragments from the Cairo Geniza.
I can only hope that my edition and the present article help to bring some
order to Solomon Schechter’s impressive work and the incredibly important

Firkovich collection.™

Analysis of Kitab al-Taysir
The contents of Kitab al-Taysir, which are based on Andalusi Jewish
school trends, present an enormous and meticulous collage of the most
important medieval Hebrew dictionaries. This does not mean that Selomo
ben Mobarak was simply a compiler or transmitter. Far from it—his work
and lexicographical contribution are obvious in both the macro- and micro-
structures of his dictionary. On the macro level, he catalogues the lemmas
following a semantic approach—never a morphological one—dropping
from the corpus those roots that he considers superfluous or ambiguous. In
this way, he merges the morphological theories developed by the Andalusi
Hebrew School with the early Karaite tradition.

This dictionary may be considered a linguistic type, since its concern
is signs, never things; in fact, following the Andalusi tradition, the Kitab
al-Taysir does not study personal names or their possible etymologies,'
casting aside the work developed by al-Fasi in this field. It tries to explain,
in theory, the meanings of biblical words, or at least to offer a hint that helps

to interpret certain words or forms. The definitions are strictly organized

14 My edition of the KT is based exclusively on all of the identified copies
in the Firkovich collection. This selection criterion is rooted in both the
importance and the size of the fragments and in the difficulty in gaining
access to them today. The edition is diplomatic and reproduces the Firk. I
77 copy. It also contains an ample critical apparatus, which includes all the
known variants.

15 The first author to omit personal names from his dictionary was Menahem
ben Saruq, who claims that “some consonants join together in personal
names, but there is nothing to learn from them because they are names,
not voices”; see Angel Saenz-Badillos, Mahberet Ménahem (Granada:
Universidad de Granada, 1986), p. 15*:21-22 (hereinafter MM).
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to exhibit the semantic and morphological evolution of the lemma in
question by means of examples or testimonies (Sawahid), that is to say,
biblical passages. The most complete copy of the Kitab al-Taysir preserves
a fragment from the introduction. There, Selomo ben Mobarak explains his

methodology for composing the articles in his dictionary:'¢

09 DINROR ARNI 29 NDAY 197 \ HR"'MY THIVR RIAR DTN NN IR 19 INHD
aRNIHY 79T HRNR VNN IR 1Y HRROR 79T 19TR RYY RAIITR RY \ 1R RN
M\ [D]RIINYR RAINTYH RPR RNTITR RYA 1PONNYR \ NRIT RN IR PHOR 91N
RANIIN ROHRY RNYERY RAMI[D]TY \ A3 Tp A[N]I[NI] PR RN %Y HRNR

PRIINNZR 1N NN HARIOR ANRY 2pY’ "1 7737\ [R]N2 RnoN].

My way here [is as follows]: When I have found that Abti-1-Walid (ibn
Ganah), God’s mercy on him, quoted an expression in Kitab al-Usiil
but did not translate it, I do not mention it, neither do I quote this
root. When [Abu-1-Walid] indicated that this [is collected] in Kitab
hurif al-lin or in Kitab dawat al-mitlayn (by Hayyug), I do not quote
it because there is no translation. When [Abu-1-Walid] indicated that
[such mention is] in other [works], if I found it translated, I quoted it
with its root, but if not, I take it from R. Ya‘aqob [ben El‘azar], author
of [al-Kitab] al-kamil, and from other translators.

Kitab al-Taystr’s lexicographical sources

The sources of this dictionary are of two types: first, the linguistic,
or primary, source, that is, the received biblical text punctuated by the
Masoretes; and second, the important secondary or metalinguistic sources,
that is to say, works by other authors that Selomo ben Mobarak had access
to. The latter type of source is used more freely than the former, because the
author accepts only what he considers valid. In general, the Kitab al-Taysir
depends directly on Ibn Ganah’s Kitab al-Usil," although it only focuses
on the information relating to the meaning of terms, that is, the definitions.
16 KT Ir.

17 Edition by Adolf Neubauer, The Book of Hebrew Roots by Abu ‘I-Walid Marwan
Ibn Janah (Oxford: Clarendon, 1875) (hereinafter KU).

15"
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Selomo ben Mobarak’s work consists of looking for the largest number of
expressions previously defined and trying to offer one or several Arabic
equivalents of biblical words. His methodology is to summarize the articles
from Ibn Ganah’s dictionary but omit morphological, syntactic, and even
exegetical data and sometimes merge what his predecessors understood as
different roots under one lemma.

Thus, the Kitab al-Taysir discards the lemmas that the author considers
useless because they lack a translation. Also, when an article by Ibn
Ganah lacks a translation, as is very often the case,”® Selomo ben Mobarak
resorts to Ya‘daqob ben El‘azar’s al-Kitab al-Kamil in order to fill the gap
and then returns to Ibn Ganah’s Kitab al-Usiil. There are in the Kitab al-
Taysir seventy-three explicit and nominal allusions to this lost twelfth- or
thirteenth-century work, which are introducted by the consise formula, “R.
Ya‘dqob”;'"” however, a meticulous analysis of the contents shows that there
may be over two hundred quotations.?

The next example clearly shows the use that Selomo ben Mobarak makes
of his metalinguistic sources. For him, the main lexicon is Ibn Ganah’s
Kitab al-Usil. Although he was aware of its limitations and that Ibn Ganah
had different lexicographical aims, Selomo ben Mobarak needed to use this
and other sources to search for definitions and specific uses of the roots.
One truly rich article provides an example of the exquisite selective process

of Selomo ben Mobarak:

Ibn Ganah: 1 [KU 25:16-19]
Y1 1R (Deut 18:11; 2 Chr 33:6). mawn H8 w17 (Isa 8:19). This is the

18  For a detailed account, see David Téné, Sefer ha-Hassagah of Rabbi Jonah
ibn Janah in the Hebrew Translation of Obadyah ha-Sefaradi (Jerusalem: The
Academy of the Hebrew Language and the Bialik Institute, 2006), 29.

19  Ipresented an edition of all these passages as “Nuevas alusiones al Kitab al-
Kamil de Ya‘dqob ben El‘azar (Edicion, traduccion y estudio),” Sefarad 69:2
(2009), 315-60.

20 See José Martinez Delgado, “A fragment of Jacob ben Eleazar’s al-Kitab al-
Kamil (Lexicographical section),” in Judaeo-Arabic Culture in al-Andalus, ed.
Amir Ashur (Cérdoba: Oriens Academics CNERU — CSIC, 2013), 121-52.
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name for some of the practices, forbidden for us, which try to learn the
hidden sciences, as they seek.
DY MR (Job 32:19). Jars.

