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"And of His signs is the creation of the heavens and the earth, and the diversity of your
languages and colours. In this are signs for those who know". (The HOLY QURAN The

Romans: Verse 22)

Cuellad] Y G 4 5 < T sSiill SN 5 585 ol et IS 4T e

“No person is above another by virtue of race or ethnicity.”

Prophet Muhammad (Peace be upon him)

In His last sermon 632 A.D. Prophet Muhammad (Peace be upon him) unequivocally
condemned racism when he said:

“All mankind is descended from Adam and Eve,
An Arab has no superiority over a non-Arab,
A non-Arab has no superiority over an Arab,
A white person has no superiority over a black person,
Nor a black person has any superiority over a white person,

Except by piety and good action.



Resumen:

El objeto de estudio de este trabajo son las minorias religiosas en Irak y Siria. Estas
representan un porcentaje relativamente pequefio de la poblacion total, lo que significa que
son mas propensas a ser objeto de represion politica. La relevancia de su estudio obedece a
diversos factores. En primer lugar, la historia de sectarismo y persecucion que sufren las
minorias religiosas en ambos paises. Segundo, las maltiples experiencias de violencia politica
acumuladas por ambos sistemas politicos, bajo las formas de gobierno dictatorial, guerra y
ataques de grupos insurgentes y terroristas. Y tercero, la consideracion comun de la region

como zona prioritaria para las acciones de construccion de la paz.

El propdsito de este trabajo es arrojar luz sobre la evolucion de los derechos politicos
de las minorias religiosas yazidi y cristiana en Irak y Siria entre los afios 2008 y 2018 en
perspectiva comparada. Para contextualizar este proceso, el presente estudio contrasta
también las similitudes y diferencias entre los derechos sociales y econdémicos de las

comunidades minoritarias.

El trabajo plantea tres preguntas de investigacion y sus respectivas hipotesis. La
primera pregunta es como han evolucionado los derechos politicos para las minorias
religiosas en Irak y Siria desde 2008 hasta 2018. La hipotesis que se pone a prueba es: H1)
Los derechos politicos de voto y acceso a los servicios publicos se han reducido para las
minorias religiosas en Irak y Siria desde 2008 hasta 2018. El segundo interrogante concierne
a las similitudes y diferencias entre el nivel de derechos politicos que tienen las minorias
religiosas en Irak y Siria. Dos hipotesis alternativas se ponen a prueba: H2a) Hay diferencias
entre los derechos politicos de cada minoria religiosa en Irak y Siria en lo que respecta a la
toma de decisiones politicas dentro del sistema politico, y H2b) No hay diferencias. La

tercera y Ultima pregunta de investigacion se refiere a las causas que explican tales



similitudes o diferencias. La hipotesis a testar es que H3) la evolucion de los derechos
politicos de las minorias religiosas en ambos paises estd determinada por diferentes
configuraciones de condiciones internas, regionales e internacionales. Las variaciones en el
nivel de participacion del gobierno, el comportamiento de la mayoria social religiosa, los
grupos terroristas y los poderes externos determinan las diferencias/similitudes en el patron

de evolucion del nivel de derechos politicos de las minorias religiosas.

Tres técnicas son utilizadas para poner a prueba las hipdtesis de trabajo. EI método de
estudio de caso se utiliza para testar la H1. El estudio binario comparado se utiliza para testar
la H2a y H2bs. El analisis comparado cualitativo en su variante crisp-set (csQCA, en sus

siglas en inglés) se utiliza para testar la H3.

Las fuentes de datos utilizadas son textos constitucionales y legales iraquies y sirios y
previos estudios académicos, humanitarios y de seguridad sobre ambos paises. Las
condiciones de inseguridad vigentes en el area de estudio durante el desarrollo de esta
investigacion han dificultado acceder a fuentes primarias testimoniales de representantes de

los colectivos afectados, como en principio se planifico.

El resultado del andlisis de caso es que en el periodo de 2008 a 2013 y de 2014 a
2018, se produjeron diversas transformaciones en la constitucién de Irak, cuyo objetivo es
proporcionar igualdad de derechos a las minorias religiosas. Sin embargo, tales cambios
legales no consiguen garantizar los derechos politicos de los cristianos y los yazidies. Un
caso similar de discriminacion se ha observado en Siria. La influencia y el miedo de los
partidos politicos corruptos han obligado al gobierno de estas naciones a seguir privando a las
minorias religiosas de sus derechos. Las fuerzas del orden en Irak y Siria tampoco cooperan
con los grupos religiosos minoritarios. Ademas, el auge de los grupos extremistas en Siria e

Irak ha empeorado sus condiciones de vida. Asi, el sistema politico de Irak y Siria son
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discriminatorios para las comunidades religiosas minoritarias. Por otra parte, y gracias al
apoyo exterior, la participacion politica de las personas de las comunidades religiosas

minoritarias ha aumentado, pero no alcanza niveles satisfactorios.

El resultado del andlisis comparado binario de tipo descriptivo revela dos hallazgos
principales. El primero es que las condiciones de proteccion de los derechos humanos de los
yazidies y los cristianos no sufrieron mejoras en Irak a lo largo del periodo analizado. El
segundo es que en Siria si se registraron mejoras para los yazidies tanto entre 2008 y 2013

como entre 2014 y 2018, asi como mejoras para los cristianos en el periodo 2014-2018.

Finalmente, el resultado del andlisis comparado explicativo refuta la hipotesis de
trabajo. El hallazgo es que ninguna de las condiciones contempladas en la misma consigue
explicar ni las mejoras registradas en Siria y ni la perseverancia de las condiciones negativas

registradas en Irak.

Los resultados de esta investigacion completan estudios previos revelando los
desafios Unicos a los que se han enfrentado las comunidades minoritarias en Irak y Siria
desde el afio 2008 hasta el afio 2018. Por otra parte, el caracter no conclusivo del estudio
explicativo anima a seguir investigando sobre la materia. En todo caso, se espera que este
estudio ayude a los gobiernos de Irak y Siria, asi como a la comunidad internacional, a
identificar y explorar los problemas a los que se enfrentan las comunidades religiosas
minoritarias, de modo que puedan aplicarse las politicas locales e internacionales mas

adecuadas para mejorar sus situaciones social y politica.
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Abstract:

The object of study of this work are the religious minorities in Irag and Syria. They
represent a relatively small percentage of the total population, which means that they are
more likely to be the target of political repression. The relevance of his study is due to several
factors. In the first place, the history of sectarianism and persecution suffered by religious
minorities in both countries. Second, the multiple experiences of political violence
accumulated by both political systems, under the forms of dictatorial government, war, and
attacks by insurgent and terrorist groups. And third, the common consideration of the region
as a priority area for peace building actions.

The purpose of this paper is to shed light on the evolution of the political rights of the
Yazidi and Christian religious minorities in lraq and Syria between 2008 and 2018 in
comparative perspective. To contextualize this process, this study also contrasts the
similarities and differences between the social and economic rights of minority communities.

The work poses three research questions and their respective hypotheses. The first
question is how political rights have evolved for religious minorities in Iraq and Syria from
2008 to 2018. The hypothesis tested is: H1) Political voting rights and access to public
services have been reduced for religious minorities in Iraq and Syria from 2008 to 2018. The
second question concerns the similarities and differences between the level of political rights
that religious minorities have in Irag and Syria. Two alternative hypotheses are tested: H2a)
There are differences between the political rights of each religious minority in Irag and Syria
with regard to political decision-making within the political system, and H2b) There are no
differences. The third and final research question refers to the causes that explain such
similarities or differences. The hypothesis to be tested is that H3) the evolution of the political
rights of religious minorities in both countries is determined by different configurations of

internal, regional and international conditions. Variations in the level of government
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participation, the conduct of the religious social majority, terrorist groups and external
powers determine the differences/similarities in the pattern of evolution of the level of
political rights of religious minorities.

Three techniques are used to test the working hypotheses. The case study method is
used to test the H1. The comparative binary study is used to test H2a and H2bs. Qualitative
comparative analysis in its crisp-set variant (csQCA) is used to test H3.

The data sources used are Iragi and Syrian constitutional and legal texts and previous
academic, humanitarian and security studies on both countries. The conditions of insecurity
in force in the study area during the development of this research have made it difficult to
access primary testimonial sources from representatives of the affected groups, as originally
planned.

The result of the case analysis is that in the period from 2008 to 2013 and from 2014
to 2018, there were various transformations in the constitution of Iraq, whose objective is to
provide equal rights to religious minorities. However, such legal changes fail to guarantee the
political rights of Christians and Yazidis. A similar case of discrimination has been observed
in Syria. The influence and fear of corrupt political parties have forced the government of
these nations to continue to disenfranchise religious minorities. Law enforcement in Iraq and
Syria are also uncooperative with minority religious groups. In addition, the rise of extremist
groups in Syria and Iraq has worsened their living conditions. Thus, the political system of
Irag and Syria are discriminatory towards minority religious communities. On the other hand,
and thanks to external support, the political participation of people from minority religious
communities has increased, but it does not reach satisfactory levels.

The result of the descriptive binary comparative analysis reveals two main findings.
The first is that the conditions of protection of the human rights of Yazidis and Christians did

not improve in Iraq throughout the period analysed. The second is that in Syria there were
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improvements for the Yazidis both between 2008 and 2013 and between 2014 and 2018, as
well as improvements for Christians in the period 2014-2018.

Finally, the result of the explanatory comparative analysis refutes the working
hypothesis. The finding is that none of the conditions contemplated in it manages to explain
neither the improvements registered in Syria nor the perseverance of the negative conditions
registered in Iraq.

The results of this research complement previous studies by revealing the unique
challenges that minority communities in Irag and Syria have faced from 2008 to 2018.
Furthermore, the inconclusive nature of the explanatory study encourages further research on
the matter. In any case, it is hoped that this study will help the governments of Iraq and Syria,
as well as the international community, to identify and explore the problems faced by
minority religious communities, so that the most suitable local and international policies can

be applied to improve their social and political situations.
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CHAPTER 1
INTRODUCTION
1.1 STATEMENT OF THE PROBLEM AND JUSTIFICATION OF THE STUDY

The ability of individuals to participate in the political and civil life of the State and
society without any fear of oppression and bias is known as political rights. Political rights
are interconnected to civil rights wherein it mainly emphasises on the rights that include the
participation in the establishment of a government or an administration that holds the public
office and political activities (Mahmood, 2015). Voting rights are included in the set of
political rights and mean the right to select people to run the government and manage the
administration.

The citizens’ lack of political rights entails consequent deficiencies both for them and
for the political regime of the State. To this regard, we must distinguish between the
situations in which the lack of political rights affect all the citizens of the State and the
situations in which the lack of political rights exclusively affect a sector of the society. Even
in the latter context, both the consequences for the affected social sector and the political
system itself vary depending on the form of political regime prevailing in the State.

Specific groups of citizens may lack political rights in democratic contexts where
democracy is degraded. Electoral democracies and/or illiberal democracies allow political
competition and generally fair elections, but do not protect the rights of the minorities. In
these political systems, minorities become more excluded over time, their civil rights are
increasingly violated, they experience rising levels of political and social marginalization,
and their trust in democracy gets eroded. Due to this, there are both clusters of disaffected
citizens towards democracy, its institutions and / or its norms as well as an environment of
insecurity and civil disturbance. This scenario leads to political and social instability and

political delegitimation of the regime. For their part, autocracies tend to exhibit a more
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discriminative environment in comparison to democracies and produce an environment of
social instability and political delegitimation (Fox & Sandler, 2003).

Religious minorities are social groups susceptible to being affected by the violation of
their political rights in democratic and non-democratic contexts, due to their religion and the
small proportion of the entire population they represent. The lack of political rights of
religious minorities in both scenarios entails extra consequences. It does not only lead the
religious minorities to become dissatisfied and discriminated against, by empowering
majorities to violate their rights, it also increases the risk of social sectarianism.

Social sectarianism is identified as social discrimination arising from the religious
differences between the minorities and majorities of a place, leading to sectarian violence
(Haddad, 2020). It is defined as a non-homogenous phenomenon that prevails in a varied
format in terms of the diverse rate of intensity as well as politicisation. Hence, addressing the
issue of sectarian violence requires proper protection to religious minorities by securing their
political rights and civil rights (Mahmood, 2015).

This protection is particularly at stake in the Arab region, where religious minorities
have traditionally faced serious challenges from weak democracies, authoritarian
dictatorships, extremist religious movements, and terrorist organizations. The challenges
increased when the belief that religious minorities’ rights should be withdrawn became more
and more common throughout the Arab East, and violations against religious minorities,
including racism and discrimination (Ferris, 2008). An aggravation of the problems came
with the spread of the Arab Spring Revolutions in 2011, which spurred chaos, extremism and
terrorism, and caused the eruption of civil wars. Not to mention, the dictatorial and non-
dictatorial governments in these areas are failing to carry out their primary tasks of protecting
all citizens, providing security and peace within the State. More to the point, sectarianism is

highlighting the religious differences between Islam and Christianity as well as the
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differences between Sunni and Shia Islam, weakening the area as a whole. As a result,
religious minorities, including Christians, Mandaeans, Yazidis, Shabaks, Druze, and others,
suffer (Hanish, 2015).

To this regard, the region of Iraq and Syria deserves special attention for several
reasons. First, its society’s religious diversity, with a clear distinction between the religious
majority and minorities. Second, the history of sectarianism and persecution experienced by
religious minorities in both countries. Third, the multiple experiences of political violence
accumulated by both political systems, under the forms of dictatorial government, war, and
insurgent and terrorist groups attacks. And finally, the common consideration of the region as
a priority area for peace-building actions.

The region is multi-religious and has been for millennia. In fact, this diversity has
stretched back to 4000 BCE during the Mesopotamian period, where a variety of civilizations
and religions coexisted sometimes, and then fought against each other at other times. The
indigenous inhabitants of these ancient areas were Yazidis, Sabean Mandaeans, Chaldean,
Armenian, and Assyrian Christians, and others (Hanish: 2015, p.p. 7-11). Remarkably, these
aged religions still exist in the area today, though they are minorities in the now
predominantly Islamic countries. Even though the political rights of these religious minorities
are formally guaranteed by the constitution within each country, by international law, and by
international conventions, they are still at risk.

