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chapter 12

Ohev Nashim and Minḥat Yehudah Soneʾ
ha-Nashim: New Fragments of a Debate

Aurora Salvatierra

According to the author himself, Yedaiah ha-Penini ben Abraham Bedersi was
eighteen years old and living in Arles when he wrote the book Tziltzal

hyphenation correct?
kenafay-

yim (Fluttering of wings), known also by the name Ohev Nashim (The woman
lover).1 Dedicated to Meir and Yehudah, sons of the nobleman Salomon Dels-
Enfantz,2 this youthful work written in the last years of the thirteenth century
or the very early fourteenth century recounts the battle of Wisdom and her
army against the fools who scorn marriage and women. Like other texts writ-
ten at an early age, this story testifies toYedaiah’s interest in belles-lettres andhis
mastery of different models of literary discourse. But ha-Penini soon would be
recognized for his contributions to the fields of philosophy, ethics, and science
and his greatest prestige is, indeed, due to his legacy in these areas. These cir-
cumstances help to explain why his melitzah, his story in rhymed prose, has
generally received much less attention than his works like Beḥinat ha-ʿolam
(The examination of the world), a treatise on ethics written in painstakingly
precise prose, andhis Iggeret ha-hitnatzlut (The letter of the apology), a defense
of philosophy addressed to Solomon ben Abraham Adret.
Ohev Nashim forms part of a group of medieval works traditionally associ-

ated with more prestigious and widely disseminated pieces. In fact, its survival

1 For a general introduction to the author and his legacy, see Abraham Solomon Halkin and
RuthGlasner, “Jedaiah benAbrahamBedersi,”Encyclopaedia Judaica, 2nd ed., ed. Fred Skolkik
and Michael Berenbaum, 22 vols. (Detroit: Macmillan Reference USA, 2007), 11:100–101. See
also Ḥayyim Schirmann, The History of Hebrew Poetry in Christian Spain and Southern France
(Hebrew), ed., supplemented, and annotated by Ezra Fleischer (Jerusalem: Magnes Press,
1997), 2:505–513. Of particular interest is the entry onha-Penini by Ernest Renan, Les Écrivains
juifs français du XIVe siècle (Paris: Imprimerie Nationale, 1893; repr., Nendel/Liechtenstein:
Kraus, 1971), 350–403.

2 Oxford, Bodleian Library MS Opp. Add. Qu. 144, fol. 1r, lines 1–12. The fragments from Ohev
Nashim cited or translated in this study are based on the reading of this manuscript. For
biographical information about the Delz-Enfantz family, see Henry Gross,Gallia Judaica: Dic-
tionnaire géographique de la France d’après les sources rabbiniques (Paris: L. Cerf, 1897; repr.,
Leuven: Peeters, 2011), 159–160.
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in the collective memory is due in large part to its relationship to a text written
some ninety years earlier, to which Yedaiah’s name is often linked. This is the
well-known story by Yehudah ibn ShabbetayMinḥat Yehudah Soneʾ ha-Nashim
(The offering of Judah theMisogynist),3 an extremely popular and widely read
story.4 Because of its fame and literary quality, reading and analyzing this text
has become a required first step in understanding the debate that produced
Ohev Nashim.
Suchan interrelationshipbetween texts is similarly ondisplay in the first two

responses toMinḥatYehudah: ʿEzrat ha-Nashim (In defense of women) and ʿEn
Mishpaṭ (The fount of law),5 both written in 1210 by an anonymous author liv-
ing in Burgos known only by his first name, Yiṣhaq. These pieces criticize Ibn
Shabbetay’s misogynistic attitude and constitute the earliest literary contro-
versy inHebrew related to attacks on, or in defense of,women.6 In general, both
are cited in connection to Ibn Shabbetay’s story, are studied based on thatwork,
and constitute a literary grouping that has come tobe seenas inseparable.How-
ever, a study of the manuscript transmission raises questions about whether
theywere always viewed as a textual corpus. In fact, as far as is known, only one
of the three extant copies of ʿEzrat ha-Nashim contains the two other works:
London-Montefiore Library 458 (NLI f-5358), a text written in Sefardic script
dating back to the fourteenth to fifteenth centuries.7 This manuscript includes
Minḥat Yehudah Soneʾ ha-Nashim (fols. 1–25),8 ʿEzrat ha-Nashim (fols. 26–33),
and ʿEn Mishpaṭ (fols. 33–39), the last of which has only been passed down in
this source, with the last two pages in very poor condition. On the other hand,
Bodleian Library MS Heb. f. 109 (NLI f-27724) and Jewish Theological Seminary

3 The textwaspublishedbyMattiHuss, Critical Editionsof “MinḥatYehudah”, “Ezrat hanashim”
and “Einmishpat”:withprefaces, variants, sources and annotations, 2 vols. (PhDdiss., Hebrew
University of Jerusalem, 1991). Henceforth, Huss,Minḥat Yehudah.

4 Indicated by the fact that the book is currently extant in more than twenty manuscripts and
two early sixteenth-century editions. See Huss,Minḥat Yehudah, 1:190–191.

5 Both texts were published by Huss,Minḥat Yehudah, 2:100–121.
6 Although other texts from the period discuss the defects and virtues of women (e.g., Sefer

Shaʿshuʿim and Taḥkemoni), they did not stir up similar controversy between different works
and authors.

7 Hartwig Hirschfeld, Catalogue of the Hebrew MSS of the Montefiore Library and of the
Hebrew Manuscripts in the Jews’ College London (Farnborough: Gregg, 1969), 136. See also
Huss, Minḥat Yehudah, 1:287–291.

8 According to Huss, this is the second edition of the work completed by the author himself
around 1225 with many glosses and additions with respect to the first version. Huss, Minḥat
Yehudah, 1:198–207.

9 Adolf Neubauer and A.E. Cowley, Catalogue of the Hebrew Manuscripts in the Bodleian
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MS 1533 (NLI f-28455), both of which were copied in the eighteenth century,
contain ʿEzrat ha-Nashim alone, in eight and seven folios respectively.
In the case of Ohev Nashim, the text has usually been read and interpreted

on the basis of the relationship that ha-Penini establishes between his story
and Minḥat Yehudah. This link is quite evident from the first lines written by
the poet:

Deprived of them10 for some days, I delighted during leisurely moments
in the stories of the ancients, in their poetry and poems (piyyutim) of old.
There I saw a pure, short story in rhymed prose (melitzah) by the great
poet Yehudah ben Shabbetay ha-Levi, the so-called Soneʾ Nashim. It is one
of the most praiseworthy stories written in literary language among the
books.Then I said: Iwill climb thepalm trees of rhetoric, Iwill take hold of
their boughs, and I will write a book that exaggerates the praise of women
to the contrary of this book. I will do so as an offering to the two stars I
mentioned and I will make them judges to decide between us.11

This connection is alsomaintained at the end of theworkwhen the fame of ha-
Penini’s book has reached the Garden of Eden, where Yehudah ibn Shabbetay
is resting. Furious, he decides to leave paradise to defend his honor and that of
his Minḥat. The result is an exceptional face-off between the two authors that
concludes in a trial without winners:

Tobiyah12 has worked great wonders with his grace, and reason is with
him. However, since you (Ibn Shabbetay) are such an honourable person
and will find a livelihood through your book, we will give you a verdict
divided into two parts, we will deliver an impartial judgment neither in
his favor nor in yours.13

Library and in the College Libraries of Oxford, 2 vols. (Oxford: Clarendon Press, 1886–
1906), 2:179.