Selomo ben Mobarak: mx [KT I: 76 and 78]

DY MR (Job 32:19): “skin-jars.”

NYT IR MR (Lev 20:27). mawn 98 (Isa 8:19) is the name of an activity in
which one seeks knowledge of hidden things by means of divination.

R. Ya‘dqob said, And it was used metaphorically for a weak voice in n'm
7979 YIRn 2R3 (Isa 29:4). This is the indication that the voice of the 2R is
weak. The compiler of this book said, I noticed that the teacher Moseh ben
Maimon mentioned the practice of the spiritualism (2380 nWYN) in his Sefer
meda’, confirming R. Ya‘adqob’s opinion that 1R is a weak voice.

As for as the author of the Egron, he renders it with “spirit.”

To recap, the metalinguistic sources used by Selomo ben Mobarak can
be divided into two kinds: lexicographical, that is to say, other dictionaries,
and not lexicographical, that is, exegetical comments or literary works that
he would have had access to. The two main or direct sources, as Selomo
ben Mobarak states in his introduction, are Ibn Ganah’s Kitab al-Usiil
and Ya‘aqob ben El‘azar’s al-Kitab al-Kamil. However, the content of the

dictionary shows that in fact it combines four major types of sources:

a) Textual sources: traditional texts such as the MiSnah,* the statements
of the sages,” piyyut,” and frequent examples from biblical Aramaic and

Targum, along with many comparisons with the Arabic language.

b) Oriental sources:
b.1. Selomo ben Mobarak quotes al-Fasi, referred to as sahib Agron, “the

author of the Egron,” fairly frequently. This is the case with sixteen roots.*

21 This is the case in the entries for the roots DaR, TR, MK, 222, VAT, 17T, *2N1N,
w13, 129, RVY, and vVIa.

22 Quoted in 093, 7%, 21y, 9y, (2) O3, and VNY.

23 Under the root jRv.

24 Roots %R, NIR, IR, IR, JIR, TR, IR, N3, 103, VY3, 127, T, 7N, RN, DINVN, ANY.

17"



18

Jos¢ Martinez Delgado

Usually, Selomo ben Mobarak accepts the Arabic equivalent offered by
al-Fasi, although in other instances, he reproduces his words literally.?

b.2. In one case, R. Hay’s opinion is quoted.?

c) Andalusi sources: These are the most frequently cited, and the
dictionary itself closely follows the structure of the work of Andalusi
authors.

c.1. Ibn Ganah, in all the quotations called Abi-I-Walid. As far as I can
judge, ninety percent of Kitab al-Taysir is based on Kitab al-Usil. Usually,
the quotations are unattributed, since Selomo ben Mobarak mentions Ibn
Ganah explicitly to criticize him. We find this author cited in reference to
twenty-one roots.”’

c.2. Ya‘dqob ben El‘azar. This is the most quoted author, referred to as
R. Ya‘aqob. In general, he is mentioned to fill the semantic gaps of the Kitab
al-Usil, although in some cases he is also criticized. These references
contain the only explicit grammatical notes contained in this dictionary.
We find explicit quotations of the al-Kitab al-Kamil in seventy-three roots.?

¢.3. RaDaQ. This author is quoted as David b. Yosef b. Qimhi. When
Selomo ben Mobarak quotes him, he reproduces the original Hebrew text of
Sefer ha-Sorasim. This happens in reference to five roots.”

c.4. Semu’el ha-Nagid, quoted as al-Nagid.®

¢.5. Yehudah Ibn Bil‘am, quoted as ben Bil‘am.*

25 This is the case of TnR and qN.

26 Under the root 09151,

27  Roots YR, 0K, pnR, Y93, 1, 1, N1, 10, PP, N9L, 0N, P, 1YY, DDA, N,
191, 0N, NP3, Y, YA, NV,

28  Roots Nar, 7aR, YR, 1R, MR, DIR, DIR, JIR, AR, TR, INR, 1R, IR, PR, AR, TN,
998, IR, DIR, YOR, DOR, TWR, NNR, PR, VI, 103, 23, TT, 17200, Y93, M, nv,
DTN, DI, AR, AP, PPT, DYIOL, NANTRIAN, VN, YIN, 13N, 930, NIY, YT, 1Y, NXY, I,
P, WP, W, A, DI, VDI, YD, W3, 113, MY, 0N, PPN, TIN, NN, VYN, NVN, M,
ANNTI, 770, NY, 119, N9, NNY, ANA.

29  Roots 0YY, Y3, 093, 13, R4,

30  Only under the root %n.

31 Only under the root nnn.
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c.6. RaMBaM, quoted as Moseh ben Maimon and cited as an
unquestionable authority.*

c.7. The poet (wa-qala as-sa‘ir). Under the root »13, the following Hebrew
sentence appears: N2 YIRn 1M’ 290Ky kY. The copy Firk I 77 attributes this
to an anonymous poet, but Firk II 620 presents a very important variant:
717 12 YR (sic!). This is in fact not a verse but a passage from Menahem
ben Saruq’s Mahberet.>

d) Islamic sources. In one case, Selomo ben Mobarak quotes sahib as-
sihah in a medical context. The quotation comes from the dictionary 7ag
al-Luga, by al-Gawhari.

We can draw two conclusions from this collation of sources:

a) In the first chapters of the dictionary, Selomo ben Mobarak mentions
his sources, but in later chapters he does not do this.

b) It is not at all clear whether Selomo ben Mobarak had direct access
to all the quoted works that are not mentioned in his introduction, namely,
Semu’el ha-Nagid, Yehudah Ibn Bil‘am, and R. Hay. It seems that the
material from these sources is extracted from Ya‘dqob ben El‘azar’s al-
Kitab al-Kamil, just as references to rabbinical literature and the Arabic
dictionary as-sihah are taken from Ibn Ganah’s Kitab al-Usiil. On the other
hand, I am quite sure that Selomo ben Mobarak had access to the works by
al-Fas1, RaDaQ, and RaMBaM.