Moreover, de-sectarianisation efforts are being made in both countries. Sustainable
procedures surrounding the de-sectarianisation in lraq are the latest instances of protests in
the year 2019, where the ruling parties responded in reference to the implementation of overt
as well as covert violence (Dodge & Mansour, 2020). However, the de-sectarianisation in
Syria is caused due to regional uprisings and revolts that request the downfall of the political

regimes that influence regional differences and sectarianisation (MEPS, 2020).
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Democratisation in Syria after the 2011 revolution has failed towards entirely taming
the turbulence caused by many factors. Among them we stress the involvement of Hizballah,
(Conduit, 2014), the insufficiency of the political and economic justice systems, the
interference of the Muslim brotherhood (Al-Fawwaz, 2018) and the participation of foreign
countries in the Syrian proxy war. Moreover, democratisation advance within lIraq has also
failed in the last ten years due to the regime corruption, outside interference, ineffective
support offered from its democratic allies (Hadad, 2016), and terrorism. Indeed, the rise of
terrorism in Irag has much to do with Syria. To this regard we could mention the inclusion of
Syria in the Iranian expansion plan in neighbouring countries, as well as the active
cooperation of the Syrian government with the supporting groups "militias backed by Iran"
that oppose the presence of the United States in Iraq (Al-Fawwaz, 2018).

As a final evidence, peace-building efforts are also required in both cases. The
localised concern for peace-building in Syria was commenced by the aid of the Arab League.
However, the military monitoring organised under the Arab League failed in terms of
materialising the cease-fire. This raised controversies and withdrawal of the League member
states. Thus, the international concern for peace-building was passed to the United Nations,
by following an exhaustive diplomatic shuttling (Lundgren, 2015). On the other hand, the
localised concerns for the peace-building in Irag were initiated by most of the leaders of
political parties that offer support for the militias and regional insurgent groups. Further, the
international peace-building concern in Irag was initiated by the aid of fighting against the
Islamic State of Iraq and the Levant for polarising volatile scenarios (Rohwerder, 2015).

Hence, it is essential to understand how religious minorities are constrained, and why
they have been targeted in both countries. Detailed investigation, analysis of literary sources,
and in-depth comparison of differences and similarities of political rights of religious

minorities in Iraq and Syria would offer meaningful insights about the issues persisting in the

18



Arab region and across the world. Its proper understanding will not only contribute to the
comprehension of this widespread phenomenon where religious minorities suffer from
deprivation of political rights (Gomes, 2018), it will also have practical benefits for Iragq and
Syria. More to the point, exploration of political rights of religious minorities would be
helpful in giving meaningful insights into current conflicts prevailing in the region, and it
would also contribute in addressing the identified issues and tackling factors accelerating
oppression and tension in the area. It would also enable formulating useful strategies and
improving implementation of legislative provisions to secure political rights of minorities and
promote their political participation.

1.2 AIMS OF THE STUDY, RESEARCH QUESTIONS AND HYPOTHESIS

The study aspires to explore the evolution of political rights of religious minorities in
Irag and Syria between 2008 and 2018 with focus on descriptive, comparative and
explanatory approaches. In order to accomplish the three-fold aim, this study aims to touch
upon the reality of religious minorities and their political rights, the kind of problems they
face, the similarities and differences between them, and the origins or causes of these
problems.

The first aim of the research is to analyse the way political rights are shaped and
changed for religious minorities in Iraq and Syria during this period, which relates to the first
research question. “How did political rights for religious minorities evolve in Iraq and Syria
from 2008 to 2018?” The hypothesis | will test is: The political rights of voting and accessing
public services have been reduced for religious minorities in Iraq and Syria from 2008 to
2018.

The second aim of the study is centred on finding similarities and differences between
the level of political rights religious minorities have in Iraq and Syria, which relates to the

second research question. “What are the similarities and differences between the level of
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political rights religious minorities have in Iraq and Syria?” 1 will test two alternative
hypotheses. The first one is that there are differences between political rights of each
religious minority in Iraq and Syria concerning political decision-making within the political
system and the second is that there are no differences.

The third aim of the study is focused on finding factors that are causing differences or
similarities in the evolution of political rights in both nations for religious minorities. “What
contextual factors explain such similarities or differences?” The hypothesis is that the
evolution of the religious minorities’ political rights in both countries is determined by
different configurations of internal, regional, and international factors. Variations in the level
of government involvement, the behaviour of the social religious majority, terrorist groups,
and external powers determine the differences/similarities in the pattern of evolution of the
level of religious minorities’ political rights.

1.3 METHODOLOGY

This section describes the methodology that will be utilized for addressing the
research questions, testing the hypothesis and fulfilling the research aims.
1.3.1 Techniques

Firstly, Within-Case Study is used to measure and contrast religious minorities’
political rights in different periods of the Syrian and Iraqi political process, in order to test
hypothesis 1. Secondly, Binary Case Study is used for comparing the evolution of religious
minorities’ political rights in Iraq and Syria in order to test hypothesis 2 and 3. Crisp-set
Qualitative Comparative Analysis (QCA) is used for explanation of the causes of different or
similar pattern of evolutions in order to test hypothesis 4.

The combination of within-case study, binary case study and QCA is considered
important for establishing general recommendations and theory-building. Whilst the case

study is used to gain concrete, contextual, in-depth intra-nation knowledge about minorities’
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political rights in Irag and Syria, the results obtained from the binary case study helps to
further determine inter-nation descriptive conclusions, namely whether religious minorities
have equal or unequal rights and implications of political rights on political decision-making.
The QCA, from its part, contributes to find the reasons of the similarities or differences in the
evolution of political rights faced by chosen religious minorities of both countries.
1.3.2 Case selection

The cases selected in this study are comparable and relevant for several reasons. First
of all, intra-regional comparison facilitates the use of analytical concepts. Secondly, they are
comparable and relevant in the context of the cumulative similarities prevailing in the
political rights of the minority groups as well as in the political restrictions that are faced by
the minority groups, given that Iraq and Syria rank the same in the “very high- level category
within the Social Hostility Index of Pew Forum®. Thirdly, the heterogeneity of the context of
both countries helps to observe possible causal relations between the experimental
independent variables included in the hypothesis (conditions) and the dependent variable
(result). Fourthly, the historical, cultural, political, social, economic and security
characteristics shared by both countries allow to reduce the number of control variables that
must be considered in the causal analysis in order to avoid unwanted interferences in the
analysis. Further, the comparability of the cases is justified as well in terms of the bilateral

relationships that prevail between Irag and Syria (Danilovich, 2016).

The social hostilities index ranks 198 countries and territories and is mainly comprised of and based on the 13
distinct questions that are used in order to gauge the hostilities between various realign groups with the inclusion
of violence, crimes that are motivated by the bias religions, religious harassments, physical conflicts, and
terrorism caused due to religion. Furthermore, in the context of using the measure of social hostility index, it is
inferred that the provision of political rights for minorities in Iraqg, that the crisis surrounding the political rights
as well as security are triggered in the perspectives of the extremist groups like Islamic State as well as group-
based murder attacks on a large populace of innocent people. In comparison to this, it is explained that the
religious violators in Syria tend to impose policy-based restrictions on offering security as well as economic
assistance to the minorities if they consider assistance of the United States government (Blanchard, 2014).
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1.3.3 Descriptive analysis (Within Case and Comparative Binary studies)

The units of analysis as religious minorities in both cases are Christians and Yazidis.
This choice is opportune in order to fill a knowledge gap. Most of the scholars of minorities
in the Arab region study the violence, discrimination, and political rights violations
committed by some political regimes, as well as minorities’ exoduses after the massacres
perpetrated against them by extremists such as al-Qaeda, ISIS and others. However, there is
limited data about religious minorities specifically and their status in Iraq and Syria. There
was no accurate census data providing a distribution of the religious populations in these two
countries even before the Syrian civil war began in March 2011 and Islamic extremists and
terrorist groups in Irag emerged. Furthermore, the conflicts precipitated mass movements of
people, which greatly shifted the demographic ratios in the region, especially in Iraq and
Syria. At this time, because of these crises, the demographics and movement patterns of
religious and ethnic minorities can be politicized. Due to the large number of terrorist
activities conducted by terrorist groups, the proportion of Christians and Yazidis in the
country has significantly declined over the past 20 years (Oehring, 2017). Thus, it is very
important to understand the key factors responsible for aggravating discrimination against
these religious minorities and determining the gap between legal provisions and their
implementation.

The political rights observed for Christians and Yazidis in both countries are political
participation and participation in the voting system? Political participation means
encompassing a wide range of activities that can be used to express the personal viewpoints
regarding the governance-related activities around the globe that determine the living

standards of individuals. Further, participation in the voting system means to assure a correct

20ther variables related to political rights are excluded because these variables are complicated to be examined
in the context of two cases like Syria and Irag.
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practising of the electoral rights to recruit the state representatives that are responsible for
managing the societal order.

The variable named political participation is made operative by the help of concrete
indicators such as political and public access-related rights of the individuals. The
participation in the voting system is made operative by the help of the indicator named as the
voting rights.

The data sources highlighting the human rights-based information of Iraq and Syria
are used for the indicator of political rights. Further, the data sources such as laws, books,
journal and newspaper articles surrounding the electoral rights of the minority citizens in
Irag and Syria are considered for determining the voting right indicator.

The selected period for the observation of these indicators is between 2008 and 2018.
This time range is relevant as it covers a span of ten years which is sufficient to compare the
public access rights, and political and voting rights offered to the minority population
residing in Iraq as well as Syria. Furthermore, this time span is also highly relevant for
observing continuities or changes in the voting as well as political and public level rights of
the minority individuals in Syria and Iraq. The period from 2008 to 2018 has witnessed a
large number of political changes in Irag and Syria. Syria witnessed foreign intervention by
the Unites States of America with airstrikes in the year 2014. Along with this, Russia also
intervened in Syria with airstrikes in the year 2015. Furthermore, the collaboration of other
nations with the USA to fight against ISIS in the year 2014 was also a major step taken at the
global level to eradicate ISIS. The increased number of political and social changes in the
area of the Middle East affected the religious and global powers of Syria and lIraq,
highlighting a large number of changes during this time period in these countries (Pettersson,
2020). Thus, the ten-year time period has shown a diversified evidence that can be considered

for understanding and observing the key indicators between the years 2008 to 2018.
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Time is considered when observing the behaviour of the indicators selected within the
period 2008-2018. The entire process is observed by the differentiation of the entire time
phase in two phases comprising of 5 years, namely 2008-2013 and 2013-2018. Hence, in the
research, 8 cases are measured, comprising of Iraq 2008-2013 for Christians, Syria 2008-
2013 for Christians, Iraq 2014-2018 for Christians, and Syria 2014-2018 for Christians, lIraq
2008-2013 for Yazidis, Syria 2008-2013 for Yazidis, Iraq 2014-2018 for Yazidis, and Syria
2014-2018 for Yazidis.

The critical moments in the selected cases between 2008-13 and 2013-18 are offered
concrete evidence by the BBC (2019) which highlights the emergence of the diplomatic
relations of Syria with Lebanon in the year 2008 as well as rise of extremism in Syria from
the year 2013 (BBC, 2019). Iraq also encountered critical instances between the year 2008
and 2013, where in March 2008, the Prime Minister Maliki issued orders for initiating the
war with the Mehdi army led by Mogtada Sadr. Further, the military troops of the USA
withdrew from the cities of Irag, after launching the six years of invasion. Moreover,
bombings were executed in Baghdad, Samarra and Nineveh (BBC, 2018). The year 2014 was
a turning point in the history of Iraq and Syria as the President of America, Barack Obama,
invited other nations to fight against ISIS. More than 40 nations became part of the global
alliance to fight against ISIS and help the people who were fighting for their freedom. This
global coalition proved to be a strong network of nations that gave a tough fight against ISIS
(Quanrud, 2018). Furthermore, between June 2014 and 2018, I1SIS dominated vast territories
in Irag and Syria, when a lot of people were kidnapped and killed, being especially notable
the massacres committed against Yazidis and Christians.

The measurement of the evolution of the indicators will be done with the help of the
Line Scale. Line scales are effective for the current QDA analysis in account of the dependent

as well as independent variables. The scale is drafted in the line of the indicators named as
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political and public access-related rights of the individuals and voting rights as the chosen
line scale is drafted over a length of 6 inches, which involves placement of the word anchors
for marking the sensory intensities that are placed 0.5 inch apart. This scale measures the
results from left to right in the form of increasing intensities; for instance moving from weak
to smaller ones (Lawless & Heymann, 2010).

1.3.4 Explanatory analysis

In using the csQCA software, seven steps are made, as based on Rihoux & De Meur

(2009):
1) Definition of the research population and selection of the cases for analysis.
2) Identification of the outcome.
3) Identification of the conditions.
4) Definition of every condition and outcome as a binary variable. Crisp-set QCA

(csQCA) applies to sets where conditions have full membership (1) or no full membership (0)
in sets (Paustyan, 2020).

5) Creation of an L-shaped matrix to relate between the 8 cases and the variables.

6) Analysis of necessary conditions. A condition, or variable, is necessary when
the outcome does not exist without it (i.e., if Y = 1 then X = 1) and the condition does not
automatically produce the outcome (i.e., when X = 1, Y can be either 1 or 0). A necessary
condition is a constraint for the outcome to exist.

7) Configurative analysis. A truth table is developed that sets out the functional
values expressing logics on every condition-case argument. So for every combination, the
values were obtained and defined with context to the logical variables. In this case, the
logical variables are the 5 conditions that are tested one on one with the 8 cases (relationship
test). Based on the true table, the researcher is able to identify the lowest model and identify

the required sufficient configuration or combination of conditions (Ragin & Sonnett, 2005).
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A sufficient condition or configuration, ensures the existence of the outcome (i.e., if X =1
then Y = 1), but the outcome can also exist without the sufficient condition (i.e., if X =0, Y
can still be 1). The identification of the lowest model was done by a reduction process
dedicated to remove irrelevant conditions from the configurations in order to achieve purity
(Marx & Dusa, 2011; (Cronqvist & Berg-Schlosser, 2009).

Cases

The following cases are analysed:

Irag 2008-2013 for Christians,

Syria 2008-2013 for Christians,

Irag 2014-2018 for Christians,

Syria 2014-2018 for Christians,

Iraq 2008-2013 for Yazidis,

Syria 2008-2013 for Yazidis,

Iraq 2014-2018 for Yazidis,

Syria 2014-2018 for Yazidis.