10 Meir and Yehudah Dels-Enfantz.
11 Oxford, Bodleian Library MS Opp. Add. Qu. 144, fol. 1r, lines 1–12.
12 This is probably the Hebrew form of his Provençal name, En Bonet. See Gross, Gallia

Judaica, 101; Schirmann, History of Hebrew Poetry in Christian Spain and Southern France,
506.

13 Oxford, Bodleian Library MS Opp. Add. Qu. 144, fol. 22r, lines 10–21; Ḥayyim Schirmann,
HebrewPoetry in Spain and Provence (Hebrew), 2nd ed., 4 vols. (Jerusalem: Bialik Institute;
Tel Aviv: Dvir, 1960–1961), 4:495. Cf. Arié Schippers, “Abraham Bederši, Yedaʿya Ha-Penini,
and the Literary Traditions of Medieval Spain and Provence,” in Mittuv Yosef: Yosef Tobi
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There are more than enough arguments to understand how over time Ohev
Nashim was added to the previous works attributed to Yiṣhaq of Burgos and
came to be considered amember of a textual corpus formed around the debate
for or against women begun by Ibn Shabbetay. However, the manuscript tradi-
tion has reflected neither this convergence, nor the interrelationship between
the texts. In fact, there was previously no record of Minḥat Yehudah and Ohev
Nashim having been copied together, debunking, to some extent, the idea of
their interdependence.

1 Ohev Nashim and Minḥat Yehudah: Jewish Theological Seminary
MS 10774 (Formerly Boesky 76)

To date, only two manuscript copies of Yedaiah Bedersi’s Ohev Nashim have
been identified. The most well known of them is held in the Oxford Bodleian
Library, MS Opp. Add. Qu 14414 (NLI f-21678), which has served as the base text
for the edition and study of the work here. Specifically, this is the source edited
by Adolf Neubauer in 1884,15 annotated by Senior Sachs16 in 1894 and reprinted
by Abraham Meir Habermann in his Shalosh maqamot ʿal ha-nashim.17 The
manuscript is written on paper in cursive Provençal letters and was quite pos-
sibly copied in the early fifteenth century. It is in a good state of preservation
without a colophon or mention of the copyist or recipient and contains three
workswritten in the samehandandwith the same ink:OhevNashim (fols. 1–23),
Iggeret ha-musar (Treatise on ethics) by Shem Tov ibn Falaquera (fols. 24–47),
Wikuaḥ ha-torani im ha-filosof (A debate between the man of faith and the
philosopher) (fols. 48–59), and a nearly complete copy of the second part of
Ezer ha-Dat by Isaac Polgar.

Jubilee Volume (Hebrew), ed. Ayelet Oettinger and Danny Bar-Maoz, 3 vols. (Haifa: The
Center for the Study of Jewish Culture in Spain and Islamic Lands, 2011), 1:370.

14 Neubauer and Cowley, Catalogue of the HebrewManuscripts, 2:398.
15 Adolf Neubauer, “Jedaiahhap-Penini’s םישנבהוא : Edited fromaUniqueManuscript in the

Bodleian Library” in Jubelschrift zumneunzigsten Geburtstag des Dr. L. Zunz (Berlin: Louis
Gerschel, 1884), 1–19 (Hebrew section). Moritz Steinschneidermade some interesting cor-
rections to this edition, “Zur Frauenliteratur,” Israelitische Letterbode 12 (1888): 67–69.

16 Senior Sachs, “Tiqune ha-shirim she-ba-sefer Ohev nashim le-R. Yedayah ha-Penini ha-
Berdesi u-biʾurihem,”Matmone Mistarim. Part Two, ed. Heinrich Brody (Krakow: J. Fisher,
1894), 1–20.

17 Abraham Meir Habermann, Shalosh maqamot ʿal ha-nashim (Jerusalem: Ben-Uri, 1971),
54–72.
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A second copy of ha-Penini’s work came to light in the 1970s: Boesky 76, cur-
rently in Jewish Theological Seminary MS 10774 (NLI f-75722). This manuscript,
which has not been edited until now, formed part of the Silberstein-Boesky
Charitable Foundation collection andwas lent to JTS where it was deposited in
the rare book room. It was microfilmed there on October 1, 1987.18 Along with
other texts in this collection, this work was auctioned by Sotheby’s in Decem-
ber 2004 and acquired by JTS. The only known fact about its former owners is
that it belonged to the Picciotto family, a leading Sefardic family that settled
in Aleppo in the eighteenth century and was quite well-known due to their
business activities, consular services, and cultural patronage. Specifically, the
manuscript is signed by Hay Moses Picciotto19 (d. 1816), a community leader,
respected scholar, and author of the Sefer va-Yaḥel Moshe (The Book of “And
Moses Assembled”).20
To the best of my knowledge, this manuscript has not been used to date

in studies that include Ohev Nashim or its author.21 This copy is described in
the Sotheby’s catalog as a text with variants, generally of little relevance, with
respect to the Bodleian Library, MS Opp. Add. Qu 144. Neither the NLI nor the
JTS electronic catalog notes any relevant peculiarity.
However, nothing could be further from the truth. When I started to read

the manuscript, I discovered that the first folios (specifically up to folio 11r) did
indeed follow the Bodleian Library copy with relatively few changes. However,
at that point some surprises were in store. Firstly, a large number of the fol-
lowing folios were out of order and the plot sequence broke down at different
points. The greatest surprise lay on folio 16 with the appearance of the names
Taḥkemoni and Zeraḥ. At first, I toyed with the idea that this could be seen as
an intentional choice on the part of Yedaiah to play with characters from the
work to which he was responding. However, upon further reading, it was possi-
ble to identify some fragments going up to folio 18b corresponding to different
episodes fromMinḥatYehudah. This section then continuedwithOhevNashim,
although other passages fromMinḥatYehudah continued to be interspersed on
folios 21 and 25. Specifically, the Boesky copy contains five folios from Ibn Shab-
betay’s text:

18 This is the microfilm that can be consulted at the National Library of Israel (f-75722).
19 On folios 21r and 23r.
20 On the Picciottos see Abraham Marcus, “Picciotto Family,” Encyclopedia of Jews in the

IslamicWorld, ed. Norman A. Stillman, 5 vols. (Leiden: Brill, 2010), 4:57–60.
21 It is interesting that thismanuscript is alsonotmentioned in Schirmann,Historyof Hebrew

Poetry in Christian Spain and Southern France, 2:505–506.
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– Folio 16 (16r+16v): Loose folio.22 This contains part of Taḥkemoni’s testament
(in Huss,Minḥat Yehudah, vol. 2, lines 201–241).