Ben Mobarak’s lexicographical methodological techniques as
reflected in these five fragments

The Kutub al-Taysir (books of facilitation) constitute a well-known
anthological genre in Arab literature, best known in the field of medicine,
where summaries or “simplifications” of works by Avenzoar and Avicenna

were notable. These anthologies were results of what has come to be called

32 Only under the root 1R, but see 0¥ and cf. S. Munk and J. Joel, eds., Dalalat
al-ha’irin 1:1 (Jerusalem: Azriel, 1930).
33 MM 51*:9-12.
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the “period of cultural decadence” (‘asr al-inhitat) and were sometimes (as
in this case) brilliant attempts to provide the general public with access to the
great works written in Islam’s centuries of greatest splendor. Considering
that the core of Ben Mobarak’s analysis was an inventory of definitions
previously established by the most famous Andalusi authors, his techniques
are usually the same as those of his sources. Therefore, as noted above,
in the cases when the Kitab al-Usil is not summarised, it is not certain
whether the material is the author’s innovation or harvested from other
sources. However, as a final product, the Kitab al-Taysir is a well-formed
and valuable work. All of its articles are concerned with offering an Arabic
term for each definition included. The arrangement of the entries tends
toward a logical order that shows the semantic evolution of the root, seen,
for example, in the root M1 (T-S Ar. 5.50) and the second definition of 193
(T-S Ar. 31.137). In general, when the examples allow, the entries usually
follow the strict morphological hierarchy already established in the Book of
Hayyug in the mid-tenth century: perfect, imperfect, participle, imperative,
infinitive, and nouns.

The same occurs in the case of comparative Semitic theory. There is no
way to know whether the analyzed form reflects the author’s view or was
taken from another source. In any case, Selomo ben Mobarak reserves a
very important place for comparative Semitics in his dictionary. Usually he
compares Hebrew with Arabic, for root similarity (e.g., AR in T-S NS 302.42)
or even for a specific use of the root (e.g., 193 in T-S Ar 31.137) and derived
words (e.g., 991 in T-S Ar 5.50). Less frequently but still often, Selomo ben
Mobarak compares Hebrew with biblical and targumic Aramaic (e.g., nya
in T-S Ar 5.50). Also frequent is the comparison of biblical Hebrew with
rabbinic Hebrew (e.g., N9 in T-S Ar 31.137).

The Kitab al-Taysir contains three major types of basic definitions:
proper, improper, and encyclopaedic. The proper definitions are those in
which the law of synonymy can be applied, that is, where one or various
Arabic equivalents are offered that can serve as translations for the terms
included in the articles. These types of definitions are most common and

are quite extensive, since the author usually offers between one and three
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equivalents. The improper definitions are dedicated to words that do not
have synonyms, since they do not represent meanings but rather signs, such
as particles, as in the case of DR at the beginning of T-S NS 302.42. Finally,
the encyclopaedic definitions designate beings or objects and contain the
necessary specifications to recognize that being or object, as in the case of
nnnn (Ezek 8:14): “it refers to a small idol equipped with eyes that shoot
water using some kind of trick” (T-S Ar. 31.105).

Edition and translation of the five fragments of Kitab al-Taysir from
the Taylor-Schechter Collection

1. T-S NS 302.42 [6401]:** 17.2 x 12.8; 15 lines; paper; 1 leaf; slightly
stained, rubbed, with several small holes; semi-cursive script with sporadic
Arabic vocalization. Kitab al-Taysir, including DR, nnR, YnR, 1R, and pnR.
Parallel to KT 13v:6-15r:4/15r:4-15v:2.

The main difference from Firk. Ebr. I 77 is that this fragment adds the
case of Nehemiah 10:1 in the root jnR. Linguistically, it tends to use full
spelling, as in the case of nknarn (for nnan in the 2010 edition) and the use
of yod to reflect alif magsiira in "p. It uses more dialectical forms, such as
mYYy for YR, perhaps an attempt to reflect the reduplication of the classical
allatt. 1t also contains an inexplicable nNAYR /al-mumah/ where one would
expect RAIRYR in Arabic, like in the 2010 edition.* It shares the spelling
RvOR with the 2010 edition for the classical al-balagah, which seems to
reflect a standardized defective spelling in Judeo-Arabic (al-blagah?).

N3 IR RNYA YN M TYa N[1oan Pea [Ir]
DR IR IMYITI DN DR H[N]n R RTD
TTROR DOYR 9P NPPPN DR 1INR? DNINRY
PI0YR DOYR HYY HRIW[2] DRI 1Y N2 DR HY

34 The number in brackets corresponds with the description given by Aviahi
Shivtiel and Friedrich Niessen in Arabic and Judaeo-Arabic Manuscripts in
the Cambridge Genizah Collections, Taylor-Schechter New Series (Cambridge:
Cambridge University Press, 2005).

35 Seen.8.

36 2010 edition reads [*9y Y8pm] instead of Y.
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37
38
39
40
41
42
43
44
45
46
47
48
49
50
51
52
53
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30500 YRIT M ANRM A ANRM TITAOR 5
JIRYN DADN MR TYXI NAR F5PInnn Y
nYwm NNRI 71y R LAnY9R
1729 MNNR 1YY MANR[D TP INNR DR
NNYNNYR M “NNAYR NARD 12 NR DN
“nayREN N NHINR NN YN 10
nYawn N7 nYHNR AR HHNR D DHIN[RN]
2IMYRY qPR[HR] NRIPN PIRD DY DIIN 199NN
910K 1YNY M1 PIRM NN
YN RIV[2 1]AR? HR TN N0 2V PR RY
SDNNR YR D1 NOR RY D12 DPHRN DOPR 15
1R ML HI2 DNNAR 109 23 M NN IR [1V]
NINRI “HRIW MNR MIYY NINRI 1P RIN
DINRIY NAY PON NIRNRIRY NPNIR 'Y TR
191 NN YT [I0]°2 1R RIVIOR RNNaHN
PRIRT PRIY DINVAN Y NINRY BIWNHR RTN S
T0RI DIPN2 ONARN WRT IAY NINR NN
NNINNDN ZNRNIRD MIARD MNTY 29X SNp
RAIRNY 101 M5 1R APRI 2YHR H1pm

2010 edition reads Nt npRM instead of N NARM NN NARM.

2010 edition reads YHm instead of nonm.

2010 edition reads Y’nnn 920 'Yy instead of Y Jnnn *9y.

2010 edition reads XnRYR instead of nHAYN.

2010 edition reads nayr¥m instead of nayr¥n.

2010 edition reads JRINYRY QYEOR YNIYUR 11PN instead of JMYRY gPR[HR] NRIYN.
2010 edition lacks .