Outcome and values

The dependent variable or outcome in our Crisp-set QCA analysis is the evolution of
political rights for religious minority groups in Syria as well as Irag. In the research, crisp-set
technique is applied with dichotomous value for the interest outcome; herein, 1= increase in
the political rights violation/ 0 is assigned to no increase in the violation of political rights.

Conditions and values

The experimental independent variables or conditions refer to internal, regional, and
international factors. These are: the evolution of the level of government involvement, the
evolution of the behaviour of social religious majority, the evolution of the behaviour of

terrorist groups, and the evolution of external powers influence upon the political rights
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observed. These conditions are also assigned with the dichotomous value using the crisp-set
technique.

The level of government involvement refers to the participation of the government in
managing peace and equality. The measurement of its evolution is based on the observation
of the number of plans and regulations for the management of violent activities devised by
the government in a year. The dichotomous value for this condition is 1= positive evolution/
0= absence of positive evolution.

The behaviour of the social, religious majority refers to the attitude of the religious
majority towards sharing rights and benefits with minorities. We can observe this behaviour
by means of a proxy indicator. This is the number of riots for preserving the rights of the
minority groups in the area within a specific time period. The main reason behind using a
proxy indicator for this study is it provides a rigid platform to overcome data gaps associated
with this unit. This way, the measurement of its evolution is based on the riots and
conferences organised to provide equal rights to minorities. The dichotomous value for this
condition is 1= positive evolution/ 0= absence of positive evolution.

The behaviour of terrorist groups refers to violence and threat to citizens’ security,
international stability and prosperity. The behaviour of this condition is assessed against the
data findings of prevalent literature sources such as books, journal articles and databases like
the Global Terrorism Database (GTD). Then, the measurement of its evolution is based on
the observation of violations and aggressive activities. The dichotomous value for this
condition is 1= positive evolution/ 0= absence of positive evolution.

External power is understood as the external authorities that can have direct influence
over the social balance and can shift the power balance in the country. In order to make the
measurement of the external powers’ influence upon the political rights easier, the

phenomenon is categorised into three major categories, namely militant operations, the
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dominance of external countries and high economic dependence on foreign countries
(Lockyer, 2008). We observe militant operations on the basis of the number of wars or
political disputes with foreign countries. The dominance of an external country is measured
by economic support or debt taken from the country. Finally, economic dependence is
considered through the indicator by GDP growth of the country per year. Then, we measure
the evolution of this condition by the observation of the role of foreign countries and their
impact on the economy. The dichotomous value for this condition is 1= increase of external
power/ 0= absence of increase.
1.4 STRUCTURE

This study is divided into six chapters. Chapter 1 is introductory, which includes the
statement of the problem and justification, research questions and hypotheses, methodology,
and the structure of the study. Further, chapter 2 approaches the concepts minority, religious
minority and political rights of religious minorities with special references to Irag and Syria.
Chapter 3 provides the theoretical framework that justifies the proposal of the descriptive,
comparative, and explanatory hypothesis, wherein Chapter 4 tests the descriptive and
comparative hypothesis. Chapter 5 tests the explanatory hypothesis by examining the impact
of internal and external factors on the evolution of political rights of Christians and Yazidis
In Syria and Iraq. The last chapter presents the discussion of results and concluding remarks

in light of the research aim.
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CHAPTER 2
CONCEPTUALIZATION

The objective of this chapter is two-fold. First of all, it aims at offering a
comprehensive vision of the variety of existing concepts on the idea of minorities based on
definitions with different approaches (legal, political and social) as well as different levels of
intention and extension. Second, it pursues the operative concept of a religious minority with
which we will work in our empirical study.

This clarification is much needed because the term minority has evolved over time.
The minority was defined for the first time at the end of the nineteenth century in European
countries (Wirth, 1945: 347-372), to refer to a group of people who share a religious identity.
Later, it was referred to as a modern term that expanded its scope by including other
differential dimensions apart from the religious one as well as political connotations of
inferiority, weakness and subordination (Master class, 2012). In this regard, minority means a
group of citizens of a country that constitutes a small percentage of the population and does
not participate in power, differentiated from the rest of the society by religious, linguistic or
ethnic characteristics. There may be a sense of loneliness for this minority within society,
which leads them to claim their rights and legal equality with the majority (Mihandoost,
2016). Patrick Thornberry, the author of "International Law and Minorities Rights"”, defines
the minority as a non-government group and its members as a smaller group than the rest of
the society (Erickson, 2019). Members of this minority have religious, ethnic, or linguistic
characteristics that may be distinct from the rest of the society, as well as in their unity of
interests and cooperation, in order to preserve their culture, customs, and traditions as a
minority. (Ghari Seyed Fatemi, 2003). In addition to this, according to social theory, the
distinctive characteristic of minorities is the "object of collective discrimination” (Wirth,

1945). In this line, Wilkinson (2000) suggested that the minority is "a sociological
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euphemism for oppressed groups™ (Wilkinson, 2000). Since then, this type of
conceptualization strategy has predominated in the legal, social and political approaches to
the subject matter. This study further focuses on adding to the gravity of the political rights of
religious members in Iraq and Syria. Different perspectives from pieces of literature are taken
into consideration during the course of this study.

What is ‘state of the art’, particularly in the study of minorities in the Arab world?
Minority literature in the Arab region often refers to religious and ethnic minorities. Ethnic
minorities are groups that define themselves and are known by others through their genetic
characteristics. These traits and characteristics are imperative traits, meaning that they are
born with the individual, such as facial features, skin colour and hair type, which are derived
from a specific race (Wirth, 1945). However, these characteristics can be abandoned with
time; for instance, hair colour can be changed in accordance with the choice of an individual.
In addition to that, new languages can be learnt, and skin colour can change as well according
to the habitat. Thus, according to this definition, religious minorities can be regarded as a
subset of ethnic minorities (Ghanea, 2004:705-729). What minorities’ particularities are
especially relevant? Some minorities may differ from the majority at the level of language
and race, but this difference is not as important as the religious difference in the communities
in which they live (Wilkinson, 2000). Arab societies, like other societies in the world, have
criteria for social classification. The most important criterion of these is religion at the social,
political and legal levels. This classification according to religion is rooted in the history of
these countries. In that a certain religion was adopted for the state (the Byzantine Emperor
Theodosius in 380 CE, promulgated a law stipulating that the official religion of the Roman
Empire was Catholic Christianity). Since then, religious diversity has been subject to state
control and laws to consider those other Christian denominations that were persecuted

because they were declared by the Byzantine State. Now we see many countries in the Arab
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region have established detailed rules in laws and constitutions to support religious diversity,
but not necessarily equally so that the Arab constitutions clearly show their religious nature.
But most laws and rights are no more than ink on paper in countries that are considered
dictatorships (Ghanea, 2004:705-729).

The critical moments surrounding the lack of government involvement can also be
identified by the evidence of Maze (2011) which states that the Christian religious groups that
form 10 to 12% of the total population of the Egyptian population are treated as minority
groups in the totalitarian dictatorship Egyptian regions (Maze, 2011). Furthermore, another
critical moment regarding the lack of government involvement is highlighted by the study of
Moore (2011) which helps in reflecting that the government of the United States (US) has
refrained from supporting the minority religious groups as the Muslim individuals in the US
are considered as terrorists and they are vulnerable to the physical assaults and threats such as
bombing (Moore, 2011). Hence, it can be interpreted from the above-discussed evidence that
the wrong perceptions about the minority populace can lead to a partial type of governmental
participation and involvement with the majority groups. This leads towards generating
problems for the deprived religious sentiments and personal rights of the individuals that are
a part of the minority groups within a country. The above interpretation is also helpful in
grounding a substantial base for the testing of the explanatory research hypothesis as it assists
in analysing that the personal rights of the individuals are hampered whenever the
government involvement is identified to proceed in a partial manner and where the support is
shown only to the religious sentiments of the majority group of individuals. It is also
examined that apart from hurting the religious ideologies of the minority groups, the biased
government involvement also leads to an increased degree of threats surrounding personal

assault and the use of explosives.
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Further, it is analysed that the low involvement of the government has imposed a
serious impact on the political rights of the religious minority communities in the countries
like Iran. The evidence of El-Issawi (2011), helps in affirming that there is a prevalence of
inequalities among the minority populace of Iran as approximately 75% of the political
prisoners that are captivated by the government of Iran belong to the religious minority

groups (El-Issawi, 2011).

2.1 THE CONCEPT OF MINORITY

Legal dimension can be defined as formal rules which establish an outline for
organizational governance, national conduct, along with methods associated with the
establishment of rules/laws/policy and potential courses of action for enforcement of the
same. Equality and non-discrimination: the preamble to the 1981 Universal Declaration of
Human Rights refers to the "inherent dignity" of all individuals in the world as "their equal
and inalienable rights", which demonstrates the importance of equality in the political rights
of religious minorities as a fundamental principle of humanity (Penninx & Garcés-
Mascarefias, 2016). It further leads to a specific understanding of equality, coupled with
freedom, always because it leads to respect for human dignity; otherwise, it is misunderstood
and confusing, as it may confuse the concept of equality with uniformity or "sameness", and
this misunderstanding sometimes occurs (Farrior, 2017). Certainly, such misconceptions can
lead to harsh consequences for religious minorities, such as policies of forced assimilation.
However, political rights entail respect and equal freedom of all individuals and freedom of
expression of their various religious convictions and the practise of their religious rites. This
equality results in more diverse and pluralistic societies at the level of religion and belief.
This equality essentially requires efforts to eliminate discrimination, including the
elimination of discrimination based on religion and belief. Article 2 (1) of the Declaration

states that "no one shall be subject to discrimination by any State, institution, group of
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persons, or persons on the grounds of religion or other belief. Article 3 clearly states that
"discrimination between human beings on the grounds of religion or belief, constitutes an
affront to human dignity and a disavowal of the principles of the Charter of the United
Nations [...] " (Bielefeldt, 2018).

2.1.1 Concept and definition of the minority from a legal perspective

Studying the legal approach to the concept of religious minority rights entails facing
several difficulties. The first one is that both international law and national law often avoid
offering a definition of the term minority. The second is that when such a definition is
offered, the setting of the criteria that give it content and delimitation is debatable. The third
dilemma is how to isolate the religious factor from other types of factors that particularize the
identity of the minority group. Finally, the confusion on the concept of religion and other
types of concepts that allude to a belief system that guide the way of life represents an added
problem. Therefore, specifying what are the political rights of religious minorities from the
legal point of view is the last of the conceptual problems of our work. Addressing it implies
having to solve other definition problems beforehand.

The definition of a minority can be derived from considerations of international law
and the national law of states, both of which feed on international perceptions (Gilbert, 1996:
160). Moreover, Francesco, 1991, stated that when examining international instruments and
the commentators, it is possible to realize that they avoided the definition of the term
minorities in any way, where necessary.

It can further be observed that there is also no definition of minorities in the
International Covenant on Civil and Political Rights (ICCPR), the 1992 UN resolution and
declaration on the rights of persons belonging to national or ethnic, religious and linguistic
minorities (Assembly, 1992). Moreover, in the Council of Europe's 1995 framework

convention for the protection of national minorities, often, there is no definition in the
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declarations, but what raises the question is the absence of definitions in a legal instrument,
such as the framework convention and this leads to a logical question about whom the
convention applies to. When concepts are ambiguous, rights can't be granted on a vague
basis, as indicated by the Bulgarian representative to the Human Rights Commission, where
he pointed out that ambiguity in the 1992 declaration could lead to different interpretations in
different states (Gilbert, 1997: 97-134).

The World Health Organization (WHO) establishes an outline for the definition of
minority and adds to the gravity on how it has become a definitive issue. While the minority
seeks to assert its identity, it must also have satisfied objective criteria. However, it is not
acceptable to determine who are the qualified minorities and who are the opposite. Some
countries claim that there is no discrimination based on race or religion and, on this basis,
they do not have minorities, which is a false claim. The existence of an ethnic, religious or
linguistic minority does not depend on a decision taken by the minority state, established by
objective criteria (UN Human Rights Committee, 1994).

Some have argued that there should be at least a description of these characteristics,
which are described by minorities; these are usually threatened with persecution. In addition,
the treaty of Lausanne, in Articles 38.3, 40 and 41, guaranteed rights to religious minorities in
Turkey, but to no other type (Hunault, 2009). Religious minorities are still in close contact
with international law because of the long history of these minorities and the ensuing
persecution, extermination, and oppression. But there is a problem that religious minorities,
other than the cultural, linguistic, ethnic and even national minorities, suffer from.

There are other problems surrounding the religious minorities in some cases. There
are multi-faceted religious minorities, who can be classified according to either religion or
nationality. This diversity of characteristics of religious minorities produces some problems

that generate conflicts associated with equity in society due to differences in cultural beliefs
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(Crampton, 2002). On the other hand, the attributes associated with minorities lead to
classification based on a simple analysis of the position of minorities within the state.
Minorities recognized in international law have also been instrumental in bringing these
issues and establishing relevant laws accordingly.

Another problem facing minorities concerns those who classify minority groups as
categorizing the minority group. In the 1919 Treaty of Versailles, special protection was
given to the Jews because of the events that occurred. However, Georges Benjamin
Clemenceau (Prime Minister of France during the periods 1906-1909 and 1917-1920) said
that ‘the religious guarantees should not create any obstacle to the unity of Poland, they do
not institute any recognition of the Jews as a separate political community within the Polish
state’ (Capotorti, 1995).