– Folios 17–18 (17r, 17v, 18r, 18v): These are two folios that are attached although
they belong to two different parts of the story and do not have any plot
continuity with the earlier folio. Folio 17 (in Huss, Minḥat Yehudah, vol. 2,
lines 461–505) includes words from Zeraḥ to Kozbi and part of the dialogue
between Zeraḥ and his lover.23 Folio 18 (in Huss, Minḥat Yehudah, vol. 2,
lines 241–285), which would link to folio 16, goes back to Taḥkemoni’s tes-
tament, the mourning over his death, and the encounter with Zeraḥ and his
three friends.

– Folio 21 (21r–21v): Loose folio (in Huss, Minḥat Yehudah, vol. 2, lines 371–
416). This contains the dialogue between Kozbi and her husband and with
Zeraḥ.

– Folio 25 (25r–25v): Loose folio (in Huss, Minḥat Yehudah, vol. 2, lines 328–
351). This contains Zeraḥ’s dream.

Clearly, the order of these folios in the manuscript is not correct. Compared
with the known versions of Minḥat Yehudah, the sequence should be the fol-
lowing: folios 16+18, folios 25+21, and folio 17. In the rest of the manuscript as
well, the pages corresponding toOhevNashim are out of order at certain points
with respect to the text that they are copying.24
The state of preservation of Jewish Theological Seminary MS 10774, written

by a single copyist in the samehand,may explain the current arrangement. The
folios are in a small cardboard box and are unbound.Themanuscript is severely
damagedbydamp-staining, especially on themargins,with a severe loss of text.
The folios that contain the fragments fromMinḥat Yehudah are loose folios 16,
21, and 25 and attached folios 17 and 18. One possible hypothesis is that humid-
ity separated the folios and that therewas someconfusionwhen regrouping the
pages during the “reconstruction” process. Inmy opinion, this codexmust have
included at least two works: Ohev Nashim andMinḥat Yehudah. If it contained
any more at one time, traces of them no longer exist.

22 This loose folio, aswith the others loose folios in the codex, has the same formal andmate-
rial features as the rest of manuscript pages.

23 In the text, Zeraḥ (and his friends) opposes marriage. He is determined to return the
order to the world that was taken away by women and turn celibacy into an expression
of rectitude. Kozbi, an astute go-between, helps the women to defeat Zeraḥ. She selects a
beautiful and talentedmaiden, Ayalah, to tempt him.The seductive girl seduces Zeraḥ and
he agrees to marry her. During the wedding, Kozbi will place a grotesque old hag, Ritzpa,
in Ayalah’s place.

24 Specifically, folios 19–20 and folios 22–24.
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The passages in the work by Ibn Shabbetay that have been preserved in this
copy follow the first version of Minḥat Yehudah.25

2 Jewish Theological Seminary MS 10774 and the Culture of the Late
Medieval Debate

JTSMS 10774 is, then, the onlymanuscript version that preservesmaterial traces
of the relationship between Ohev Nashim andMinḥat Yehudah and the under-
standing that they formed part of a single debate. This codex seems to recog-
nize the formal and thematic tie between the two works and prioritizes the
dispute over women and marriage as a common element between them.
The formula of the debate is also a very important link between the works

held in the Bodleian Library, MS Opp. Add. Qu 144 (Ohev Nashim, Iggeret ha-
musar, and Vikuaḥ ha-torani im ha-filosof ). These are texts in which it is easy
to find common features that help to explain why they were included in the
same codex. Among other things, all are written in rhymed prose with inter-
spersedpoems, and all give a leading role toWisdom,with dialogue anddispute
being a central element. Arguments are made in favor of and against marriage,
regarding the best model of good conduct, and regarding religious perfection.
In every case, one of the characters ideologically reflects the author’s ideolog-
ical position in these discussions,26 while other characters express more or
less opposite positions. Their creators were three thirteenth- and fourteenth-
century intellectuals (Ibn Falaquera, Yedaiah, and Polgar) who advocated the
reconciliation of faith and reason in their thinking and recognized the value
of studying the secular sciences. With a common cultural background (the
controversies that shook the northern Peninsular and Provençal Jewish com-
munities), their texts combine philosophy, ethics, and literature to defend and
popularize a model of knowledge and education akin to the thinking of Mai-
monides through recourse to the structure of dialogue and the juxtaposition of
the opinions of the characters.27

25 Huss,Minḥat Yehudah, 2:194–196.
26 Heman is an alter ego of Ibn Falaquera, Yedadiah/Tobiyah of ha-Penini, and the character

of the philosopher of Polgar.
27 The inclusion of Ohev Nashim in the Oxford Bodleian Library MS. Opp. Add. Qu 144 is

interesting. Its presence in this manuscript appears to correspond more to its being a
text that disseminates a model of instruction and learning than belonging to the genre
of defending or attacking women. Perhaps, at least as a hypothesis, the work might have
been understood by its audience as an allegorical debate, an idea fostered beginning with
the prologue.
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In JTSMS 10774, the debate put forth has different dimensions andmeanings.
The two stories copied here, Ohev Nashim and Minḥat Yehudah, are presented
as two sides of a controversy that also had their authors facing off against each
other. These characters do not only argue within the text: another dispute sets
the creators and the veryworks against each other. Thus, the controversy inher-
ent in the topic rises above the limits of the stories to include the writers and
their skill as men of letters:

The news reached as far as Yehudah ibn Shabbetay (who was found)
among the radiant hosts in Eden, the garden of God (Ezek 28:13). He is
Yehudah, known among the people as the woman hater. And this man
stopped upon hearing my (Yedaiah’s) words and flew to me (Isa 6:6); he
trembled and the hair on his head bristled, he left his tent in the garden
protected by a guardian and entrusted his delicacies and his aromas to
an angel. Yehudah came down from where his brothers were (Gen 38:1)
and stood in a public place to talk with me. I (Yedaiah) was emboldened,
because the hand of God was upon me (Ezek 7:28). He had a bandage
over his eyes (1Kgs 20:38), a writer’s inkbottle at his side (Ezek 9:2); his
legs ships of Tarshish, his body like topaz (Dan 10:6). He held a sword like
that of the Ammonites (2Sam 12:9) and his voice was like that of a multi-
tude (Dan 10:6) and he spoke his pure tongue with ease. His words were
sweeter than honey, his lips dropped sweetness as the honeycomb (Song
4:11). I looked at himand recognized that hewas one of the stars of heaven
(Isa 13:10). I said: Listen tome, my lord, your secret is hidden, your servant
hears you. And Yehudah ibn Shabbetay said: What are you thinking to
trouble my soul? Why have you disturbed me by bringing me up? (1Sam
28:15).What I esteem, youdesert; what I hate, you love. Nowyou renounce
the dispute and seek peace, when you have brought me this far?28 (2Sam
7:18).29