2010 edition reads D1 jaRnN [98] »1 instead of D2 PINR RY DA,

2010 edition adds Rxn m.

2010 edition reads v instead of YR,

2010 edition lacks nanri pIx.

2010 edition reads 'yn9R instead of nynHx.

2010 edition adds nyvpan .

2010 edition reads [MnR p 79191 instead of NARN DRT TAY NIDR DN,
2010 edition reads Rp instead of "p.

2010 edition reads [nan] instead of NRNarn.

2010 edition reads 'n9X instead of 'n%Y.



Fragments of Selomo ben Mobarak’s Kitab al-Taysir in the Taylor-Schechter Collection

NINR DN DR 2V’ DINRA 73 DINR RN
RINORI ANNIR YT O pm appn ar ar-— 10

DINRD IMIMR INRVM JAIRA RY? TURD

ARY NINRN TX HY MR NINRI YHIN DY

ARIN ARNR DIMRA HRY NIRENYR JIDR 19X

VYN DRYTIR #PpIN NAX TWR NINIRA NRY
PN JIRNDR SAPIRY AROT 15

Translation

[1r] ¥ [0 DR 15%3v3] (Isa 24:13), to be translated “after.”

It may have the meaning “and after this happened,” like 1mw77 D)1 DR
(Ps 78:34).

oR) a8 (Ezek 22:7); y1rd onhrY (Lam 2:12), “mother,” in the proper sense
of the word. It is also said of mighty cities: 7mna X Yy (Jer 15:8); oy Py
987972 (Sam 2 20:19); and of the main roads: 7770 DX (Ezek 21:26).

nn nRM (Exod 26:13), “cubit”; and metaphorically: 7¥a nar (Jer 51:13).

oapn nink (Isa 6:4), “the posts of the door.”

R

Ry T2y (Lev 25:44); nnnk ni nawm (Exod 2:5); ninnkn oy (Sam 2 6:22);
P72Y NInNR OPY? (Sam 2 6:20); npRY 12 8 o) (Gen 21:13), “handmaid,™* i.e,
slave-girl.

onR
7017 n7nR NN (Ezek 16:30) with double lamed: 099nR7 (Neh 3:34); Honx 2
R (Ps 6:3); nyavn n1y’ nponR (Jer 15:9); parn oy oin 1%onR (Isa 24:4): the

meaning is “weakness” and “lowliness.”

R
72 108M (Gen 15:6); w082 1y (Exod 4:5); 7Un »1n 210 poy? X5 (Job 15:22);
nym R Ry 98 (Job 15:31); »2 nynrn oy (Deut 1:32); 02 jnxn 9% (Jer

54 2010 edition omits opm.
55 2010 edition reads IR¥ instead of HPIRY.
56  In the original nnaox; I follow the reading XnXYX from the 2010 edition.
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12:6); Ryn? m 0Nk WRY (Prov 20:6); [1v] » 731 ynk (Ps 31:24); 010y 109 72
(Ps 12:2); Xn 1) 12 522 (Num 12:7); g m1p (Isa 1:21); 9572 " 00w
(Sam 2 20:19): its meaning is “trust” and “good faith.”

DI0R1? DY on (Job 12:20), “the eloquent” and “the well-spoken.”

72 198N (Sam 2 7:16), “he will endure” and “he will consolidate.”

From this is derived the meaning: 7Wnn %y Ny (Neh 11:23),
“permanent daily wages.”

nmy N7 (Neh 10:1), “everlasting pact.”

1R8] Dipna (Isa 22:23), “strong,” “firm.”

minry 17y (De 28:59), “steady,” “continuous.” The Arabs say ndqih
‘amiin for a she-camel to be steadfast, which is safe to stumble.

DIk 98D (Gen 18:14); ooy 2w oinrn »» (Kgs 1 8:27); nink oy (Gen
20:12); 1R 198 (Num 5:22), “true, truly.”

R 7o (Exod 17:12), “straight.”

k) XYY YR (Num 11:12); innk nrvm (Sam 2 4:4); 9in 7y oinry
(Lam 4:5); imx ninra (Est 2:20); ninxn 73 5y (Isa 60:4); 1R 1588 100Xy (Prov
8:30), “bringing up a child.”

aRnR onkp YR8 (Kgs 2 10:15), “his viziers.”

nay TUR nimkn Ny (Kgs 2 18:16), “the pillars.”

1987 nYyn (Song 7:2), “artisan,” “master.”

PHR

2. T-S Ar 5.50 [394]:57 Judaeo-Arabic; Oriental square script; paper; |
leaf; mutilated, badly stained, and rubbed; 22.1 x 14.1; 23 lines. Kitab al-
Taysir, including n%3, pa, N1, V11, 701, MY, VY1, YY1, and 1Ya. Parallel to KT
30v:5-31r:5/31r:9-31v:14.

There are very few differences from the text in the Firk. The Ebr. I 77
copy was used as the basis for the 2010 edition, except in the spelling of
the citations in Aramaic under the root nya, which were Hebraicized in this

57  The number in brackets corresponds with the description given by Colin
F. Baker and Meira Polliack in Arabic and Judaeo-Arabic Manuscripts in the
Cambridge Genizah Collections, Arabic Old Series (T-S Ar. 1a-54) (Cambridge:
Cambridge University Press, 2001).
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copy. Because of the poor condition of the fragment, it is not possible to

provide more detail.

SSIRITI N2 KDY [D2 T2V NY1A% [9pn nvad] [1r]
NNY RPN NINA2 PI17[0 RY MNan I 03
1Y 'nna Yy Y9N Pniina Yy Yaox nna
ma DAY 29 137 TP YTI[HN]
W MIAR Y YN DR M MIIWRWRAM 5
7220 MM N1230 N21Y MY DR 121
MNTY NN NIV TON RNIOR RANPPN
mMIIN NRINYR NPV PVIY 111 DI NN
NMNYR DYIRD NN 19VNRN NN I
D212 MY YORA DR Y AvRY 10
AR IR DY MR MR IR MA N3
DNYRN 72 FPPNIRHNYR DIRIAIN 21 M
JDRNDYR INOWR N2 nwp 12 NYIR RN
DMIN 1732 HY WP IRIYVHR C1qv7 113
NINHR AN NV 12 YR wYI R 15
[nTYyx M py] oYY nIa 2 qov Mg 2
1972 12058 773 121 MVITN [IRDIR MY HY]
[1P0] 7 MTIn MY 12 9932 SN ja 1w 13]
[07780 N2 922] N2 IRNYR VT [PDA 17 ORI 1]
2[.] 20
[...]
[.]
[...]