The existence of a minority in a state is just a fact and not dependent on the law.
According to the WWI Minorities Treaties, the Permanent Court of International Justice
(PC1J) addressed the Greco Bulgarian Communities Case. [A community] is a group of
persons living in a given country or locality having a race, religion, language and tradition of
their own and united by this identity of race, religion, language and tradition in a sentiment of
solidarity, with a view to preserving their traditions, maintaining their form of worship,
ensuring the instruction and upbringing of their children in accordance with the spirit and
tradition of their race and rendering mutual assistance to each other (Eligir, 2019).
Discussions were held at the UN Sub-Commission on the Prevention of Discrimination and
Protection of Minorities that resulted in recommendations that groups be just non-dominant
groups, loyal to the State which seeks to stabilize ethnic, religious or linguistic traditions or
characteristics, markedly different from those of the rest of the population should be accorded
minority status. In accordance with the definition previously submitted and adopted in 1977

by Francesco Capotorti, Special Rapporteur of the United Nations Sub-Commission on
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Prevention of Discrimination and Protection of Minorities, a minority is: a group numerically
inferior to the rest of the population of a State, in a non-dominant position, whose members -
being nationals of the state - possess ethnic, religious or linguistic characteristics differing
from those of the rest of the population and show, if only implicitly, a sense of solidarity,
directed towards preserving their culture, traditions, religion or language (United Nations
Human Rights Office of the Commissioner, 2010).

Although there is no specific definition for minority, it majorly is defined as the race
or culture which does not dominate the society (Thornberry, 1994). In general, the UN
General Assembly adopted in 1992 the Declaration on the Rights of Persons Belonging to
Religious, National, Ethnic or Linguistic Minorities. The first paragraph of this Declaration
states: "States shall protect the existence and the national or ethnic, cultural, religious and
linguistic identity of minorities within their respective territories and shall encourage
conditions for the promotion of that identity” (UN, 2010). The concept of minorities in
accordance with the Permanent Court of International Justice: on the 31st of July 1930, the
International Court of Justice (ICJ) issued an advisory opinion on the definition of minorities
after the exodus of Greek-Bulgarian groups. This was in response to a question of the League
of Nations on the 16th of January 1930, which explained the groups facilitated by the
reciprocal migration between Bulgaria and the Greeks, which were mentioned in the text of
Articles 6 and 7 of the agreement between the two countries (Tzouvala, 2018). In accordance
with Articles 8 and 9 of the Treaty, it was decided to establish a mixed committee of
members appointed by the two countries and others selected from other countries. With the
aim of facilitating migration between the two countries, the opinion of the ICJ Advisory
Committee on the groups mentioned in this Convention is: A group of persons residing in a
particular region or region with their own ethnic origin, religion, language or customs and

traditions and who have a sense of solidarity and cohesion in order to protect their own
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character and desire to maintain their traditions, customs and beliefs and to ensure that their
children and their education according to their traditions and ethnic continuation, and work
among them to support each other. Here, in the International Court of Justice's definition of
the term Greek-Bulgarian groups, it has taken two criteria in determining the minority, an
objective criterion, a standard and a personal standard (Alam, 1994).

Definition of minorities according to the Sub-Committee on minority and racial
discrimination: The United Nations Commission on Human Rights held its first session
during the period January the 27th to February the 10th, 1947, and decided to establish a sub-
committee to prevent discrimination and protect minorities and recommended the adoption
by the Commission on Human Rights of this subject and the preparation of a draft resolution
on the definition of minorities in view of the importance of the topic (Waechter, 2019). The
Committee adopted a draft resolution containing several elements to be considered.
Definition of minorities: the term "minority" includes groups that are not dominant within the
population, possess certain religious, ethnic, linguistic and religious traditions and distinct
characteristics, and have a desire to preserve them. When the term minority refers to groups
that are less numerous than the majority, it is preferable for these groups to be composed of
relatively large numbers so that they can maintain their distinct characteristics (Aldeeb,
1996).

The above commission appointed Mr. Francesco Capotorti, one of its members, to
draw up a definition. In 1977, Capotorti concluded that the minority is a group that is less in
number than the rest of the population of the state and in an uncontrolled situation. Its
members as nationals in this state have ethnic or religious characteristics of language that
differ from the characteristics of the rest of the population and show a sense of
interconnectedness, albeit implicitly, in order to preserve their culture, traditions, religion or

language. The Sub-Committee on Prevention of Discrimination and Protection of Minorities
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made several attempts to arrive at a precise definition of the term minority, which made it
more than one element in defining it and the most important elements that must be provided
in a group so that it is considered a minority (Merino & Tileaga, 2011). The minority is a
non-dominant group because dominant groups are not covered by the term minority. The
minority has elements or characteristics that distinctly distinguish them from the rest of the
people. The minority should include a reasonable number of individuals through which it can
maintain its traditions. The draft additional protocol to the European Convention on Human
Rights on National Minorities and Members was proposed by the Committee on Legal and
Human Rights of the Parliamentary Assembly of the Council of Europe (APCE). Law
scholars have also made many attempts to define the minority (Thornberry & Estébanez,
2004).

The minority is a group of individuals in the state who are characterized as residing in
the territory of this state and are linked to close and permanent relations of this country
through birth, nationality or permanent residence, and they obviously constitute a smaller
number of the population of the state or in part of this state, they have religious, or linguistic
differences with the rest of the population, and possess a cultural identity of their own
(Baldwin, 2007). Therefore, some governments are demanding to identify who are the
minorities. This request to identify minorities was rejected by the United Nations Human
Rights Committee, as the Committee monitors the implementation of the International
Convention on Civil and Political Rights (ICCPR) (A report by the UN Human Rights
Committee, 1994).

From the above discussion, it is inferred that the researchers have a vision on the
definition of the minority. They conclude that the definition of the term "minority" is a group

of people who are less than the majority. They have their characteristics, such as religion,
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language, race, nationality, and ethnicity, which are interrelated and they seek to preserve
these characteristics.

There are definitions related to minorities on the basis of religion that is a belief
followed by a person who has an identity that can be classified based on this religion and
determines the individual’s way of life. International conventions and international law
prohibit an individual from discriminating based on religion or belief, as stated in the Ontario
Human Rights Commission. Moreover, on the basis of creed, is interpreted to mean
“religious creed” or “religion”. It is defined as a professed system and confession of faith,
including both beliefs and observances or worship. A belief in a God or gods, or a single
supreme being or deity is not a pre-requisite. Religion is broadly accepted by the commission
to include, for example, non-deistic bodies of faith, such as the spiritual faiths/practices of
aboriginal cultures, as well as bona fide newer religions (assessed on a case by case basis) (A
report by the Ontario Human Rights Commission).

The European Court of Human Rights ("European Court") interpreted Article (9) of
the European Convention on Human Rights ("ECHR"). According to the interpretation,
religion extends to Druidism, pacifism, veganism, the Divine Light Centrum and the Church
of Scientology. According to the Court's interpretation, Article (9) is a safe haven and an
important passage for atheists, different faiths and sceptics. Religion or belief may be an
individual’s opinion or constitutional right of choice, and these views must be at a specific
level of cogency, seriousness, cohesion, and importance (A report by the European Court of
Human Rights, 1982). On the other hand, discrimination is defined as the illegal and
deliberate denial of equality in all forms of equality with others. This discrimination is less
favourable than the treatment of others. Formal equality is to be treated by similar individuals
alike. Any legal legislation on religious minorities must include the principle of equal

treatment with others (Seide v Gillette Industries Ltd, 1980). In addition to this, everyone has
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the right to practise religion and has the right to manifest what he believes and believes in. He
has this right in paragraph (1) of article (18) of the ICCPR (Harris, 2014).

When international law is observed, it is clear that it protects minorities through the
principles of equality and non-discrimination, but international law, international documents,
international conventions and treaties lack a legally binding document guaranteeing the rights
of minorities in a comprehensive and detailed manner. International law contains some
paragraphs referring to minorities, which we will explain later (Anwar, 2004). It can be
clearly observed that minorities enjoy little and limited rights in international law that may
not exceed the right to life, because international law prohibits genocide and the right of
identity, which is set forth in article (27) of civil-political law (Danchin, 2008).

Based on the above discussion, it is evaluated that the regional legal systems and the
legislations of every country have provisions of preventing discrimination and provide equal
rights to the minority. However, the international bodies feel that these regulations are unable
to protect human rights of minorities especially in the case of civil war and due to this reason
they drafted international regulations that prohibited the discrimination from minority.

2.1.2 Concept and definition of minorities from a Political perspective

The legal considerations are considered to be the predetermined rules and regulations
undertaken by governments all over the globe. While reflecting upon the political
implications of this study, the focus is laid upon stability and global alliances. There are two
criteria for defining religious minorities in the Middle East. The first criterion concerns
rights, equality, political participation, and social integration. These religious minorities are
often absent from political power, but there is one exception: the Alawite minority that
controls power in Syria, which governs the country. The second criterion is the apparent
religious differentiation of a group of citizens, which distinguishes them from the rest of

society. The term "religious minorities" was used in the Arab region to refer to non-Muslims
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(Hunault, 2009). On the other hand, there is a general perception among people that
minorities are weak groups, inferior, and subordinate; some even call minorities a mere
sociological expression of oppressed groups. The international community has not given clear
and specific rights to minorities in general or religious minorities in particular. The members
of the minority have an awareness that motivates them to confront others as a result of
political, social and economic discrimination against them. There has been a lot of emphasis
on the term "minorities” in the recent period, especially when dealing with the issue of
political rights and democracy (Eligur, 2019).

From a political perspective, minority is a political term used in the international
custom intended for a group or groups of nationals of a country belonging to a race, language
or religion other than the majority. While considering the legal perspective, it can be defined
as predetermined rules and regulations associated with minorities all over the globe.
Typically, minority demands include equality in the majority of civil and political rights,
meanwhile recognizing the right of diversity and discrimination in belief and values. Maisel
(2016) affirms that in order for the minority leaderships to play a critical role in leading the
minority members, it usually determines some major tasks to do so. One of them is
explaining to the minority members about their historical roots, advantages and justifications
in order to help them in answering the question: "Who are we as a minority?" Another one is
consolidating the elements of the minority and establishing links between them. The third is
adopting cultural symbols that express the privacy of the minority.

The minority is defined politically as a group that shares one or more cultural or
natural elements or a number of interests that make them distinguished to confront others, as
a result of the political, social and economic discrimination against them, which leads them to
solidarity in the face of challenges. There are criteria for minorities, the most important ones

are the criteria of rights, equality and political participation, which guarantees citizenship in
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their communities. This applies on all minorities but does not apply on the ruling Alawite
minority in Syria (Sinclair & Kajjo, 2011).

The apparent criterion is the numerical standard of a group of individuals, which is
the numerical minority, whether religious, linguistic or ethnic. Accordingly, there is a
difficulty in adopting a general definition of minorities that satisfies and expresses all
minorities. However, the international community has set a number of criteria for the
minorities around the world, including the number of minorities, and non-domination. The
criterion of a number of minorities depends on the minority being less than the rest of the
citizens who make up the majority (Thornberry & Estébanez, 2004). On the other hand, there
are cases where there is no majority. Minorities are numerically close to forming a society.
However, as per the criteria of non-domination, the minority is not in control of power; it
needs protection to guarantee its rights. Some minorities are dominant in power and, in this
case, need not be protected. On the contrary, some minorities violate international laws,
deprive freedoms and persecute the majority. As per characteristics of minorities, some
characteristics and attributes must be available in the community to be called a minority.
These characteristics are privacy, qualitative, psychological, oppression, and non-domination
(Merino & Tileaga, 2011).

The psychological element is the need to have a genuine desire to belong, and for the
prevailing majority to treat the minority as one unit. The cohesion and instinctive generation
does not continue automatically but requires intensive communication networks that urge
interaction among its members (Sinclair & Kajjo, 2011). What is more important in our time
is the unity of the political movements that express the aspirations of the one people and
avoid competing with the leaders, who are working to protect their names, and to represent

them as legitimate leaders for their people, but they are really beating the national
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arbitrariness at the core because their success is often at the expense of that issue (Maisel,
2016).

As for the element of repression, it can be further determined in broader perspective,
every abnormal circumstance passed by the minority prevented it from becoming a large
national number, and despite the importance of this element, it is not inevitable to practise
repression against this group, and maybe other circumstances have prevented the minority
from becoming a national number, such as the desire to control birth, or to work to improve
the economic situation in a way that hinders the multiplicity of children, or the feeling of
instability and the desire to travel. This may be stemmed from the belief of the members of
the minority that they will never be better than second-class citizens. The lack of hegemony is
caused by the fact that the customary group is a minority, and when it is not dominant and
weak, it needs protection. Some assert that dominant minorities will grossly violate the
principles of equality (Yaqo: 2010, p. 144). It is an important issue facing the international
human rights system, considering that it is one of the manifestations of the free world
represented by the liberal western world that cares about the rights of the individual. The
concern of the individual may lead to negligence of minorities and groups (Glazer, 1997).

On the basis of the above discussion it is evaluated that the concept of political rights
and religious freedom for religious minorities has been linked to the cause of religious
minorities. For the members of the minority have an explicit and clear attitude. In this
element, the main emphasis is provided on the need for cohesion among the members of the
group in order to have the power to express their demands.

2.1.3 Concept and definition of minorities from a social perspective

Political perspective associated with minority can be defined as the associations and

global relations along with government stability and its direct proportionality with the real-

time issue. Since ancient times there have been wars and conflicts of previous civilizations
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and countries, because of different interests, that left behind destruction and economic and
social backwardness. Minorities are an important cause in the outbreak of several conflicts
and wars, and are more affected by them. For thousands of years, this has led to the adoption
of norms and laws to protect human rights during war, whether war within the state or with
other countries. The heavenly religions (Judaism, Christianity, and Islam) had an impact on
the spread of peace, the organization of social life and the protection of human rights,
minorities and other things that these religions claim (Kinloch: 1979). Religions began to call
for peace and tolerance, but soon the divisions and differences between the religions began to
divide into sects because of differences, sparking crisis and conflict. There is no definition of
the minority, but there is a definition that the minority is "a group of citizens in a country
whose members are bound by religious, ethnic, or linguistic ties that distinguish them". The
new British Encyclopaedia provides a definition of minorities: a minority is a culturally,
ethnically or ethnically distinct group living in a larger society when used to describe such a
group, carrying a network of political and social influences (MacHenry: 1994, P. 196).

The majority uses some means to prevent the minority from integrating into society,
keeping them away from power and from effective economic participation, as well as facing
rejection and persecution. The majority has begun to integrate the minority, and this is often
in democratic countries that accept the other even if the minority is small and ineffective.
Therefore, there are three options for the minority within one of the societies, first: loyalty to
the majority and integration into them in the event that they are compatible with their
aspirations and goals and the preservation of their rights (MacHenry: 1994, P. 196).
Secondly, the minority feels unable to coexist with this majority and cannot preserve their
rights and go to demand separation according to law. From a social point of view, Kinloch

argues that the minority is different from the majority according to assumptions related to
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physical, cultural, economic or behavioural criteria and as a result is treated and controlled
negatively (Kinloch: 1979, p.p. 5-12).