This is a well-known phenomenon dating back to the early fifteenth century.
Particularly in the Catalonian-Provençal region, poets gave the impression of
belonging to a community, to a “virtuoso circle”30 which conceived of their

28 I.e., from Eden to Earth.
29 Oxford, Bodleian Library MS Opp. Add. Qu. 144, fol. 21r, lines 20–25 and fol. 21v, lines 1–

9. See Ḥayyim Schirmann, Hebrew Poetry in Spain and Provence (Hebrew), 2nd ed., 4 vols.
(Jerusalem: Bialik Institute; Tel Aviv: Dvir, 1960–1961), 4:492. My translation follows the
manuscript, which differs in some cases from the reading proposed by Schirmann.

30 Adrian Armstrong, The Virtuoso Circle: Competition, Collaboration and Complexity in
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efforts as a response to existing works. They recognized the value of preceding
and contemporary texts, while at the same time challenging them: rewriting
them in an attempt to show their mastery through elaborate textual games,
in which each participant tried to surpass his predecessor with the complicity
of his audience. During this time a literary creation was inseparable from the
response to it, its provocation, its competition, and the system of social rela-
tionships that created group identities. Examples of this phenomenon include
the well-known poetic institutions of the period like the Cour Amoreuse and
the Consistoire de la Gaie Science, in which groups of authors created and
enjoyed competing with poetry in collaboration. They were, in the words of
Jane H.M. Taylor, “a group of poets who mark their belonging to a particular
social and cultural elite by the expertise with which they can manipulate the
givens of the original into new imaginary settings, and by the confidence with
which they can count on the reader’s textual and intertextual expertise.”31 In
this respect, looking at the Ohev Nashim, this type of practice could serve as
a backdrop for the story presented by ha-Penini and an essential part of the
debate proposed in his work.
As with other texts written in the vernacular, JTS MS 10774 contains a debate

in which authors from different time periods participate, forming diachronic
communities. They are not connected by a shared moment in history, but by
the existence of an initial work to which they respond, along with others. Two
well-known examples are the debate surrounding The Romance of the Rose,
which was written around 1230 and continued to reverberate two hundred
years later,32 and, in Hebrew letters, the dispute begun by Abraham Sarteano
in 1490 about the goodness/wickedness of women, which continued well into
the sixteenth century.33

LateMedieval French Poetry (Tempe: Arizona Center forMedieval and Renaissance Stud-
ies, 2012).

31 Jane H.M. Taylor, The Poetry of François Villon: Text and Context (Cambridge: Cambridge
University Press, 2001), 11.

32 The Romance of the Rose, an allegorical love poem begun in the thirteenth century by
Guillaume de Lorris and completed by Jean de Meun, was the most influential and con-
troversial literary work of the FrenchMiddle Ages. Christine de Pizan sparked the literary
debatewithherQuerelle de laRose (c. 1400), a critiqueof misogynist doctrines.The contro-
versy resurfaces over the following years in, among other works, The Triumph of Women
(1438) by Juan Rodríguez de Padrón or The Champion of Women (1440–1442) by Martin
le Franc. See Christine de Pizan, Debate of the Romance of the Rose, ed. and trans. David
F. Hult (Chicago: Chicago University Press, 2010).

33 Sarteano, an ItalianHebrew poet, wrote a poem entitled Sone ha-Nashim in which he cen-
sures women. Abraham’s book was discussed by, among others, Avigdor Fano in his Ozer
Nashim and by ElijahGenazzano in hisMelitsot in the second half of fifteenth century. See
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The textual transmission is very revealing in this respect. The physical evi-
dence preserved in themanuscripts helps us to analyze how the literary pieces
were understood when copied and how that perception changed over time.
Like the codex under study here,many fifteenth-centurymedievalmanuscripts
contain poems and other literary pieces alongside the works to which they
are responding.34 They thus create communities of texts that ask to be read
one after the other and acquire a particular resonance when they are found
in the same material framework. They also echo a literary concept that con-
structs social relationships and a poetic practice that connects a work with
preceding and contemporary works. In this respect, the manuscript is not only
followed by a querelle for or against women, but by a manifestation of a cul-
ture of competition and debate that strongly connects the two stories in it.
The manuscript reflects an intertextual dialectic where each text appropri-
ates and transforms the other and echoes a participatory culture featuring a
“collaborative debating community.”35 From this point of view, it is interesting
that London-Montefiore Library 458, the only manuscript that contains Min-
ḥat Yehudah Soneʾ ha-Nashim, ʿEzrat ha-Nashim, and ʿEn Mishpaṭ, was copied
at the end of the fourteenth or early fifteenth century, close in time to the codex
that is the subject of this essay.
The appearance of fragments from Minḥat Yehudah in JTS MS 10774, then,

reveals the existence of at least one more copy of this story to add to those
already known and it contributes interesting variants. However, it also offers a
unique testimony to the textual community that the two works created in the
latemedieval era. This codex constitutes amaterial trace of a dialogic exchange
between debating poets and communities in a Jewish context. Like their con-
temporaries, members of this group did not only read and interpret texts, but
also responded to them in a game between opponents where the texts were the
combatants. These written responses, the material loci where they converge,
and the way in which they are organized in the manuscripts create a network
of playful relationships and are arguably key elements when trying to under-
stand the dynamics of the composition, transmission, and reception of these
works in the fifteenth century.

Dan Pagis, “The Poetic Debate on theWorth of Women: A Reflection of Change inHebrew
Poetry” (Hebrew), in PoetryAptly Explained: Studies andEssays onMedievalHebrewPoetry,
ed. Ezra Fleischer (Jerusalem: Magnes Press, Hebrew University 1993), 124–165.

34 EmmaCayley, “DebatingCommunities: RevealingMeaning inLate-Medieval FrenchMan-
uscript Collections,”Neuphilologische Mitteilungen 105.2 (2004): 191–201.

35 This expression is used by Emma Cayley in her suggestive Debate and Dialogue: Alain
Chartier in His Cultural Context (Oxford: Clarendon Press, 2006). On the meaning of the
term “collaborative debating community,” see especially 5–8.
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3 Description of the Manuscript

New York, Jewish Theological Seminary MS 10774 (NLI 75722), formerly Boesky
76.