DTIR PXINOR 1M 12NNYR DIA]RA HY R [1v]

58 2010 edition adds R

59 2010 edition reads TnRYn instead of TMRYNYN.

60 2010 edition reads nwp 12 2112 XY instead of Nwp 2.
61 2010 edition adds my ynray.

62  See note 69, below..
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[DOR 9290 N2 DAY D32 12 10 PAROR A VDY
[5nm 701 q03] IRIT VIR VI 973
[D% »7H%] 'R IRINYR 10 NPYOR 1N 17D 1937 DINM
[1vyan] or npa oIxnoR [Mo)an SRl S
MIRIDYY DIRIN PNIAXN YA [PY1]
SRRIYN NP HY KRNI NP2 HRIT [1p1]
619101 RY) VPN D[ NIYVHR]
MYR NRIIRNOIRY NRIRAIOR VR 1PIN D1 TIR
791 NMINA NP2 MIRYI TIY RAOR P9 PN 10
DDIYR 19 NRIRAY MPIIPIR PNY VIRNOR 23
PITTM NAINDN NoYan [nnY vYara vyan] {vya}
TR MY HPI HMIR 19 193OR 1N DRYIRDONY
1na Yy 13 ARINY 1YY NHYD NTR
IRIRY PV POV Ia oYYy 15
73 Hyan 3N HPa nhya nvwa
MY YHYI 19’3 HP1 031 MHYI 1R
MY INRI ARNERIRY NANKOR RANPPN
[n9Na] »a MY DhINR2 NPXY DN NNTA (D3]
s[...0a] 20
[TY[2 DINYR 27PHR TIY HYIORY DRINROR
[...] 78 X727 NPYaN NR PYInn

[1r] 2970 'p22% (Num 9:7); 3 72 'nva7 (Jer 34:9): “that it will not be so

and so.”

63 2010 Edition reads 1pn ,8351 10 RY2 HRITY ;1YY HY HRITY mam HRT vy
instead of NRIYN NY2Y HY HRATI NY2 HRITY W],

64 2010 edition reads 'ym instead of nym.

65 2010 edition reads nnY .0YIRA N0 ,LYIN NIV’ TPV,

66 2010 edition adds nYna.

67 2010 edition omits 7.

68 2010 edition reads D930 MNY ;Yo YY1 73R 'y,
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D1

10 XY ninan p7 (Kgs 2 12:4); ninaa p7 (Kgs 1 3:3); nna any Rpn (Ezek
20:29), “places of worship.”

99m Ppina Yy (Sam 2 1:19); 2y 'nna Yy (Isa 14:14), “large rocks”; it has
been mentioned under 0»av.

na

M2 YR WRD M (Deut 20:5); » 920 nRk M (Zech 6:12); %9 mar (Jer 22:14);
M) R 127 (Gen 10:11); ny23n ma2 (Chr 1 22:19); maam nnm (Ezek 41:13): its
real meaning is “to build.” M Ton (Ps 89:3); 711 17 'n1131 (Ps 89:5); 11 vy
w1 Y (Mal 3:15), “to be established.”

291 mian (Deut 4:16); 1991 man (Exod 25:9); n%xn maan (Chr 1 28:11),
“the shape,” “the form.” y9¥n n& » 1211 (Gen 2:22), “to form.”

nig, N1, 0131, 12. MaR MR (Gen 16:2); »2ix 03 MaR) (Gen 30:3), “son and
daughter.”” o0 1 (Kgs 2 2:3), “disciples.” onoRi 11 (Gen 6:2), “men
close to God.” n¥p 12 32 X5 (Job 41:20); inawr 11 (Lam 3:13), “arrows.”
Y Ay ¥ N (Job 5:7), “sparks.” omin 32 9y w1 (Job 38:32), “Ursa
Minor.” 1Y 12 Y90 (Isa 14:12), “the morning star.” ’oy N1 12 q0¥ N1 12
MY Y nTYY N2 Py (Gen 49:22), “branches.” 373 121 'nwn (Isa 21:10), “the
straw.”

199 13 1792 (Isa 5:1); 90 12 (Sam 1 14:52); Yyva 13 (Sam 1 25:17); my) 1a
mTnn (Sam 1 20:30), “fat,” “strong,” “sinful,” “crooked”. [...]*

[1v] maarn %y jr (Exod 1:16), “birthstool,” i.e., the place where the
child is born; it is derived from 12 and 12. %2 n2 wayr (Kgs 1 7:26), name

of a measure.

012
v1aR (Exod 29:9), “girdle.”

69 2010 edition reads: [732 na (Isa 47:1); o730 na (Jer 46:11); 1207 na (Jer 48:18);
1y n2 (Kgs 2 19:21); 9% n2 (Num 25:15); owR na (Ezek 27:6). »vy nina
(Lam 3:51) is the plural. 'nia 113%1 (Num 21:32); Pnia n®) 290 n¥) (Judg
1:27), “the cities.” ni11 'nY npoyy (Prov 30:15): indirect term for night and
day. my»n na (Lev 11:16), “the ostrich.”]

27
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q01
903 0 (Isa 18:5); 1702 1932 vhn (Job 15:33), is “the pollen,” i.e., what has
not become ripe. 1027 7287 (Jer 31:29), “unripe and sour grapes.”

nya

Y1 1Yan oR (Isa 21:12); »iaxn w11 (Obad 1:6); similar to Aramaic 1
(Dan 2:13); nya 98271 (Dan 2:49); ny13 by o871 (Dan 2:16); its meaning is “to
request,” and the fargum of Yp1 is RY1.

Another meaning: WX nyan wn (Isa 64:1), “the bubbling and the
evaporating” that develops in water when boiling. nnina ny11 (Isa 30:13), “a
blast in the wall.” npayar pnv (Exod 9:10), “swellings in the body.”

vya
VY1) 1Y YN (Deut 32:15), “he became fat and exceeded.” pyoyan nny
(Cf. 1 Sam 2:29), “you scorn and rebuke.” <In Arabic> exceeding (’ib af) is

being excessive in ignorance.

v

D378 MHY1 (Isa 26:13); noy1 (Deut 24:1); arinY 9ya (Chr 1 4:22); Yy %
712 7992 N2n2 N3 (Isa 62:5); Py Prvara (Isa 54:5); w1 7387 (Isa 62:4);
2y2 n2ya (Gen 20:3); 5van 731 (Isa 62:4); 032 A7y iR » (Jer 3:14); Hya
nhea (Isa 41:15); iy voya (Exod 22:14); its real meaning is “the owner” and
“the owners.” D)2 'm7y1 »2iR (Jer 3:14), “I became tired of them and weary of
being their master”; a variant of »2 n'yna (Zech 11:8).