There are social factors that result from this relationship (minorities). The historical
factor can be defined as factors that go to the establishment and emergence of minorities and
their origins and evolution throughout history. The institutional factor relates to political,
economic and social institutions governing relations between minorities. Minorities are
defined differently according to the different communities to which they belong. Some
contemporary scholars say there is no need to use the term "minority" because of the
association of this term with the League of Nations system. The international situation has
changed so the term minority should be changed. In contrast, there are other contemporary
scholars who see the opposite, where there is a smaller social class than the dominant
majority, “minority” is the right term. While there is a difference in the appropriate term for
minorities, there are suggested terms of use such as "communities”, "social groups”, and
recently "peoples™ (Menkes, 1992, p.p. 28-34).

Religious minorities are the most prominent minorities in the world, because of the
large size and the many problems and violations against them. Religion is a sensitive human
need, and wars of religion have been there for many centuries. Some countries adopt a major
religion, as well as the existence of other religions as minorities, which are often oppressed or
being tightened, or are completely banned. Minorities within the state are considered to be
part of the citizenry. They are traditional and historical, but they are smaller than the rest of
the population, and often they are not in control of the State, which has characteristics based
on gender, race, religion, language or culture, or a combination of these elements (Cf. HRC
General Comment).

The difference in historical, economic and social conditions, in addition to the

difference in characteristics of minorities, makes the definition of minorities differ according
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to the criterion defined by minorities. Sociology introduces a definition of the term minority
on the basis of a particular characteristic, which is usually characterized by belonging to
minorities, who are united by some common characteristics and a sense of belonging to one
side unites them. Where they can combine a common race, religious creed, habits, language,
or combination of these traits (Fox, 2003). Another definition for the minority is: a group that
is united because of physical or cultural characteristics that distinguish them from others in
the society in which they live in, and where they may be subjected to unequal treatment,
which makes them feel the collective excellence. The assumption of having a minority in this
society means that there is a group in return, with a larger social status and more privileges
(Linton: 1945, p. 347).

The research on religious minorities is not limited to definitions of religion and the
scope of powers of the legal entity of these minorities in the domestic laws within the state,
but beyond to international laws. Religious practices and rituals and their independent
identity confirm their existence, but it is important to prove their legal existence and to
recognize their status without limiting their religious rights only. For studying the rights of
religious minorities, there is a multifaceted analysis in which some minorities do not care
about their rights but are interested in their religious identity and how to preserve it, unlike
other religious minorities who seek broader rights and more because they consider
themselves national and ethnic minorities (Ferris, 2008). Religious minorities suffer at the
social level because there are no accurate statistics for religious minorities. There are no
periodic statistics, so their numbers cannot be accurately defined, and therefore, their political
status cannot be given in proportion to their real enemies (Toole, 2013).

There is another social concept for minorities: sociologists define minorities as a
group of people who live in a larger environment and differ from the larger surrounding by

their origin, language, religion or sex. At the same time, they feel different and separated
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from this larger surrounding, this feeling depends on the extent to which rights and duties are
equal among members of society (Scott, 2009). Finally, after reviewing many of the
definitions given to this term, we propose the following simplified definition: *The minority
is a group in a particular society that is homogeneous among themselves in one or more
religious, linguistic, cultural or national elements, which differs from the majority of the
members of the society and whose members are characterized by the desire to live together,
however, they have a desire to preserve their cultural and religious traditions. This part of the
community is small in number compared to the rest of the population of the society” (Linton:
1945).

Charles Wagley and Harris (1964) noted a number of characteristics for minorities,
including they are a social group whose members suffer from discrimination and persecution
by another social group that dominates and possesses the power. The minority has cultural or
physical characteristics that distinguish it from the rest of society. Minorities are a social
group of which the members are characterized that they have a unified awareness among
themselves (Wagley & Harris, 1964). The members of the minority have a social affinity
among themselves that stems from a common feeling. Minority membership is not generally
voluntary. The members of the minority get married within their community optionally or
compulsory which is called endogamy, where individuals encourage some of them to marry
among themselves to preserve their unique cultural heritage (Vander Zanden: 1986, p. 190).
However, the term "minority” is used in social sciences to denote groups of lesser social
power, so the term minority usually comes in addition to advocating civil rights and
collective rights (Barzilai, 2010).

On the basis of the above discussion it is evaluated that the term "minority" refers to a
group of people who differ from the social majority. This majority occupies most of the

positions in social power in a society and is regulated by law. This characterization makes use
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of the term "social group” rather than "minority group”. Discrimination may come in the form
of one or more characteristics characterized by the individual and can be observed such as
religion, ethnicity and language.
2.2 The Rights of Religious Minorities

There is a concept among the international community that religious minorities in all
parts of the world must be protected to maintain international peace and security, preserve
religious and cultural heritage, the world's mosaic and ancient beliefs, as well as maintain the
rights and freedoms of all peoples around the world. The issue of political rights has great
importance and focus by international organizations and the various countries of the world, so
as to achieve democracy and progress of countries, so most governments and constitutions
call for the protection of political rights, including the rights of minorities (Vliegenthart &
Boomgaarden, 2007). The ‘minorities’ issue is considered one of the most important in
human rights issues due to the fact that the rights of minorities and the concept of democracy
and political stability are well connected, which affects international stability in general. The
constitution defines the rights of minorities and majority rights and regulates the relationship
between them. In some cases, the interests of some dictatorships, superpowers, and
international organizations are required to ignite conflicts within the state to achieve political
goals. Therefore, minorities may turn to the International Court of Justice and the United
Nations to ensure their rights are guaranteed under international humanitarian law and some
international conventions on minorities. Conflicts have emerged in most of the Arab Mashreq
countries where religious minorities have existed for a long time, as illustrated by the history
of the Arab world. Arab governments have failed to protect minorities. In fact, these
governments have violated human rights in advance for all categories of the population,
whether minority or majority and the Arab governments are increasingly violating minorities

if they demand their rights, especially the right of separation (Beinin et al., 2016).
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In this case, Arab governments use repression and power to dissolve the minority
within society and do not allow them separatism. Governments use national names to
suppress the rights of minorities under national pretexts such as national unity and against
partition. Arab constitutions often contain clauses calling for human rights, democracy, and
the protection of religious rights, but they are mere ink on paper and without implementation
in practice. The 1951 Refugee Convention recognizes persecution on the basis of six
characteristics (race, religion, ethnicity, nationality, membership in a social group or political
opinion), or the direct cause of being involved in a particular religious minority or political
persecution because of the government's opposition to the defence of a religious minority
(Kalin, 2008). There has been repression of religious minorities for a long time. There are
three ways to eliminate this repression: agreements of political settlements, constitutional
guarantees, and international conventions. Political agreements and settlements: All religious
minorities can express themselves and emphasize mutual respect. Constitutional guarantees:
They allow for laws that guarantee religious freedom and the freedom to practise religious
rites. As for international conventions: The international conventions clearly provide for legal
rules that oblige all members of the international community to protect basic human rights,
the most important is freedom of belief and religion and protection of minorities in general
(Mahmud, 1995).

At the international level, the United Nations has adopted human rights rules, which
are specific and binding to the countries of the world and have been willingly accepted by the
Arab Mashreq countries to abide by these international laws which call for the preservation of
the rights of religious minorities. Internationally agreed human rights standards regarding
religious minorities are primarily encapsulated in the Universal Declaration of Human Rights,
adopted on the 10th December 1948. Reprinted at 43 AM. J. INT’L L. Supp. 127 (1949);

International Covenant on Civil and Political Rights, adopted 16 Dec. 1966, G.A. Res. 2200
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(XXI), U.N. GAOR, 21st Sess., Supp. No. 16, art. 18, U.N. Doc. A/6316 (1966), 999
U.N.T.S. 171 (entered into force 23 Mar. 1976); Declaration on the Elimination of All Forms
of Intolerance and of Discrimination Based on Religion or Belief, adopted 25 Nov. 1981,
G.A. Res. 36/55, U.N. GAOR, 36th Sess., Supp. No. 51, U.N. Doc. A/36/51 (1981) (Lillich,
1990). And to support every citizen to embrace the religion that he or she wants and to
practise the rituals of that religion freely (Barbieri, 1999). These international legal norms
and agreed standards have an impact on religious minorities as a society and as individuals
within society. In reading the UN reports on religious minorities, it is possible to see that
there are real problems facing these religious minorities, whether civil and political rights or
economic, cultural, and social rights, and that these minorities face the danger of the right to
live, which is the simplest human right (Amor, 2000).

As per the above discussion it is inferred that the religious minorities were subjected
to injustice, murder, persecution, and they fled as refugees internally displaced or as refugees
in other countries in the world, and these countries are seeking to gain their loyalty and to
have control over their actions. The religious minorities in the Arab region have called for the
establishment of a democratic civil state, to guarantee full guarantees for the realization of the
rights of minorities guaranteed by international law and by most civil constitutions that
believe in democracy.

2.2.1 Challenges of the religious minorities practising their rights effectively

Religious minorities face some obstacles and challenges in practising their rights
effectively, due to a number of factors that have had an impact on the religious minorities in
particular and on the Arab people in general. The most important of these factors are the
oppression and persecution of Arab dictator governments against religious minorities, the
killing and displacement of religious minorities by terrorist organizations, like al-Qaeda and

ISIS and the exploitation of the Great World Countries, some of the regional states and some
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international organizations to the religious minorities issue in order to achieve political
interests. Moreover, the social pressures in some areas of the Arab East, such as: some cases
of racism and discrimination (Ferris, 2008). Therefore, religious minorities have experienced
various forms of suffering such as: non-recognition, discrimination, exploitation, prosecution,
abduction, captivity, displacement and murder.

There have been many difficulties such as the displacement facing minorities, for
instance, the displacement of Christians in Iraq, which began during the period of violent
instability that followed the US occupation of Iraq in 2003, and it became a surge in 2008.
Escalating violence levels compelled many Christian families to emigrate, to the point where
the continued existence of Irag's Christian minority community may now be in jeopardy. Out
of 1.4 million Christians living in the country prior to 2003, today only 250-300 thousand
remain, and this number continues to decrease on a daily basis. Dr. Ameer Jaje al-Dominiki,
Director of the Baghdad Academy of Human Sciences, estimates that 1,015 Christian
families emigrate from Iraq every day (Salloum, 2017, 47). When ISIS invaded Mosul, the
Nineveh Plain and other cities in Iraq and Syria in June 2014, many religious minorities left
their homes, abandoning the areas they had shared with other ethnic and religious groups for
hundreds of years. Since their departure, religious minorities’ property and religious sites
have become targets for attacks and looting. This fear includes both countries and is a product
of violations affecting the safety of individuals and the exposure of religious minorities
property to illegal seizure (Smith, Brook-Holland & Page, 2014).

For the last few years, there has been no interest in the issue of religious minorities
except for some researches on Christians and Jews. With the rise of the Iranian Islamic
revolution in the 1980s, attention was paid to religious minorities, and some researches
emerged in the 1990s. In the year 2000, religious minorities in the Middle East moved on to

become an important subject for researchers because it was closely linked to the war on terror
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and global changes that took place in the world, including the US occupation of Iraq in 2003
(Nga Longva & Sofie Roald, 2011). On the other hand, Iraq is a multi-religious country; this
occupation has led to the emergence of violence, killing and displacement against religious
minorities, so it was the responsibility of the United Nations to create a legal framework to
protect minorities from violations of rights, which are violations that had never happened
before. Therefore, the United Nations has worked to raise the necessary awareness to clarify
the rights of religious minorities and the importance of protecting them, as a duty of the
United Nations and all governments of the world. The United Nations has worked to spread
the values of tolerance between religions and to legislate certain laws and decrees to
guarantee the rights of religious minorities and to formally recognize them to guarantee their
rights. This has given attention to the issue of religious minorities (Fox, 2013).

For minorities to enjoy equal political rights, they have to be active participants in the
decision-making process, as a precondition, especially where their rights are concerned.
Though the right to vote and participate in the political process, including running and
holding public offices, is the most influential way to do so, the principle of public
participation is a much broader concept. In addition, it entails participation in governmental
bodies, the judiciary and other agencies of the criminal justice system, decentralized and local
forms of government, consultation mechanisms, as well as through cultural or territorial
autonomy arrangements (UNHRC FMI, 2009, paragraph 5).

In most parts of the world, the major cause of marginalization of minorities is
discrimination and it is the main impediment to the active participation of minorities. This
study discusses the political aspects of discrimination by detailing the experiences of
minorities in both countries. Discrimination can take various forms and some segments of
minorities are vulnerable to traditional forms of it. In addition to the discrimination, they

suffer due to their religion, ethnicity, national origin, or language; they also suffer
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discrimination related to gender, age, disability, and other forms (Nga Longva & Sofie Roald,
2011). However, it is important to address discrimination as it is depriving minorities of their
right to participate actively in any aspect, whether political, economic, social or cultural, in
the society they live in, and they need that to preserve their identity, and ensure their
presence. Therefore, it is vital for minorities to fully participate in all aspects of public life -
beginning with the Parliament and Government and ending with city and village councils and
throughout vital sectors, so as to have effective representation. In this context, effective
participation is considered the basis for the realization of all political rights for women and
men, who are members of ethnic, religious, and linguistic minorities (Fox, 2013).

It is through effective participation that people can express their identity and protect
it, and it is through participation that minorities can survive, and their dignity is kept intact.
The right to active participation means participating in the political decision-making process
at the local and national levels. Gay McDougall, an independent expert on minority rights,
has noted that the achievement of “adequate representation of persons belonging to minorities
in policy and decision-making, by society, is instrumental in breaking the cycle of
discrimination and exclusion suffered by members of these groups, as well as their often
disproportionate levels of poverty and other impediments to the full enjoyment of civil,
cultural, economic, political and social rights” (UNHRC FMI, 2009, paragraph 1).

It is evaluated that numbers of minority members are small and that puts them in a
clear disadvantaged and discriminatory position. Thus, a minority cannot determine the
outcome of decisions in a majority-rule democratic system. For this reason, the representation
of minorities in the legislative, administrative, and advisory bodies should somehow be

translated into actual participation in the decision-making process.