Contents: 30 paper folios; measurements 233×139 (143×92) mm.
Language and type of writing: Hebrew. Sefardic semi-cursive hand.
Dating: fifteenth century.
Place of writing and copyist: Unknown. A single copyist. There is no colophon.
Arrangement of the text: Text is arranged in a single column with 24 lines on
each folio, except for the 25 lines on 21r. Where there is poetry, the two
hemistichs of the verse are divided into two columns and the first is marked
with three full stops. There is indication of the title of the work (Ohev ha-
Nashim) in the upper margin of folio 1r. Another hand adds the same title
on 2r, 3r, and 19r. There is a word crossed out on 18r. The beginning of some
fragments is written with a larger letter. There are some annotations in the
margins in a later hand (21r and 25r). There are writing tests (23r) and the
owner’s signature (Moses Hay Picciotto) on 21r and 23r. There are no catch-
words.

Units and foliation: Folios 1–10 belong to the same unit, a quinion. Folios 11 and
12 are loose. Folios 13, 14, and 15 form part of another unit, a quaternion,
along with the final folios 26, 27, 28, 29, and 30. The rest of the folios are
found between folios 15 and 26: 16 is a loose folio; 17 and 18 are attached;
19, 20, and 21 are loose folios; 22 and 23 are attached; 24 and 25 are loose
folios. It appears that the loose pages were attached to the rest at some
point in time. The units are sewn. There is later foliation in pencil in Ara-
bic numbers in the upper left margin of the recto folios. This numbering
must have been added after JTS acquired the manuscript since it does not
appear in the version microfilmed in 1987 that can be accessed today at
the Institute of Microfilmed HebrewManuscripts at the National Library of
Israel.

State of preservation:There is damp-staining affecting the extant text and caus-
ing the loss of important parts of themanuscript, especially on themargins.
It is not bound, and the block of folios is protected by a small cardboard box.
There is no marbled paper.

Other information:
Owners: Moses Hay Pigoto.
Origin: Silberstein-Boesky Charitable Foundation. Ivan F. Boesky and Seema
Boesky Family Manuscript Collection. Auctioned by Sotheby’s in 2004 and
acquired by JTS.
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4 Edition

What follows is an edition of the folios of Minḥat Yehudah Soneʾ ha-Nashim
in the New York, Jewish Theological Seminary MS. 10774, which are unedited
to date. In the edition, I indicate the numbering that appears in the JTS manu-
script although Ihave chosen toorder the fragments according to their contents
to make it easier to read them. I note the variants with respect to M. Huss’s
editionof the first versionof thework (MinḥatYehudah, 2:1–35).The correspon-
dence between the manuscript folios and the lines of this text are as follows:
16r–16v (lines 201–241); 18r–18v (lines 241–285); 25r–25v (lines 328–371); 21r–21v
(lines 371–416); 17r–17v (lines 461–505).

Symbols used in the edition:

/ separates the units of rhymed prose
// end of the manuscript line
[ Variant
+ [ Addition
– [ Omission
[..] Two dots refer to a lacuna of one or two characters.
[…] Three dots refer to a missing word.
[......]

replace by 9 dots?
Nine dots refer to an indefinite number of missing words in the line.
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א16 ].........[//
].........[//
//]...........................[םעםהיפב].................[ינב
//םכרד/םלכםיפלאוהנאצ/םליצו].........[

//]....[תיושנהינב/דומעתהתאוודבאיהמה].........[5
//]..........[/עירכהלארשיירוחבו/עיגהלואשדע].........[
//םפדריוםכיו/הבברסינהםהירישעהןמ].........[
//וכרדחילצמיושניתיאראל/יתנקזםגיתייה].........[
//רמאיוולשמאשיו/וכשח].........[

//שמחרומאוךדיחתפןיע/םישנילעב].........[10
//שמשםוחבסמירשאהיפי/רומחתלאוהשא].........[
//שמאךתראפתןואגחשה/םויהךבללע].........[
//שמרחומכףופכךלהתשיח/רמתךתמוקהת].........[

//תכראהוךלבטייןעמל/םימכחירבדעמשוךינזאטהינב
//החותפםנהיגלופוס/השאהםעהחישהברמהלכ/םימי15

//ןמלכאתבוטחתנלכ/ךבזעתךחכתולכבו/ךרבקתךרךדועב
//ימ/ןהילכנוםישנהתימרת/םימצעהךינפלשיגתו/םימעטמה
//המכ/וליחנהםינוגיהמכ/וליפשהםיהובגהמכ/ןהי]....[
//םמעהדוהיםגלשכו/םמיקמןיאמולשכםירובג

//רמאיוולשמאשיו20

//ועדםתוףסםירבדןובנו/ןורועבוכהםוקיהלכ
//וערוירחאאביועבט/רעוסםיברבג]..[חייכ

//ךברקמערההתרעבו/ךבבלבהיפידומחתלאינב

ב16 ].........[//
25].........[//

].........[//
//].........[השביהתאו].........[
//].........[/הבדכליאטוחו/הברקמטלמיםיהלאה
].........[/ויתואלתיצחיתרכזאלו/ויתורוקויושנה

//].........[קוחההלא/תורוהלוןיבהלךבלבםישינב30
//].........[/תרפועולזרבטעבתרחוסורדלע

]םנהיגל15ךנזא]ךינזא14ךולהת]ךלהת13םע]םג8סניו]םכיו7הנצ]הנאצ4
]ךבלב30דמחת]דומחת23דגיו]אביו22ןהב+]ולשכ19תונוגי]םינוגי18םנהגל
ךבל
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//].........[יננהו/ךימיךרואוךייחםהיכ/ךמוקבו
//].........[ןמרפעםדאהתארצייו/המילבלעץראהלות
//].........[תחאחקיו/המשנויפאבחפיו/המדרתוילע
//].........[לעהזהדוסהעמשילכל/ויתוביבסךשחתשיו

//].........[לבנהלארפסלךלהמו/ךינפלםיבשויהךיערל5
//].........[ותפרחלאשנהלתואיליסכל/יקנעםהיתורגרגלע
//]…[ינומכחתהלכרשאכיהיו/ונימלברועלכ
//ונבחרזםקיו/הצעהורסומהו/הצילמהוןבה
//לכוזרלכיכ/ךמעךיהלאיהיויבאלרמאיו/הצראויפאלע

//החונמהוהלחנה/הנוכנךרדינתרוה/ךממעאלםותס10
//ארקנתמאב/לארשיבךתומכובריו/לאךיתולאשמאלמי
//אלםאו/ינתעדוהבוטלכשוינתמכחיכ/ינומכחתךמש
//יתאטחו/םימיענהוםיחוכנהךירבדתרמשמבםישא
//העדהרויימו/העומשןיביךירחאימיכ/םימיהלכיבאל

//וימולשישנאלכוונבתאתווצלינומכחתלכיו15
//םינפלויבהואלכולודפסיו/וימעלאףסאיועוגיו

א18 //].........[לודגלבאב
//].........[חרז].........[
//].........[ינומכחתהיההנשהאמןב/שערהינפלםיתנש