[...]° “the idols™; Yy2 in Arabic is sanam (“idol”).

1
nyyan Nk vyann (Exod 22:5), <in the Book of Hebrew Roots, Abu-l-
Walid> referred to it [...]."!

70 2010 edition reads: Another meaning is 198 pa1 (Deut 4:3); 0%yan ninY
(Hos 2:19).

71 2010 edition reads: [in the fourth definition of this root, which is “to let
cattle graze freely”; however, it is not derived from that, but from the first,
which is “to set on fire”].
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3. T-SNS 302.4 [6365]: 17 x 12.7; 15 lines with catchword and marginalia;
paper; 1 leaf; slightly torn, rubbed; semi-cursive script with sporadic Arabic
vocalization; Judaeo-Arabic, Hebrew. Kitab al-Taysir, including 9an, pan,
qan, and wan. Parallel to KT 62v:4-17/62v:17-63r:13.

This fragment is quite similar to copies "2 (Firk Ebr-Ar IT 619 + 11 629 +
11 452), s (Firk Ebr-Ar II 620 + 11 629 + 11 268), and 'n (Firk Ebr-Ar 11 336)
in the 2010 edition.”” Under the root 9an the inclusion of Isa 53:5 and its
definition is notable; this diverges from the reading in the 2010 edition, as

other readings in the section from the 2010 edition show.

TpYYR [T 1]71 HaN9R ,nndwn j[n]PYan ;R
DX N 2N K12 D[01] 798 IYm
PRIRORY PRINI[R H]IRWY 1920 1791 7]%2n Dvam
73 75PYam Pndn HaInn 27 79R “ym
Mp M%ann Pan h pwyn mnanna 5
VNYRIIRIIRY PATNYR DYV TMNanm
npaIN DR Pany ny pan
MNAWR 1PN ¥ DR PN Y00 12
PaNm pann 7IN7Y Y Ppann wnn
APIRYAOR 1 pn 10
MTNIN 1P 7NN NNN 1IN 7an
01 Y TIORY ANRNOR 19 RAIN INN1AN]
12N NHR H3 73R apm AVRI YMI[an]
DI2XY 71IN NIINY NIRY NN NXPN
92NNR MY PN VAN DR Nam oIaR - 15

72 For a description of all of the fragments, see the introduction to KT,
pp. 46-58.

73 2010 edition reads "ym.

74 2010 edition reads "ym.

75 2010 edition adds 210 npy1.

76 2010 edition adds nnnn.

77 2010 edition reads mann.

78 2010 edition omits WTIYRY NNRYR 11 RAIN INNAN].

79 2010 edition reads "ym.
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oY 7IannN3 AJann o PR vajwn [1v]

7aM MR [120] NNN RDI 71NN IINR

92N YNIann NnYY 0Ian Yoy 11]2’ 0van
DY NV5IYRN PNARNTIRY NIAEIR DINI
TIPYHR MAann[%]) oaywn MmNy niannd
DINN D720 1IN 72N M 72N

709 IRTYHRI RPIIR PN R TIY
IRINWRIR M) 72N 1Y) 29 RPN

nYam owian oana van

NR YIIN YY1 TYINRI MY 0NY

YYRI V1IN N0 PYY V1IN TIRG YNAN

29X ‘YT PINHRY TYIR WIAN MINI 19N
[1]R2 DNVAN RY N12WIN RTA 10 D)

» YIIN D12 29 172WIY WIIND wann

23y 1298 5 [wan XY DAYy wanm
TR

10

15

[1r] nx Sam (Ps 7:15); mnywn 1p7an (Job 39:3), “pregnancy,” is the

antonym of 1y (“sterility”).

Another meaning: 7% %1n 812 0702 (Isa 66:7); woam oy (Isa 13:8); ¥%an

n729 (Hos 13:13); YIRY '7an (2 Sam 22:6), “labor pains and suffering.”

Another meaning: 9217 17 (Jon 1:6); 392 3m9n (Ezek 27:27); nivanna »
79 npyn (Prov 24:6); mip? mvanm 192 (Prov 1:5); nnn oyyi nivann (Prov

12:5), “command, opinion, counsel.”

Pan

P1an? ny (Qoh 3:5); 13 npan mx (Kgs 2 4:16); 7 ny pan 021 (Qoh 4:5);
ninawr Ipan (Lam 4:5); npann 1 (Song 2:6); pann phi? nyy (Qoh 3:5);

17121 0 panm (Prov 5:20), “embrace.”

7an

nan nnp nan (Exod 21:25); 'nan ypm (Ps 38:6); 198971 injand (Isa

53:5), “injury, lesion.”

80 2010 edition omits NARNIIN.
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Yni27an I (Jer 13:23), “dot.”

Another meaning: 12n %R %3 (Gen 14:3); nqana nepn (Exod 26:4); nwy
man? (Job 34:8); orax wayy man (Hos 4:17); ny»1n won ny mam (Exod
26:9);09¥1n2 120K (2 Chr 20:35); manm w3y yp21 (Cf. Dan 11:6); [1v] 7120002
1y oy 2) Chr 20:37); nin 82 77120 (Ps 94:20); 2% 72n (Ps 119:63); »12m
oy (Isa 1:23); oan vhy 12 (Job 40:30); imann nayy (Exod 28:27); 1an
1105 (Hos 6:9), “friendship, friends, relationship.”

ninanny oyy) 2) Chr 34:11); nivanny) oayvn ninyty 1) Chr 22:3),
“necklaces.”

920 23 (Prov 21:9); 92n 72 (Deut 18:11); nann 0»1an 12in (Ps 58:6); » 1y
77202 R) (Isa 47:12), “witchcraft, spells.”

In 52n w1y (Prov 21:9), it has been interpreted also as “and a community
house.”

van

van woana (Ezek 27:24); nyamn on? nyam (Exod 29:9); wyz qyan
(Ezek 16:10); yahn ny wann (Gen 22:3); 17y vian 7989 (Ezek 24:17); wian 910
"WRIY (Jon 2:6); Wan nian »an (Job 28:11), “pressure, impede.”