53



2.2.2 Minority Rights from a legal perspective

International law experts distinguish between two main categories of rights (civil-
political rights, social and economic rights), civil and political rights as ‘first-generation
rights' because they are the first to be recognized as international laws, individuals and
property, the prevention of arbitrary detention and the right to due process and a fair trial and
the right to seek redress (Hurd, 2017). The social and economic rights are later called 'second
generation rights' and we mention some examples of these rights, such as the right to form a
family that has property and work, and access to education and health insurance. Sometimes
we see that minorities do not get these rights because of discrimination or absence of law,
justice, and equality in some societies so that the whole society does not get the rights, but
minorities are the most harmful; all these rights are individual rights. In the 1990s, the United
Nations and the Organization for Security and Co-operation in Europe and the Council of
Europe issued minority rights instruments (House, 2014).

Minority rights were also individual in these publications, as much as they were given
to persons belonging to minorities and not to minorities as an entity. One of the important
rights of minorities is the right to self-determination, which is enshrined in the United
Nations Charter, although the United Nations is still reluctant to add extensions and additions
to this right beyond the traditional context of decolonization, because the concept of self-
determination raises fears of separation. In the context of the rights of minorities, they have
the right to define themselves (minorities) instead of being defined by the majority (House,
2014). Moreover, the minority has the right to represent themselves, write their history,
culture, and vision in the upbringing of their children and do not relinquish these rights to the
majority. Social status resulting in freedom for the components of society: this means that the

rights are political and social rights and therefore when the state does not recognize these
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rights to minorities, it is a dangerous warning to destabilize the state, but most countries do
not face the components of their communities except repression and neglect (Gilbert 2005).
This comprehensive goal of minority rights was also addressed in a more
comprehensive manner in the 1992 Minorities Declaration, whose article (1) provides that
“States shall protect the existence of the national or ethnic, cultural, religious and linguistic
identity of minorities within their respective territories and shall encourage conditions for the
promotion of that identity.” The identity of the individual or group must be determined and,
as a result, will result in a very diverse nature that may change over time. The principle of
respect for the person's self-understanding is clearer when it comes to the definition of
religious identities (Hurd, 2017). The development of these identities is linked to the
individual's right to freedom of thought, conscience, religion or belief. This right has been
accepted and recognized in instruments that have been written in various international
forums, Article 18 of the Universal Declaration, Article 18 of the International Covenant and
the 1981 Declaration. Religious minorities were the cause of the stimulation of the concerns
of other minorities at the regional and international levels. There were attempts by the League
of Nations to protect the minorities and then the United Nations, which established
mechanisms and standards of human rights (Lindkvist, 2014). After decades of violation of
the rights of minorities, religious minorities were not integrated into the concept of
minorities. Religious minorities are supposed to have the protection of human rights in view
of these minority rights as well as human rights as a category of people. Despite these rights
on both sides, religious minorities are far from obtaining these rights. The rights of religious
minorities have a legal framework for those working in the field of human rights, especially
the rights of religious minorities and other areas that generate different conflicts, and if the
governments of the Arab Mashreq countries use these legal frameworks, this will help in the

process of building peace and equality (Chapman, 2008).
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The situation of members of religious minorities is a weak one and has attracted the
attention of the international community to religious minorities in recent years. States,
national human rights institutions, civil society organizations, the media and all those
concerned with the issue of religious minorities have been interested in devising strategies to
protect members of religious minorities and to be more effective in the protection of the
world. This has been discussed several times in the corridors of the UN General Assembly,
the United Nations Human Rights Council and all forums dealing with minorities and their
issues (Lindkvist, 2014). There are some societies that have a long history of discrimination
and persecution against members of religious minorities. This persecution is multifaceted in
terms of motives and situations. This may be persecution by States or non-State actors, and
both may participate.

The United Nations Special Rapporteur on ‘freedom of religion and belief” (FORB)
position was created in 1986 as a result of the Declaration of eliminating all forms of
intolerance and discrimination based on religion and belief, which was adopted by the UN
General Assembly in 1981 (Hurd, 2013). The duration of his task is for three years, same as
the other UN rapporteurs; his decision is independent and he is not paid. The task of the
rapporteur is to identify obstacles and problems that prevent practising the right of freedom of
religion and belief, as well as to make recommendations on how to eliminate the existing
obstacles and to avoid any new obstacles in the future. This declaration is the first
international legal instrument exclusively devoted to the freedom of religions. To support this
declaration, the UNHRC established the position of "Special Rapporteur of Religious
Intolerance”. In 2000, the title of the position was changed to "Special Rapporteur of
Freedom of Religion and Belief (FORB)" to better emphasize the right of freedom of religion
and belief, and to protect the beliefs of non-religious people as much as those with religious

beliefs (Hurd, 2013). Freedom of religion and belief makes it possible for all individuals to
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freely choose their religion and belief. They also have the freedom to maintain their religion,
beliefs and identity, as well as the freedom to communicate with others from the same
religion within the community, or with those who disagree with them in religion and belief
and freedom to hold religious ceremonies for this religious minority alone or to share with
others (Lindkvist, 2014).

Other rights of religious minorities include the freedom for their children to receive
religious teachings, the freedom to import religious books from abroad and to communicate
with others who have their own religious identity, as well as their right not to declare their
religious views and not to disclose their convictions. The measures used to promote the
identity of a specific religious minority often presuppose respect for the freedom of religion
and belief of all its members. Since practising political rights is contingent on individual
choice of what they wish, the state cannot guarantee the development of particular religious
minorities over the long term. The State is solely responsible for creating conditions for
individuals belonging to religious minorities, so that they can manage their religious affairs in
order to preserve their religious identity and thus the identity of their religious community
and to further develop it (Brownlie: 1992, p.16). It calls upon States to take positive measures
to facilitate the long-term development of religious minorities and thus become a binding
obligation under international human rights law. According to article 4 (2) of the Convention
of the Elimination of All Forms of Racial Discrimination, the 1992 Minorities Declaration,
“States should take measures to create favourable conditions to enable persons related to
minorities to express their characteristics, and to develop their culture, language, religion,
traditions and customs, except where specific practices are in violation of national laws and
contradictory to international standards”. This requires a wide range of activities, such as
ensuring support measures for schools and training institutions, facilitating community

media, appropriate provisions for a suitable legal status for religious minorities, holding
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festivals for religious minorities, and initiatives for inter-faith dialogue combined with
outreach programs for religious communities. These measures are important for religious
minorities and without them religious minorities may be at risk in the long term and it may
lead to grave violations of the freedom of religions and beliefs of individuals (Bielefeldt,
2018).

Protection from the negative aspects of McGarry and O'Leary's taxonomic range of
methods of ethnic conflict regulation, is equally important to religious minorities as well as to
all other types of minorities. In addition, religious minorities need rights that guarantee
equality with the majority, and the ability to maintain their traditions and practise their
religious rites freely (Brownlie: 1992, p.16). The legal classification of the total population,
whether indigenous peoples or minorities, which in turn are divided into minorities, national,
ethnic, cultural, linguistic or religious, leads to a limited view of the rights that the group may
need or be entitled to. Freedom of worshippers shall be free to assemble, practise religious
rites and personal faith without discrimination. This freedom can extend to the extent that
those who belong to the religions have the right to preach their religion. This right appears in
legal provisions of the European Court of Human Rights, which shows how to counter this
aspect of freedom of religion against “peaceful enjoyment of the personal freedoms”.
Although there is a fundamental lack of definition of religions, the important issue is the
State's recognition of religious minorities (A report by the European Court of Human Rights,
1997).

Recognition is not part of the rights of religious minorities, but without such
recognition, the religious minority cannot practise its role or regulate its own affairs with
regard to the acquisition of property that enables it to practise its religious role and rites
requiring religious institutions, churches and places of worship. Religious minorities, on the

other hand, must have educational institutions, institutes, and schools to teach clergy. In the
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case of the establishment of these religious educational institutions, there is no explicit need
for the State to fund such institutions (Fox, 2013). The State may not play its role towards
religious minorities, which is to create conditions for strengthening the identity of the
minority, Article 1, 1992 Declaration, supra n. 12. - ‘the mere fact that an interpretation of the
convention may extend into the sphere of social and economic rights should not be a decisive
factor against such an interpretation’. There are those who believe that the rights of minorities
are a set of basic rights that are not dispensed with by members of the minority either in their
humanitarian capacity or as individuals belonging to a group. The State guarantees
recognition, organization, and protection according to the rules of law. The rights of
minorities can be divided into two parts: the "public rights” in which the members of the
minority are equal in their enjoyment with the rest of the individuals (Nga Longva & Sofie
Roald, 2011).

The second section is the so-called "special rights." These rights are of special
significance to the minorities. These are the general rights of the minorities’ children as
individuals. The most important public rights that benefit the minority are the right of life,
right to protect private life and right to protect private property. The right to life is one of the
most important rights enshrined in international constitutions, conventions and human rights
declarations. The Universal Declaration of Human Rights of 1948 states that "Everyone has
the right to life, liberty and security of person” (Article 3). Most of the constitutions of the
world have provisions that affirm this right. For example, the Constitution of the Republic of
Irag, 2005, states: "Everyone has the right to life, security and liberty. No one may be
deprived of these rights or restricted except by law". In this context, the recent amendments
in the constitution of Syria also aim to provide basic rights and freedom to its citizens.

As per right to protect private life the preamble to the Universal Declaration of

Human Rights concerns this right if it clarifies the human need for a world in which they
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enjoy freedom and freedom from fear, which means ensuring the safety of the individual for
his or her own life. In addition, several constitutions referred to this right, including the
Constitution of the Republic of Iraq for the year 2005, Article 17 states: “Everyone has the
right to personal privacy in a way that does not contradict the rights of others and public
morals. Except by judicial decision and in accordance with the law” (Hamoudi, 2013).
Moreover as per right to protect private property international human rights law recognizes
the right of every individual to own property, or to share with others, and may not be
deprived of his property in any arbitrary manner. The Constitution of the Republic of Irag has
affirmed this right in many of its constitutional provisions, including the Constitution of the
Republic of Iraq for the year 2005, Article (3) of the Constitution states that “Private property
is protected and the owner has the right to use it and exploit it within the limits of the law”
(Khan & Kirmanj, 2015).

According to prohibition of torture, punishment and inhumane treatment individuals
belonging to minorities seek fair treatment within the society, as a result of the torture
committed by many countries against their members, the international charters have taken
care of this issue. The constitutions have also paid attention to this issue through the
provision in the constitutional documents, including the Constitution of the Republic of Iraqg
in 2005 Article (37), which took care of all kinds of psychological or physical torture and
inhumane treatment (Hamoudi, 2013). In a similar context under Article 53 of the Syrian
constitution, the government provides rights to the people as the people cannot be tortured
and humiliated. Along with this, only law has the power to decide the punishment for the
guilty (Constitute, 2021).

The special rights of children of minorities as groups are the right of minority culture
that is an essential and fundamental element in the international protection of the identity and

privacy of minorities. Right of education is a widely recognized right, as education is a
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prerequisite for the transmission of minority culture among its members and from one
generation to another. It is also a means of maintaining and preserving this culture. As per the
right to participate in cultural life an individual has the right to participate voluntarily in the
cultural life of the community and to contribute to scientific progress. Language is the main
tool through which people belonging to minorities express their cultural specificity, ethnic
identity or national identity, and the tool of communication between their community and
society. Reward opportunities means the equality of Iragis in terms of the opportunities
granted without discrimination and preference and according to the text of Article (16) of the
Iragi Constitution of 2005 (Alwan: 2011, P. 482).

The protection of minorities is also found in international law specifically in the
International Covenant on Civil and Political Rights (especially Article 27), the Convention
on the Elimination of Racial Discrimination, and regional Conventions. For example, first:
there is a Working Group on Minorities, created in 1995 as per the Economic and Social
Council resolution 1995/31 of 25 July 1995 in the Office of the High Commissioner for
Human Rights, second: the European Charter for Minority Languages, and third: the Council
of Europe’s Framework Convention for Protection of National Minorities (Alwan: 2011, P.
482). A team working as a side team was established in the Sub-Commission on the
Promotion and Protection of Human Rights to be a suitable place to discuss the problems of
minorities and to put forth proposals that would strengthen the situation of minorities and
protect their rights (A report by the High Commissioner for Human Rights). Non-
governmental organizations (NGOs) concerned with the protection of minority rights. There
are several organizations around the world, such as the International Minority Rights Group
(MRG), which works with religious, ethnic and linguistic communities, all of which are non-

dominant or dominant (Maathai, 2008).
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2.2.3 Role of the United Nations in the protection of the minorities’ rights

The General Assembly of the United Nations is one of the most important organs of
the United Nations as it includes all the member states of the United Nations and has the right
to discuss any matter within the scope of other organs, which was enshrined in Chapter 1V of
the Charter of the United Nations (Drissi, 2013). The United Nations General Assembly in
1948 approved the draft of the Prevention of Discrimination and Protection of Minorities
within the framework of the Commission on Human Rights, which drafted and proclaimed
the Universal Declaration of Human Rights. "Only those non-dominant groups in a
population which possess and wish to preserve stable ethnic, religious or linguistic traditions
or characteristic markedly different from those of the rest of the population™ (A report by
Yearbook on Human Rights, p. 490).

In the framework of human rights, Article (13) of the Charter states that the UN
General Assembly prepares research and makes recommendations to help develop
international cooperation in the economic, social and cultural fields as well as education and
health, and to help implement the human rights, as well as political rights, and fundamental
freedoms of all people without discrimination on the basis of language, religion, nationality
or anything else, so we often find political rights and human rights issues on the agenda of the
UN General Assembly (Costa-Buranelli, 2014). The General Assembly adopted the Universal
Declaration of Human Rights on December the 10th, 1948, which did not explicitly affirm
the protection of minorities, but only affirmed the principle of equality and non-
discrimination, which prompted the General Assembly to the date of the Universal
Declaration of Human Rights as an expression of interest in minorities. The text of the
resolution reads as follows:

« L’Assemblée générale: Considérant que les Nations Unies ne peuvent pas demeurer

indifférentes au sort des minorités, Considérant qu’il est difficile d’adopter une solution
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uniforme de cette question complexe et délicate qui revét des aspects particuliers dans chaque
Etat ou elle se pose, Considérant le caractére universel de la déclaration des droits de
I’homme, Décide de ne pas traiter par une disposition spécifique dans le corps de cette
déclaration la question des minorités,... » (website of UN).