//]…[הנשםירשעדבלמ/וחילסנאלווניעהתהכאל/וחור20
//]…[השאותחקביכ/וימירפסמבואבאלןכלע/וימולעימיב
//]…[/התורעתאהארלדגרשאכו/ריעלאתכללעדיאלרשא
//עדיאלו/דועוילאבושהפסיאלו/התואשרגיוולרשאלכתא
בותכיו/דאמשפב

space added, ok?
//םתואןתיו/רמארשאלכוויבאירבדחרז

//קחרממסנווברעגו/קחשיוגעליוילעהשאולריכזמהלכ/רמשמב25
//ירחאופדריכ/םיעושובליבידנ/םיערתשלשולרחביו
//טפשמולכשהרסומתחקל/םירוענימימלכשה
//ןבלאנתנ/םתובאתיבלםתוחפשמל/םתומשהלאו/םירשימו
//םהילאהוליועושיבאןבבטיחאבדנימעןבםעוניבאלאלהמ

//תובשויםישנהו/ונממרצםוקמההנהולורמאיו/םהמערבחתיו30
//התע/ןתותיחשבדכלנןפ/ןתימרתמםיאריונחנאו/ונברקב
//םדאבשיאלושיאהברבעאלץרא/םשאנןפרוגלםוקמונלהרחבנ
//ועסוונפ/םכנוצרכינוצרו/םכיצפחכיצפחםהילארמאיו/םש

]ןבה8םהיתרגרג]םהיתורגרג6–]המשנויפאב‖חקיו]חפיו3המדאה]םדאה2
םיחוכנה‖לכ+]תרמשמב13ינתירוה]ינתרוה‖יכ+]ךממע10וחתשיו+]ונב‖ןיבה
]האר22החיל]וחיל20ויעדוי]ויבהוא‖תמיו+]עוגיו16יתאטח]יתאטחו‖–]םימינהו
גי+]ול23הארו

strike-through correct?
+]לכשה27אוההםויהןמ+]רמשמב25בתכיו]בותכיו24

םתותיחשב]ןתותיחשב31בוטיחא]בטיחא‖בדניבע]בדנימע‖לאללהמ]לאלהמ29קד
םכצפחכ]םכיצפחכ33
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//תורהנופלח/עוגרמםשפנלאוצמל/עוסנוךולהםשמוכליו/םכל
//ואברשאדע/תולקלקעתוחרא/תוליסמוכרדו/תורבעמורבעו
//םידגמינימלכותפשלע/רוסחמםשןיארשאםוקמ/רושבהלחנלא
//םילאמשמוםינימיימ/םילותשוילעירפיצעלכו/םירדנםעםירפכ

//רפועלכו/הנהוהנהוצחיו/הנחלשתתוראפוםידבהתובעהלאלכו5
//םהיפנעלףפותסיףנכלכרופצו/ןנערץעלכתחת/ןנולתייבצו
//םיפצפצמה/םיגלעםעפותוחצוגהיםעפ/םהיפנכושרפםהילעלעו

ב18 ].........[//
].........[//

//םישורפםהיפנכוופצפצי/].........[10
//םיסדהןיבףחרתחורהו/םיבצחהלעתודרויתולגו
//םיסומעויתוריפבויתורפו/ולצבשששיאלכ].........[

//הפ/ונילאוניתלחנהאביכ/ונילגרהכרדהפדעורמאיו
//ןיבובשיו/וניתונמאיהיכ/ונתונחת

//םיטפשמםעפותוקחורויםעפ/םיסלענםיחמש/םיסדהה15
//םיגיעלמםעפוםיקחשמםעפ/םיטונתותשלולכאל]…[
//לכבחרזהלעיהנשבשדח/םיגונעתהימיוטפשמימיןכיכ
//רשאםוקמלכב/וינומאימולשחיכוהל/יונש
//השאלאושגתלא/השוטנברחינפמםכלורוג/הנעיהכ/הנפי

//ילעבםכילעמוקיחרה/החנהוהחורושקב/החורושקב20
//םחירשיאבהלםימלועלהמ/םימיןוכיראתןעמל/םימזנ
//ורמשנםא/השובוהמילכוטעיאליכ/םחכםירוחבתראפת
//רשבדעושפנמ/הלכיאלדעליושנהעור/השאמךאםירענה
//לדיודובכו/לדגיובאכ/הסוכיומשךשחב/אשונהלכ/הלכי

//םמושיןפ/שרגישרגהשאלעבלכ/לדחילדחהועמשיעמושה25
//רוסחמלךאםיתפשרבדו/רוציושפניתחכותבליכשמה/שרויו
//םימיהלכוטפשמהכו/םימיכחמםיאתפוינויערהכוחרזהשעיהכ
//ימעמםיברו/םהייחימילכםובזעאלוותרותורמשםיליכשמה
//הנידמותנידמלכבו/םהילעחרזדחפלפניכםידהיתמץראה

//עיבשהםישנהלכלהנעל/עיגמחרזרבדרשא30
//תולותבותונמלא/תולודגותונטקןלכהנדעותו

]תובע5]םילא[ימשמו]םילאמשמו‖םינימימ]םינימיימ4תולסמ]תוליסמ2–]וכליו1
םצצחה]םיבצחה11ושרפי]ושרפ7םהיפנעב]םהיפנעל6םידב]םידבה‖התובע
השוטל]השוטנ19םיסלענו]םיסלענ15וניתונמ]ונתונמ‖וניתונחת]ונתונחת14
]המילכ‖םירחב]םירוחב22םימלועלא]םימלועלהמ21החנה]החנהו‖–]החור20
שורו+]הנעל‖ותעדו+]חרז30םהימי]םהייח‖הובזע]םובזע28המלכ
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א25 ].........[//
//].........[תרשאלכתתלונילעהילא].........[
//וינפלעףולחיחורו/וינזאבםידחפחרזתאזלכבויצורעת
//הלילןויזחםולחב/הלפאוהלילןושיאב

//לומגיאלוובוטךלץוצי/עגררשאחטבתןמזלע5
//לומתאםויכרחמהיהיםא/עדתאלובבלבוטבוילת

//הכשחהמיאהנהו/הדרחדרחיוץקיו/הדערודחפבותנשמץקייו
//וילארבדמלוקהתאעמשיו/וילעתלפונהלודג

//ובהבשנםיעושעשחורו/םיגונעתשרעבןשיךל
//וביצעיאלןמזבידניאו/ורוגיאלעררשאהזימרומא10

//רבשמםיעלסלוקגאשיוירחאו/רבדמהזדוע

//ץפיךתואערןמז/ןנובתהלריעתאלה
//ץפחרבילןיאההא/רמאתרשאםויאביו

//ויצעויויבהואלכלו/ויצילמלכלוויחאלכלארקיורקבביהיו
//תוארמהוהאלתהלכלא/האובנחורבםהלרפסיו15