Another meaning, related the former: npvan &Y navin (Ezek 34:4);
vann prY (Job 5:18); 29 1wy vany (Isa 61:1); » wan oa (Isa 30:26); vanm
oniaxyy (Ps 147:3); wan &9 (Isa 1:6), mean “coerce.”

Another meaning:

4. T-S Ar 31.137 [3044]: Judaeo-Arabic, Hebrew phrases; Oriental
square script; paper; 1 leaf; 17.5 x 13.5; 15 lines. Kitab al-Taysir, including
993, N9, Y93, 193, Va3, and 193. Parallel to KT 109:15-109v:10/109v:11-110:6.

This fragment is quite close to the copies '® (Firk Ebr-Ar I 4603 + I
2668 +12667) and’'n (Firk Ebr-Ar 14511 +12614 + 12840 + 12841 + 11 628 +
12410 + 11 468 + 1 2637) in the 2010 edition.®* Under the root na3, certain

81 2010 edition reads nRayn.

82 2010 edition reads "ym.

83  As in the 2010 edition, the original reads 12398, which could be interpreted
as “reestablishment” from the context.

31"
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divergences from the reading in the 2010 edition are notable, as already

shown by the readings in the apparatus, which are included here in a note.

84

85
86
87
88
89
90
91
92
93
94

2IYHR 21PN 193 %9 NYOR HANR RN OR 9INOR [ 11]

RYRD 133 DDA RTR YRDHR 9INOR
259 98 N9 ¥ INDa n93

NR A1 LIRIRYR HIPY DIRIN 091 AR

HP071 Nawa KW 1vYw mmiarn ey bon 5
98 1927 709 IR RIT JONN N9 PITNNONR
RININD MR PO DA 11 Navnn nnp?
N WRA PR RVRY RTNHY 00 R
NN MYYY DAY RBRY MWK NR

YN NR NYaN 993 10
27N 999M GPREN 9193 MY QYREM
PIRVN 932 D993 911237 a3 MWV
199 qYNHR H335R1 PPHad
DYOR RNPIIY NIVN 2PHR WY 119D

N YNOR 19321 70Na Spnwn 10N Twh 15

2D NNIY? PYN 01N 02 [1v]
MR N9 993 MRHNR
[]9N5% ¥ TIYHR 98P 19191 YINM Man
DY 23 71YY 793 1INR 7931 7IR NYM

For a description of all of these fragments, see the introduction to KT, pp.
46-58.

2010 edition reads 1nva jnn instead of Anoa.

2010 edition reads nYn instead of Ny M.

2010 edition adds 1avp X,

2010 edition reads 1Mo instead of mon.

2010 edition reads 770an instead of 709 IR RiT.

2010 edition reads nInp» aR5R 0P instead of navan nanp.
2010 edition reads 107 Y931 instead of 1237 Y931 WOV,
2010 edition reads vy instead of Y9N,

2010 edition omits pnwn.

2010 edition adds ®.
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JTODR 118 NI9IR IRIN INAINOR “DN8y - 5
MM RY HNN PPy DI 1991 Nak
995 DR 1WA 1913 RNIDAT RNXPI 179
3R 'Y YTY RTA 7193 NN 1YY nwY
{79958} 7RI P B9 NPHI NNNYD 19N
IR P$IPM PIPOR GRIOR NNaa 1WYR TIY 10
MARIYR DPP DTN DY D19 79190 DIIVR
172N 9793 DVOR NI RINIR 11T 9N
PIRNRDIN 17793 931 WIWIN N TOR
793 MNHII PT RVI RVI NNAD MOM
{19991} TIOR YR IINOR M PTHR M ARy 15
anm

[1r] [Tt had been said that nin nYR? 998 (Mic 6:6) is derived from q3 oy
198 (Cf. Exod 29:24) and means “what] I carry in my hand,” i.e., “What
I shall carry in the palm of my hand?” Arabs say istakaff as-sa’il when

someone holds out his hand to beg.

193

98 N9y anva 1N (Prov 21:14), “to reverse and to put away the rage”;
similar to the sages’ maxim 17771 3%Y’Y DNIARD 2197 YN NR 1931 in Shabbat
(2:18), i.e., “they reverse”; and they also called the epileptic n92). The best
interpretation for & N9’ (Prov 21:14) is “he conquered and forced the rage,”
from the (sages’) maxim Ry MR Paid (Ketubot 7:9), i.e., “they forced
him,” and also IMYR NX N9 WD PR (t. Ketubot 5:5) and 7nx1 nivy? nai
(Ketubot 5:5).

993
Y nR nvan (Exod 26:9), “you will double.” %83 mp (Exod 28:16),

95 2010 edition reads ypa.
96 2010 edition omits 1YY.
97 2010 edition reads »p).
98 2010 edition reads 'yn.
99 2010 edition omits RARYIN.
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“reduplicated.” 270 592m (Ezek 21:19); 1197 5922 (Job 41:5); ipnrbn Y23 0793
(Isa 40:2), “doubles™; and (in Arabic) kiff is doubled.

199
Yy YUY m9d (Ezek 17:7), “it stretched its root towards him.”
19271 7Y% (Job 5:22); 19321 9pn2 (Job 30:3), “hunger.”

092
Y yyn 0921 (Hag 2:11); it has been said “baked brick.”

993

7991 PINmY an ANk 1199 (Gen 6:14), “bitumen from Judea™; it is pitch.

Another meaning: 1998 9921 (Exod 30:10); 7ny% 793 (Deut 21:8); oy
NN 0192 (Lev 23:28), “expiation and forgiveness.”

18 M2 (Gen 32:21), “I will calm his rage.” nyn»a 1991 (Isa 28:18), “it
is eliminated, it is annulled.” 7792 *923n XY (Isa 47:11), “he eliminated it, he
cancelled it.”

o 193 (Exod 30:12); nw» 193 or (Exod 21:30); 7793 »nm (Isa 43:3),
“rescue, blood money.”

Another meaning: nhyn 199 (Josh 18:24); a1 nyy (Song 7:12),
“village and villages”; in Arabic kafr with fatha in kaf'is “village.”

Another meaning: 1997 79WR (Song 1:14); 713 DY 0192 (Song 4:13);
“camphor” has been suggested, as has “cream of privet,” which is a perfume.

I 193 (Ps 91:13), “lion.”

792 92) W by (Ezek 38:13), “its important people.”

m& vy (Exod 25:17), “covering, layer.”