The International Convention on the Elimination of All Forms of Racial
Discrimination in 1965, the International Covenant on Civil and Political Rights in 1966, the
Convention on the Rights of the Child, the Convention on the Elimination of All Forms of
Racial Discrimination in 1989, the United Nations Declaration on Persons Belonging to
National or Ethnic, Religious or Linguistic Minorities in 1992, which is considered to be the
closest international document to minorities of its predecessors, bearing in mind that this
international instrument is not binding and does not enjoy the binding legal value of states as
well as the international safeguards that they are required to implement, with the exception of
internal mechanisms subject to the will of states (Altabal: 2010, p. 586). In addition, the
General Assembly shall monitor the implementation and observance of international texts
and documents through the reports of the supervisory bodies of the General Assembly
concerned with human rights submitted through the Economic and Social Council as well as
other bodies, which issue recommendations to states or refer the case to the Security Council
for measures. Appropriate to the application of human rights. The role of the United Nations
General Assembly has not only contributed to the adoption of international texts but has
expanded its activities to take many decisions calling for international conferences to address
human rights issues (Ounce: 2001, p. 39).

One of the above-mentioned resolutions is resolution 35/33 of 14th November 1980
on the convening of the Second World Conference against Racism and Racial
Discrimination, which calls for the Conference, in paragraph (21), to provide special

protection to individuals belonging to minorities (A report by United Nations publications,
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1990, p.p 207-211). Article (68) of the United Nations Charter authorizes the Economic and
Social Council to establish sub-committees and affiliated bodies. In pursuance of this article,
the Council established a number of committees to implement its terms of reference in the
field of human rights, one of the most important committees that carry out tasks related to the
protection of minorities is the Human Rights Committee and the Sub-Committee on
Prevention of Discrimination and Protection of Minorities, which is a major body concerned
with the protection of political rights in general and minorities in particular (Drissi: 2013, p.
17). The problem of the protection of religious minorities is considered by international law
as an international problem, because the countries that treat the minorities within their
borders affect international stability, so it is the duty of international law to protect political
rights and protect minorities. For a long time, minorities have been subjected to annihilation,
oppression, and injustice. “Religious minorities” is a dangerous and sensitive subject, and
International law deals with such issues with great caution (Rehman, 1995).

Religious minorities suffer injustice in many countries of the world, so countries that
oppress minorities try to hide behind Article 2 (7) of the UN Charter and take this article as a
pretext and resort to the fortress of state sovereignty and sovereign equality. Minorities may
resort to protests and revolutions and demand separation according to the item of self-
determination. In accordance with Article (27) of the International Covenant on Civil and
Political Rights, which guarantees minorities the exercise of their rights and the enjoyment of
their culture (Rehman, 1995). The Human Rights Committee, in its General Comment No. 23
(1994) in Article (27) (Minority Rights), stated the overall objective was to facilitate the
development and long-term preservation of minority communities, stressing that "the
protection of these rights is directed towards ensuring the survival and continued
development of the cultural, religious and social identity of the minorities concerned, thus

enriching the fabric of society as a whole" (A report by the Human Rights Committee, 1994).
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On the basis of the above discussion it is evaluated that the appropriate rights of
minorities must be established by their historical and political context, as well as the religious
context, which may be a distinguishing characteristic but should not be the exclusive feature
that determines the grant of rights. With the establishment of the international community in
the new form, some suggestions were made that international law did not address the issue of
minorities in a fair manner, but these proposals were ignored because of the opposition of
some states. In this context, the United Nations Human Rights Office of the High
Commissioner (2010) reported that the governments of respective countries need to consider
the religious, social, political and physical rights of the minority communities in the policies
and protocols. As Iraq and Syria are considered to be conflict regions due to the political
scenarios, the war is common and in war situations, the religious and minority communities
become at a greater risk. The government also need to address the issues such as health care,
shelter and food for the religious and minority risks (United Nations Human Rights Office of
the High Commissioner, 2010).

2.2.4 Minority Rights from the political perspective

As per the reported findings of Buck (2013), the religious minority is linked with the
religion having a minority of the population in a nation, region, or state. This religious
minority group is subjected to discrimination or stigma. A religious minority is claimed to
have its own compass for morality and religious laws (Buck, 2013). However, in several
studies, religious minorities are explained in terms of demographics. In this context, Weitz
(2015) has highlighted religious communities minorities as the group of people comprising a
small percentage of the population of the state, wherein they live. The group members hold
similarities in regard to ethnicity, traditions, beliefs, linguistic and religious practices (Weitz,
2015). A similar insight has been produced by Irfan (2015), who defined religious, ethnic or

linguistic minority as the group of people having smaller proportion in comparison to the rest

65



of the population of the nation to which they belong, and possessing historical, cultural and
physical characteristics, language or religion from the rest of the population. Sense of
“alikeness” and communal unity are defined as the key characteristics of defined religious
minorities (Irfan, 2015).

In the historic times, it has been seen that Yazidis used to be considered as the
minority in dual terms; first, due to being from the Kurdish subgroup, Yazidis used to share
the Kurds’ fate that was oppression and persecution for many centuries, secondly, being the
religious minority, Yazidis used to be discriminated against many times by some of the
people from Kurdish region (Jager et al., 2019). In the Yazidis' history, it is seen that there
were multiple recurring phases related to attacks and oppression by French and British
occupation. As evidence, 74 genocide cases were observed in the history against the Yazidis
due to which these people were facing severe trauma. On the distinct side, it is also evaluated
that Christians like all other minorities encountered issues of persecution and displacement as
well as they used to be forced to convert their religion as per the other extremist groups
(Jager et al., 2019).

Choedupet et al. (2015) have explained the Arab culture by ethnicity and generally
associated with Sunni Islam. The population of the countries is widely diverse both in regard
to ethically and religiously. The literature has defined ethnic and religious minorities as the
segment of the indigenous population, which is not identified as Sunni Muslim or Arab. In
the region, the largest non-Arabian ethnicities are Armenian, Nubian, Imazighen (Berber),
and Kurd, along with the presence of some smaller ethnolinguistic groups, mainly in Sudan.
Within the Arab nations, the key basis of religious discrimination and minorities is language,
which acts as its primary marker and distinguishes the people by the fact that they do not

speak the Arabic language as their mother tongue (Choedupet al., 2015).
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After the First World War (1914-1918) and the Second World War (1939-1945), there
were significant changes in the status of States at all political, military, geographical and legal
levels. Among these were changes in the borders of some countries. These changes have
resulted in a religious, ethnic and linguistic mixture of states that have dealt with the issue of
minorities in different ways by country. With the establishment of the international
community in the new form, some suggestions were made that international law did not
address the issue of minorities in a fair manner, but these proposals were ignored because of
the opposition of some states. The protection and promotion of the rights of minority and
religious communities also assist in preventing the languages, religious interests and cultures
of the minority communities. The minority rights framed by the governments also need to
ensure that the non-discriminatory practices and policies are considered in the political
frameworks to safeguard the linguistic, religious and cultural diversity in a proper manner
(United Nations Human Rights Office of the High Commissioner, 2010). In the event of a
dispute between the minority and the State, to file a complaint with the Nations Society
Council, which is responsible for "control”, which refers this matter to the International
Justice Perpetual Court for decision and the Court shall render an irrevocable judgment
(Weller, 2005).

The countries of the Middle East are not homogeneous internally because of the
multiplicity of races and religions, and this is the case in many regions of the world to contain
a large number of sects, religions and ethnic and linguistic groups, and treatment is the most
prominent problem facing these minorities, which is always an effective tool in the hands of
political power, The problems of minorities can be exploited by other countries to achieve
political goals, and it is possible by the government in the same state to do so. When any

country thinks of creating problems to achieve certain goals, the first tool used is the
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minorities, even the Western democratic countries; there is a tendency against the minorities,
not to mention the Arab Mashreq, which is more affected than others (Kumaraswamy, 2003).

The academic research on the issue of religious minorities in the Arab region has
escalated with the launch of the so-called war on terror launched after the 11th September
2001 attacks in the United States, following which the United States invaded Iraq in 2003.
This changed the political system in Irag and was replaced by a political system according to
sectarian balances, which resulted in acts of violence against some religious minorities for
political goals and foreign agendas. It has been evaluated that unprecedented international
attention in the Arab region has emerged to provide a legal framework for the protection of
religious minorities. Therefore, there is a great interest for researchers in the study of
religious minorities in the Arab region because of the development of serious events that puts
them in a dangerous situation. Therefore, this study will try to address previous studies and
complete the path in this field, because the political rights issue of religious minorities in Irag
and Syria is an important issue, as there is a large number of religious minorities, and a larger
majority of Muslims. What concerns us in this research is the legal, political and social rights
of religious minorities during the last ten years.

There is a complex situation in this region, and this study will try to delve into the
details of the events that have changed everything related to religious minorities during a time
of rapid acceleration. When we address the issue of religious minorities in two Arab countries
that have gone through different circumstances, there will be a useful comparison in
understanding what is happening to the religious minorities in those countries. In addition to
the international and regional factor that exploits and affects their rights, which has a great
influence in changing the events to achieve the political interests of the world powers that do
not care about all the oppression of them. This study will seek to understand the nature of the

relationship between religious minorities and the Muslim majority in times of peace and
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times of conflict, which will reveal that religious minorities coexisted peacefully years ago,
but what has happened is that they are oppressed, with no minority rights recently in times of
conflict and war in the Arab region for the purpose of achieving political interests (Longva:
2011, p. 4). Conflict management requires a historical and analytical approach to the causes
of conflict, Minority Rights Group International (MRG) conducted research that concluded
that governments and external actors often ignore the rights of minorities that are the cause of
conflicts (Baldwin: 2006, p. 14).

While the political situation was unstable in the Arab Mashreq countries, Iraq was
subjected to US occupation in 2003, a change of regime and the establishment of a sectarian
political system, triggering problems and sectarian war and the emergence of terrorist militant
groups that Kill religious minorities, and all those who oppose them, even if they are from the
same sect. Syria is ruled by the Alawite sect, a religious minority, while the majority is the
Sunni community, in addition to the presence of many other religious minorities. Over the
years, the dictatorial regime made the Syrian people dissatisfied with the injustice of the
government, which led to a bloody civil war that claimed the lives of hundreds of thousands
of Syrian people, as well as the migration of millions of Syrians to other countries to escape
from the fire of the multi-party war. Persecution, injustice and marginalization are a reality
imposed on religious minorities in the Arab region. Religious minorities suffer from political
marginalization and the confiscation of their rights, because they cannot compete with
dictatorships. For dictatorships to achieve their interests, they are robbing religious minorities
of their rights and not allowing them to participate politically (A report by the European
Parliament, 2013).

Religion has been and is still playing a clear role in the lives of peoples and different
national groups throughout the ages, and perhaps this role came under a range of social and

cultural variables with each era of history, passed by these groups, as religion has an impact
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in some groups or communities at present, where it plays either a complementary or
contradictory role, in the sense that either it is a key factor of unity or a key factor of division,
among the members of one group, as the group, which is dominated by one religion among
most of its members, is a factor of its attachment and strength. Based on the foregoing, it can
be said that the multiplicity of religions, or the existence of religious differences, may lead to
the emergence of religious or sectarian conflict. However, having more than one religion in a
single group doesn’t necessarily mean that there is a conflict, an example for that is the
Coptic religious minorities in Egypt.

Human rights shall be agreed upon in international law, and international human
rights instruments shall be provided, the United Nations shall have mechanisms to monitor
the application of these instruments. On this basis, the international community has accepted
these rights, including those of the Arab Mashreq, to support the freedom of every individual
to believe, to profess and practise their religion. These standards have implications for the
human rights of religious minorities or other components of society (Ghanea: 2004, p.p. 705-
729). Freedom of religion, freedom of belief and freedom to practise religious rites are among
the manifestations of Islam, so that Islam guarantees the freedom to embrace any religion.
This is mentioned in the Muslims’ holy book, the “Quran”. Peace, freedom, and coexistence
are among the most important teachings of Islam, like other religions, therefore, Islam urges
to respect and coexist with other religions in peace (Berween: 2006, p.p. 91-102). Overall, the
discussion suggests that there exists a significant gap in the political right of religious
minorities in Arab countries. Despite the development of several human and political rights
by the UN, the minorities in Arab countries are facing discrimination in accessing all these
rights.

The civil, political, social and economic rights are all legitimate rights of religious

minorities, the political and civil rights guarantee them: freedom of political expression,
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political participation, non-arbitrary arrests and security of persons. This was previously, but
with the modern time, there has become another essential right of religious minorities, which
is social and economic rights, that guarantee the following rights for several religious
minorities, such as: the right to establish a family and income, the right of ownership, the
right to work and education and health, but minorities are often lacking these rights because
of dictatorships (Weller, 2007). The rights of individuals belonging to religious minorities
should be understood from the perspective of political rights and the protection of these
rights. This is considered obvious and necessary at the same time, because minority issues are
closely related to the concept of protection of minorities, which historically appears outside
the framework of human rights.

An important aspect of justice is the recognition of the advantages of the protection
systems for minorities, to facilitate the peaceful coexistence of different components of
society. However, one should be aware that they may differ conceptually from the norms and
principles of universal human rights. Nonetheless, components of different forms of minority
protection continue to play an important political role and can even permeate the rhetoric of
human rights without always being conceptually consistent with the human rights-based
approach. This is a confusing source with possible adverse implications for the practical
implementation of the rights of persons belonging to religious minorities. For example,
minority protection systems developed under bilateral or multilateral peace agreements,
usually lead to legal and political guarantees on behalf of minorities, although these
guarantees have given them practical advantages, these protection systems are not always
based on human rights. Instead of relying on the principles of human rights and the universal
principles of freedom and equality, they usually protect members of certain pre-defined

groups only. In addition, the political context of bilateral or multilateral agreements to protect
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minorities may lead to some risk, by having a look at the minorities defined in the
Convention as receiving protection from foreign parties.