//ףוגהרסאמב/םינויערלךבלםשתלאולורמאיו/האררשא
//לעבשיו/םיאכנךאוגהיו/םיאבנתמםהרקשיכ/םינותנ
//ביואכןמזהו/םעונירמאבובלביטהל/םעפבםעפכובשומ
//לופנבהלילהיצחביהיו/ופדהיייכדמעאלו/ופדר

//וטטושיייםעונבתוזחלו/םישנאלעהמדרת20
//]…[/תויאיגהדחאבוהכילשיווהתאשנחורהנהו/םישפנה
//]…[ובהשפתןהמתחאהנהו/תויחיצירפותויראירוג
//]…[עולבלוהיפתאחתפתו/וישובמבהקיזחהו/וישרש
//]…[/רחובתוממםייחוותנשמץקייו/והתלכאהערהיח

ב2525 //יפלע]…[ךרדב].........[םולח].........[
//]…[החושהךותלאו/לפשץראמטעמכו/הקומע]…[
//ובלתומי/וחצנדבאו/וחכלשכו/וחורםעפתתורקבביהיו
//בשויךלהמויחאולורמאיו/ובהרתונאלהמשנו].........[
//ילהארנעגנכימולחבםהלרמאיו/םימעזנךינפו/םימשמ

לוקהנהו/העדגנוזעןרקו/הערהוילאהתלכדע/ותמותבקיזחמו/ותוצמוויבאירבדרמוש+]חרז3
+]ויבהוא14רועת]ריעת12–]ץקיו7ומכ]םויכ6ןויזחב]ןויזח‖ךשח+;–]הליל4
תמיו]תומי27–]ירוג22ופדרנ]ופדר19–]ךבל16האכנ]האובנ15לכלו
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//רפס/ךימולשתאהנעיםיהלאולורמאיו/ילדגוההשקתוזח
//הארמהלכתאו/והאררשאםולחהםהלרפסיו/ךימולחונל
//םילעהאל/ךמעהשועםיהלאהרשאאלורמאיו/והארקרשא
//יושנהתחשלא/היהיאוהדחאםולח/היחהוהחושה/ךממ

//רעזמטעמדועיכ/םשלופיייםועז/םשאתםשאולופת5
//אוה/רבקתרומחתרובק/רבחתתוהולתהשאםע
//ךיניעברחילאהתעו/הבתלפנרשא/החושהותאברשאהיחה
//םהירבדתאחרזעומשכיהיו/ךנוזחוךמולחרפסמהזיכ
//רפסמ/םהילאתושקרבדיו/םהילעףוצקיו/םהברעגיו

//הנינשלוויהתלשמל/םכישארלעולוחי/םכרבשוםולחה10
//תאייןתי/השרומלוהלחנלםכלו/הנוכנילאםתרבדאליכ
//םהיניבבשתו/םתרבדסמחו/םתלפטרקשיכ/השאה
//םליהבהיכונממוסוניו/האנקתודידיהו/האנשהבהאה
//ודבלאוהרתויו/ודחפ

//תאהידיבםשתו/םיפרתהתאהחקליבזכו15
םיפשא

strike-through correct?
//איהתומשנהייחו/םיפשכה

//החולשהליאהמשו/החוקלםיהלאןגןדעמ/הרקיההרפעה
//ונחנארשאשיאלךתצעךיאךשיאליבזכרמאתו
//תאיכלרמאיו/ויללעמוויכרדמובישהל/וילאםיכלוה

א2021 //].........[וילעיברהוהנושארבתא
//].........[פחנןקזהשיאהוךירבדתאיתאלמו
//].........[לשוכליו/תלכאמהתאושאהתאודיבחקיו
//יבזכללפתתו/יבצהםוקמדע/יבזכוהרענהוןקזה
//]…[וילעםימבהרקמה/רמילרמםולשלהנה/רמאתו

//םישנבסאמיו/םישנאברבחיו/תויתחתותוילעתולגונב25
//]…[תונבבןתנו/הלהתלוםשל/הלרעוןקזשיאלחימצמה
//עשהויניעוהזהשיאהבלןמשה/הואתהתורבקוהרעבת
//אצתו/הליפתהללפתהלהתולככיהיו/עשפותאטחלעףיסוהל
//יייכעדיאל/וילבחולפנםימיענברשאחרזו/הלהאהחרזלא

//דמעעגנההנהו/וינפלתעשרמהיבזכדומעתו/וילעמרס30
//ךתולשםיהלאךיראירמאתוהלשמאשתו/ויניעב
//אציךומכו/םחלאציהנממץרא/ךתמדאלעךימילכ

]תחש‖היה]היהיאוה4–]הארמה‖תא]תאו‖ךמולח]ךימולח2ךמולש]ךימולש1
]ךמולח8ערילאוךל+]רחי‖הברקב+]תאב7איה]אוה6םושאו]םשאו5תחוש
]תא15בושתו]בשתו12םכירבשו]םכרבשו10–]תא‖ךינויזחו]ךנוזחו‖ךימולח
תלעלכהרענלארקתו/בצתולגעשש/בהזוףסכלכמוםידומחםידגבלכמו+]םיפשכה16–
תויתחת]תויתחתו‖תולוגו+]תוילע‖תולוג]תולג25–]רמ24–]הרקיה17תומולעת
דמעתו]דומעתו30תא+]ללפתהל28
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//ןיברזופמ/םימשמבשויךומכשיאהינודאיב/םחרמ
//ךיאו/ךדבלבשויהתאעודמו/ךדגנלךתיערהיאו/םימעה
//תעדיאלה/תיבתבשלםדאתראפתו/תישורימשךמוקמ
//ודגנכרזעולהשעא/ודבלםדאתויהבוטאל/תעמשאלםא

//רמאיו/דחאהןמםינשהםיבוטיכ/דחכילבעודירבדהו5
//ירבחתאושו/יבזכתיכ/יבזכךמשיארקנתמאבהילא
//ערלכמשיאיכרדייתוצרב/ירבדתתולבנהתחארבדכ
//הימרהשוע/יתלחנתיחשהלילהלילהו/ונחנידדב/ורוגי
//]…[שאכהנושלו/תרבדמהדועאיה/יתיבברקבבשיאל

//]…[מןקזהשיאההנהו/תרדענהיפמתמאו10
//]…[ויכרדשקעמ/ךרבהדעונקז/ךרדהבורמעגי
//].........[ערוכוהוחתשמובאצמתאלהבוטו

ב21 //לעןעשנאוהו].........[
//].........[ירמא].........[

//בבושךרדב/ךלתלאורסומהחק15
//בבלםכחןקזלאש/ךכרדןמזהועהםאו
//בבוחתצעותמכחב/םרמעונבלבקאלה

//רשאייתאךרבא/ברחתורקדמכהטובו/ברקוךולהךליו
//חוקפל/תורוהטתורמאיפבןתיו/ינחנהתמאךרדבו/ינצעי