1922 p1 (Exod 16:14); 719 7983 1392 (Ps 147:16), “snowstorm,” which is
snow with wind.

antn 13999 1) Chr 28:17) [...].1°

5. T-S Ar 31.105 [3012]: Judaco-Arabic, Hebrew phrases; Oriental semi-
cursive script; paper; 1 leaf; mutilated; 17.3 x 13.3; 17 lines. Kitab al-Taysir,

100 2010 edition reads 73923 79937 Spwna 2710 11939 (Chr 1 28:17), “drawer and
drawers.”
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including nnn, mn, 7a0, YAn, PN, Mn, 7N, 1N, ayn, and nyn. Parallel to KT
287v:13-288:10/288:11-288v:8.

The divergences from the reading are so insignificant that they cannot
be related to any other specific copy.

NN PhNPNM DWYIRD RN pann Yy annn [ 1r]
DR NNNNNNN R MYN 229 PN
TY NMPNNRNNY 192 R 19 1IN nnnpnd
9PINTRY APNYR NPT NN DARNANN
1M 1Y NN DR M TN RVIRYRY 5
2782 RNYR RN 317 IR POY 1T
1910 PPNINN 98 22 NN PN HNOR N
TN TP 13NN 2 0TI 1NN 199
NNR VRN 1PIAM TNV PHANN MNVR
91NN 12 TANR TRONROHRY DALOR DM P 10
99N D) YN RPN YNn 10932 PInr
20K DIVIY  1NNRN TR HIND DD D)
JTYYR DINP? 2PV R DR NRIYN 0my
mad anna PrIx Ny annT - [n]n
NYPN 9N DINNN 1Y DIN[N]
mMIPNI DIMIM 02193 3N N[N Nawy]
N 991 193 YOR [HR DNem Y]
MIONOR 4'DIPN » MPTR 1N DY DN N D D) [1v]
JIR 195311 RNTYRY ATIOR 10 NN NS NN
TANRN 2 ANT JANR Y NN MINR DI2AR NN
YR 19797 1P1INR Y21 NANRI NIND N
DR TN Y TN RAYYN MIRTOR 0y 5
AN JTRYR INY 1908 1R N
MINYR N PN T N
101 2010 edition reads ynnnn.
102 2010 edition adds 7'nann 9x.
103 2010 edition omits my.

104 2010 edition reads Rnnpopn.
105 2010 edition reads 'ym.
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2yN) X33 7oNN 927 2PN 2PN
21 IPNT MIYN NHRN 2PN
2yNN XY MKW Maym OO0 mn vrmayn 10
IRTPNORIRY N739R 10 N9I9Y 11YNN MR
1PN JRYI 1229 NYN NYN IRINNORINY
79V JVIN YN TN w3 nYn
[1PIM2°N[2 YNIN YR YNN 79M 72701 19N N
[DN9R MR WA VA1 oeYnn M3 NTVWI YN 15
[DYNN PIIVRN MY ATV DR NVIN YN
[HRHERORY HRHEOR 10 nYynn joN

[1r] 227 pnn (Deut 28:28); »npnannn 891 'nyn (Ps 119:60); annnmn or
12 nan (Hag 2:3); anpnnnn? 12 91 (Exod 12:39); oanponn v (Judg 3:26);
1 Ao (Gen 19:17) is “perplexity, interruption, delay.”

™mn
nnnn R nan (Ezek 8:14): it refers to a small idol equipped with eyes
that shoot water using some kind of trick.

70N

2 nang (Ps 41:13); Prany ax (Isa 41:10); 399 135y (Prov 31:19); 73 101
(Cf. Exod 17:12); 30m nann 2 (Ps 63:9); »wR ghn (Ps 17:5); 1nwa ghnn (Isa
33:15); awrn an (Prov 3:18); ¥979 1m3m noR (Ps 16:6), “hold, grasp.” JonR
12 (Isa 42:1), identical to 2 p1nR,'” identical to PnpmN.

onn
o¥n 03 Y 03 (Exod 5:14; 1 Sam 20:27); 832 %inn (2 Sam 15:20); Yinnxn
oWy (1 Sam 10:11); »my YnnR) (Mic 2:8): it means “yesterday my people”

opposed the enemy.

mn
mn? nnT (Song 7:8); Mmy 18 (Ps 92:13); onn nay (Lev 23:40); vy
onnn (Deut 34:3; Judg 3:13; 2 Chr 28:15); nwipn nhs (Jer 10:5); nnn nayi

106 2010 edition reads o'ynn.
107 2010 edition adds 7nann 9 (Isa 41:10).
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R (Judg 4:5); orhm o) (Ezek 41:18); 19y ninna (Song 3:6); Y8 01im)
R (Ezek 40:31), “palm tree and palm grove.”

mn

[1v] o nm o3 oy (Cf. Hos 8:10); » nip7y 2 oY (Judg 5:11): its real
meaning is “praise.” npg’ n1? ninY (Judg 11:40) is “cry, lament.”

Another meaning: 028 100 (Hos 8:9); »% nnn nmink (Hos 2:14); niir iR
(Deut 23:19; Mic 1:7); mir jnxn 2 (Mic 1:7); aanyy ano (Isa 23:18); 9,
WR1 1Y AR (Mic 1:7), “the payment to the harlot, the deal made with

her.”

n
DR n %Y (Lev 8:24); 1hax 11k 3m Yy (Exod 29:20), “the earlobe.”

In
072 M0 (Lev 11:35); 91011 (Exod 7:28), is “bread oven.”

ayn

7707 727 ayn °3 (1 Chr 21:6); aym 1323 (Isa 14:19); n2xn aym (Job 15:16);
1n 1PN Mayn (Job 30:10); »1io nn 92 '»ayn (Job 19:19); 'nins® Mmaym (Job
9:31); »nT8 2ynn XY (Deut 23:8); n?%y 3vynn (Ps 14:1) is “loathing, disgust,

disdain.”

yn

1217 nyn (Isa 21:4); awyn 8¥2 (Isa 53:6); 72k N2 ryn (Ps 119:176); wyn
1020 (Ps 58:4); wn 19w (Isa 28:7); 7a7p29ym (Ps 107:4); yom 77m (Gen 21:14);
nirma ynn YR (Prov 7:25); n1va nyh (Gen 37:15); nynivaia oonynn '3 (Gen
42:20); mao% i wnn (Gen 20:13); n7yn nX nYan ynn (2 Chr 33:9); 7ukn my
oynn (Isa 3:12); nynn 197 (Isa 30:28) is “lost, missing.”
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