//וילעתולעיהםשה/חרזםאיכרועימו/תורועםיניע20
//ונעידותותצעשיאו/ונעיגתתומירעשדעותלוז/חרוטל
//רמאיוולשמאשיו

//ותומבץופחיולוע/דימשהלייתוצרב
//ותצעךישחיוובל/השקיורועיויניע

//ךיפתאןתתלאו/ךרומלוקלךבלחישקתלאינב25
//ךילאינחלש/ךילעמרסיייכ/ךרשבתאאיטחל
//שרושמיכ/עפותלאהרהנחרזלעוינומכחתלעילארמאיו
//ותאטחמוועשרמבושיאלינאיחםלואו/עפצאצישחנ
//ותוצמוךיהלאתאאריינבהתעו/ותירחאהיהתהערל

//זועמליהיךלו/ערגתלאווירבדלעףסותלא/ערפת]…[30

]ורוגי8לכמו]לכמ7–]יכ5הלע+;היאו]ךיאו2דרופמו+]רזופמ‖ינדא]ינודא1
]ותלוז21ךבל+]ךרדב15הנדוע]הדוע9תא+;תיחשאםא]תיחשהל‖יי+
]שרושמ‖יל]ילא27רשא+]יי26לא]לאו‖–]לא25ונעגת]ונעיגת‖ותלוא
יתוצמו]ותוצמו‖יי+]תא29שרשמ
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//תאזבו/ןטשלכברעג/השעתהזהרבדהתאםא/הסחמלו
//םתובארקחלןנובוןורחארודלאנלאשיכ/ןטקתלאךי]…[
//םדאלכו/וביתנוםלועהךרדהזו/םתינבתבהשעיו].........[
//תואתוןוכתךלהנה/תואבצהתדמחלכימלו]…[

//לפשעודמו/ךילאןתקשתו/ךילעתולותבהלכיניע5
//אשונהלכ/ןהילעבלרקיונתיםישנהלכו/ןהיארמךיניעב

א17 ].........[//
].........[//
//].........[םיגיסלהיהךפסכ/םיגוסנםכמ]…[

//].........[/ובוצפחיאלבהז/ובוטלעויילעםיחטובה10
//].........[םאו/רבדהןכאל/רבנוםכחךפסכבתו]…[
//].........[ארתו/ינרקיינאםגליסכההרקמכ/ינא]…[
//]…[השאלרמאתו/ותאמךלתוןפתו/ותותפלהלכי
//]…[ילוא/הרומתאלןיארשא/הריבגהוהגנועמההרענל

//םיניעלהאריםדאהיכ/םייתפשהםדואו/םייחלהרהוז15
//ירחאוכליו/ורציתאיתעדייכ/ורבדלחיהתואתוארבו
//םשתו/השובללעבהזידעהדעתו/המתהוהיפיפיה/המלעה
//]…[/ותולעברחשכדומעתואבתו/השארבתוכלמרתכ
//בללעו/תקפרתמהיתורענלעותכלהתמאיהו/ותאצב

//היניעו/תקדצמאיהוםיקידצעישרת/תקפודהיקשוח20
//לבנהחקתו/תקחרתמותברקתמ/תקתושאיהוןובירי
//חרזחכונדומעתו/וירמאתוחצעימשתו/וירתיקזחתו
//הלשמאשתוהלוקןתינ

//ונסכיןנעהושמשוינפרואודודרעשהמדי
//ונסוכוותנמהתיהותבהאווקלחתנמןחה25

//ירפתאשלףנעתושעל/ךבלןיביהתיבםידיחיבישומ
//יכ/הברקםויהרקיהמ/הבהאההאלפנהמ/ךבאב
//ידידיםוק/ךינפרהוזםויהתוארל/ךינפלדומעליתררוע
//םינמעניעטנ/םינשושטוקללםינגבדרו/םינומאהער

//ינש/םינומרהוצנהרדמסהחתפ/םינצנהוארנרבכיכ30

אלה]הנה4ןנוכו]ןנובו‖ןושאר]ןורחא2תאזכו]תאזבו‖הזחמלו]הסחמלו1
]המתהו17אצתו]ךלתו13ובוטו]ובוט‖–]לעו10ןתקושתו]ןתקשתו5
חכנדמעתו]חכונדומעתו‖עמשתו]עימשתו‖קזחהו]קזחתו22ידעתו]הדעתו‖המימתהו

ןיכי]ןיבי‖–]התיב26ונתנמ]ותנמ25ידוד]דוד24רמאת+]הלשמ‖ןנחתו]ןתינ23
הערו]הער29–]רהוז‖ינתררוע]יתררוע28המו]המ27
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ב17 ].........[//
//].........[/םיניעל
//בטיתו/הניניינעוהירישעומשכ/הינפרהוז].........[יהיו
//רמאיוןעיו/וינפלדסחוןחאשתו/ויניעבהרענה

//המכחהולכשה/תלכשמהשאיימו/תלואהרושקרענבלב5
//הוצרשאויבאירבדלכחכשיו/השאארקיתאזל/הש]..[תחפל
//היהאלוהומכו/ויניינעורישבעדויהיהחרזו/הועויתוביתנלכו
//ולשמאשיו/ולכשיפכרבדהתואבשיו/]…[

//ברעההארמךרעשו/רקבההארמךינפ
//ברועףנככךשאררעשו/ךויזהנויךילהביךיא10

//ונוצרקיפיהירישבוטיכו/ויניבןחהאצמיכהרענהארתו

//יחלכוטיתומלםא/רפועיניעמוהרתלא
//יחוותואהארךושנ/הלכהיהךושיםא

//הוחא/ינארהןופצמו/ינאילפההזהרישהחרזרמאיו
//רמאיוולשמאשיו/ינאףאיעד15

//ינוביהרהםהשידגנ/מךיניעתאיבסה
//ינורויתומיצחבו/םתשקוכרדםתובגיכ

//הירישבוטמוהעימשתו/הירמאבישתאיהףא
//הילשמדועאשתו

//חרופןשושוייחלןגבו/חרוזבכוכרפועינפב20
//חרזארקנןכלעחרזי/וינפרהוזםויוהליל

//רמאיוולשמאשיו

//לעמךבהלעמאלרשאשפנ/ירחאיפדרתןחתיבצךלהמ
//לעממםידמועםיפרשךיי/חלינשושבתוערלהרמואםא

]ךילהבי10רמאיו+]ולשמ8יפויהו]המכחו5דסח]דסחו‖–]ןח4ועמשכו]עומשכ3
ונעימשתו]והעימשתו18םב+]ךושי13רמאתוהלשמתאשףסותו+;וינוצר]ונוצר11ךוליהבי

אוהםגףסויו+]חרז21חרפ]חרופ‖ויחל]וייחל20ראמאת+;הלשמ]הילשמ‖–]דוע19
ףדרל]יפדרת23תאשו]השיו22
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