As a result, in some cases, some minority protection mechanisms have been turned
against the same groups that were supposed to protect them. The political rights-based
approach also differs from ideology-specific concepts for the protection of the rights of
minorities, where different situations can be adopted to place them close to or to distance
them from the dominant religion of the state. This will result in the seizure of protection for a
pre-determined group of religious minorities, not all religious minorities, without taking into
consideration the right of freedom of religion and belief to those groups that appear to be
incompatible with the ethically acceptable situation in the State. It is often emphasized, that
the rights of individuals belonging to religious minorities, as laid down in the context of
international human rights law, share all the characteristics of a human rights approach, based
on the principles of universality of freedom and equality, "all human beings are born free and
equal in dignity and rights". In addition, the preamble to the Universal Declaration addresses
an important starting point: "recognition of the inherent dignity and of the equal and
inalienable rights of all members of the human family". This declaration, which has been
mentioned repeatedly in a number of international human rights conventions, must be
implemented and realized in the rights of individuals belonging to the minority religions
(Bielefeldt, 2018). It has been evaluated that in the democratic system, the power is
controlled by majority groups and religious minorities even in modern times face problems in
accessing their basic rights and therefore there is a need to protect minorities of all kinds.
Minorities greatly fear being oppressed by political regimes, especially from the authoritarian
regime, which exploits the use of some measures against them under many different pretexts;
this is easy noted by following the history of minorities in the Arab region and in the rest of

the world.
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There are international and regional human rights conventions dealing with political
rights issues in general and the rights of minorities in particular. The most important of these
agreements is the Universal Declaration of Human Rights issued by the General Assembly of
the United Nations on December the 10th, 1948, which includes 30 articles.

Article 1: All human beings are born free and equal in dignity and rights and have
been endowed with reason and conscience, and they must treat each other in the spirit of
brotherhood.

Article 2: Everyone has the right to enjoy all the rights and freedoms set forth in this
Declaration without distinction, such as race, colour, sex, language, religion, opinion,
political opinion or any other opinion, national or social origin, property, birth or any other
situation, as well as the foregoing, there shall be no discrimination based on the political,
legal or international situation of the country or territory independent, under guardianship or
non-self-governing, or if its sovereignty is subject to any restriction.

The legal classification of groups, whether these groups are indigenous peoples or
minorities, on a national, religious, linguistic or ethnic basis, is within a specific view of the
rights to which they are entitled. These rights must be placed in a historical and political
context of minorities, through which religion may have a distinctive function without any
limitation to give rights. As shown in the international charters, minorities tend to obtain the
minimum of their rights and are desired by any minority in the world. Thus, there is an
overview of the rights of minorities whose most important characteristic is the religious one,
which is referred to as the spiritual minorities. Religious minorities have human rights, like
any other human being, one of which is freedom from genocide, which is recognized in
Avrticle (2) of the Genocide Conference and other rights that we will address later (Gilbert:

1997, p.p. 97-134).
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The basic rights of minorities were mentioned in article (27) of the ICCPR, which was
developed in the Declaration on the Rights of National or Ethnic, Religious or Linguistic
Minorities (UNDM), which was again adopted by the UN General Assembly in 1992
(Chapman: 2008, 16).

These rights, mentioned above, include minorities in several aspects, including:

1. Right to exist: Minorities are looking for the right to exist, a right available to all,
whether they are a minority or a majority, therefore, the most important duty of States is to
protect the existence of minorities as small communities within the national community from
any persecution, genocide, murder or ethnic cleansing (A report by the UN Diplomatic
Conference of Plenipotentiaries, 1998).

2. The right to equality and non-discrimination: this right protects minorities from
direct and indirect discrimination based on religion, race or nationality, therefore, it exists in
most of the international human rights treaties of the United Nations. There are examples of
these international covenants and following are some of them, Charter on Human and
Peoples' Rights, adopted 27th June 1981, Organization of African Unity OAU Doc. as well as
the International Convention on the Elimination of All Forms of Racial Discrimination
(ICERD). These give minorities the right not to discriminate, restrict, favour or exercise their
human rights and fundamental freedoms. The agreement allows member States to take
temporary special measures at the economic, cultural and social levels to help individuals
overcome discrimination (Article 2.2).

3. The right of protecting the identity: this right guarantees to minorities the right to
practise their religion, culture, and language at the private and public levels, and also
provides them with means and measures to develop them at the religious, cultural and social

levels (UN Human Rights Committee, 1995).
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4. The right to participate in public affairs: this right guarantees to minorities the
right to participate in decision-making that affects them in their lives, and this enables them
to participate in the management of public affairs, in addition to the formation of minorities
associations to take account of their affairs. This right is mentioned in Article (25) of the
ICCPR:

‘Every citizen shall have the right and the opportunity [...] (a) to take part in the
conduct of public affairs’. The UN Human Rights Committee interprets public affairs within
the meaning of this article as a broad concept which relates to practising political power, in
particular, practising legislative, executive and administrative powers. It covers all aspects of
public administration, the formulation and implementation of policy at international, national,
regional and local levels (UN Human Rights Committee, 1996).

The State has to protect citizens' freedom and political choice, so the European
Commission was of the opinion, that the individual should be free to choose either the State
religion or any another religion. The same view is found in paragraph (8) of General
Comment No. (18) in the ICCPR, which is also based on the case-law of the ECHR and
ICCPR. No religion may be subject to certain restrictions under Article (18) paragraph (3) as
long as it does not infringe the rights and freedom of others. In addition, the ICCPR General
Comment Number (18) paragraph (9), in the case where there is a formal or traditional
religion, or the religion of the majority which is the official or major religion, it does not lead
to discrimination against other religions, including discrimination concerning government
services, economic privileges and special restrictions on the minority religion (Thlimmenos,
2000).

There are several elements in the ICCPR that restrict the above right. These elements
are: Firstly, the law must provide, the restriction must be clear to ensure that the abuse or

arbitrary decisions are not allowed (Kokkinakis, 1994).
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Secondly, the limitation must be necessary. The question of necessity assesses the
need of the limitation, comparing to sacrificing freedom with their right to choose their
religion, which requires a fair balance between the aim pursued and the limitation. This leads
to the principle of proportionality as set out in ICCPR General Comment Number (18),
paragraph 8.38, limitations grounded on religion are open for the same scrutiny according to
article (18) as limitations grounded on secular norms (Norris, 1988).

If formal restrictions are used to hinder a certain belief or converting into another
religion, then such an application will be inappropriate (Theo Manoussakis, 1996).

Thirdly, the limitation must serve one of the purposes of the exhaustive list.

Paragraph (3) of article (18) does not attract national security considerations, only the
following purposes may legitimize limitations: Public safety: This phrase covers limitations
aimed to protecting the security of persons and things in situations which create a sufficiently
clear danger. In Serif v. Greece, the European Court used the argument of tensions between
Muslims and Christians and between Greece and Turkey to state that the role of the
authorities is not to eliminate pluralism, but "to ensure that the competing groups tolerate
each other". Further, the clause does not mention national security, which implies that the
interest of the state alone may not serve as grounds for limitations.

Right to change one's religion: The right to change religion is included in the ICCPR
article (18) and is also expressed in some regional instruments, such as the ACHPR, ECHR
and the American Convention of Human Rights. Article (8) of the DEDR states that nothing
in the declaration shall be construed as restricting or derogating from any right defined in the
UDHR and the ICCPR. The interpretation is that the right to change religion was fully
preserved, despite article (2). The declaration also contains different non-discrimination
clauses, which are important to the right to manifest a chosen religion in article (6). The

Human Rights Committee has stressed in many General Comments that a person has the
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absolute right to change religion contrary to the policies of some Islamic States. In general, a
number of important and sensitive issues relating to the application of the rights of religious
minorities should be mentioned:

Firstly, it concerns the restrictions imposed by governments to freely express religion
and to demonstrate and apply religious practices, while violating political rights and laws, as
articles (18.3) of the ICCPR and Article (1.3) of the DEID make clear, the protection of
public rights, fundamental rights and freedoms of others (DEID, Art. 1.3).

Governments are exploiting the lack of clarity of some laws in taking arbitrary
measures against religious minorities and their practise of their religion, but the Human
Rights Committee has put an end to these actions under the pretext of protecting national
security (Stahnke, 1998).

In addition, the above-mentioned committee has affirmed Article (18) to protect
religious minorities by saying:

"The terms belief and religion are to be broadly construed. Article (18) is not limited
in its application to traditional religions, or to religions with institutional characteristics, or
practices analogous to those of traditional religions. The Committee, therefore, views with
concern any tendency to discriminate against any religion or belief for any reasons, including
the fact that they are newly-established, or represent religious minorities that may be the
subject of hostility by a predominant religious community" (Boyle, 1983).

In addition, the Commission has criticized individual governments that have gone on
to explain the conditions of derogation in Article (18.3) of the ICCPR. This is what
governments use to impose restrictions on religious minorities under the pretext of preserving
national unity and national security.

Secondly: Based on the ideas and beliefs of religious minorities, if they are arrested

for this the International Convention on the Elimination of All Forms of Racial
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Discrimination (CERD) states that “the dissemination of ideas based on racial superiority”, is
probably “punishable by law”, CERD originally might have addressed religious as well as
racial hatred and discrimination, though finally, it did not, even though racial and religious
intolerance are often deeply interwoven, as, for example, in Anti-Semitism. Religious hatred
has not been at the focus of the work of the Committee for the Elimination of Racial
Discrimination, “although [it is] likely to become increasingly important” (Boyle, 1992).

Moreover, Article (20.2) of the ICCPR declares that the law prohibits any advocacy
or incitement of racism or religious hatred as these calls for violence, generate a hostile
behaviour that affects attitudes and emotions (Lemon, 1983).

Religious expression may have a negative impact on members of religious minorities,
which may subject them to the aggressiveness of those who disagree with them, and this is
considered a major threat to religious minorities (Cecil, 1997).

Thirdly, the issue or problem is related to the religious minorities in particular, where
States provide special protection for them to the extent of providing assistance, but the texts
relating to religious minorities have been deleted and excluded from the UN Charter and from
the formative instruments of human rights. This deletion was deliberate, in order to prevent
the existence of many texts on minorities in the Universal Declaration of Human Rights
(Morsink, 1999).

As well as Article (27) of the ICCPR, concerning minority rights, explicitly
concerning members of minorities. However, international documents contain collective
rights and do not include individual rights such as: the 1992 UN Declaration on Minorities,
the 1994-5 UN Draft Declaration on the Rights of Indigenous Peoples and article (1) of the
ICCPR (and similarly in the ICESCR) which talk about the right of self-determination “for all
peoples,” though that is the one exception in the formative documents. That right has been

exclusively taken to be applied on colonized peoples (Lerner, 1999). Overall, the discussion
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suggests that even after the description about minorities’ rights under several acts and
legislations, the religious minorities are struggling in getting their basic rights and the
scenario is found to more critical in Arab regions wherein the government is also found not to
be capable in supporting minorities.

2.2.5 The Rights of Minorities from a Social Perspective

Irag and the Levant states were under Ottoman control, the majority of the Muslim
population was in these communities, except for Lebanon, where a large percentage of
Christians lived. The rest of the societies were characterized by their belonging to many
religious minorities. There was coexistence between Muslims, Christians, Jews, religious
minorities and sects, but conflicts began with the end of the Ottoman era and the beginning of
British and French colonization of the region. So that the region was treated on the basis of
religion (Bowman: 1983, pp. 291-295). The region of the Levant contains many groups
distinct from the Muslim majority due to differences in religion, race, culture, and
nationalism. These societies are characterized by diverse religious identities (Hourani: 1947,
p.1).

The historian, Albert Hourani (1915-1993), an Arab in origin, and a specialist in the
history of the Middle East, knew at the end of the Second World War that religious minorities
in the Arab region were those societies that differed from the Sunni Muslim majority, and are
different from other religious minorities. Religious minorities in the Arab Mashreq societies
can be divided into several categories, including (1) Arab groups in terms of race and culture,
but not Muslims. There are several different Christian denominations including Greek
Orthodox, Greek Catholic, Maronites, Latins and Protestants; heterodox Islamic sects such as
Shias, Alawis, Druze (2) Non-Arab and non-Muslim groups such as Jews, Armenians,
Assyrians, Christian tribes (3) Religious minorities: Jews, Christian denominations such as

Copts, Greek Orthodox, Greek Catholic, Maronites, Latins and Protestants, Israeli Arabs (4)
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Majoritarian minorities: Bahrain's Shiite Muslims, Sunni Muslims in Syria, and Palestinian
origin in Jordan. Therefore, some of the majorities in some Arab countries are marginalized,
and some of the majorities have the same characteristics of the minorities, as the Sunni
community in Syria and (5) Heterodox Islamic minorities: Alawis, Druze, Ahmadias,
Ismailis, Bahais (Alternatives, 2003). These classifications are guaranteed by international
law, as set forth in paragraph (27) of the Charter.

Article (27) of the International Covenant on Civil and Political Rights provides that
“in those States in which ethnic, religious or linguistic minorities exist, the rights of the
persons who are belonging to such minorities shall not be denied. In communities where
other groups’ members belong, they shall have the right to enjoy their own culture, to profess
and practise their own religion and to use their own language”. According to the wording
used in this provision, rights’ holders are individual persons who practise their rights within
their communities. The same content can also be found in the 1992 Declaration on the Rights
of Persons Belonging to National or Ethnic, Religious and Linguistic Minorities (Minorities
Declaration 1992, General Assembly resolution 47/135).

Because minorities were oppressed in the past, most countries of the world have
worked to ensure the rights of these minorities in the constitutions, international conventions
and the Charter of International Humanitarian Law. Despite its ineffectiveness in many
examples in the world, the International Humanitarian Law is a strong deterrent to protect
human rights in general and minorities in particular. International conventions have allowed
international intervention to protect minorities and human rights in general in certain cases
defined by law; however, this international intervention may be used as an excuse for
international interests, so the problem of minorities is complex and interrelated.

There is a conflict between religious minorities and the majority in general. Since the

rights of minorities have become an integral part of human rights, the General Assembly of
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the United Nations in December 1992 issued a special declaration on minorities. Article (1)
states that, all countries must protect the existence of minorities within their territories, and
support the religious, national, ethnic, cultural and linguistic identity by creating the
conditions for that. This Declaration and other UN resolutions, in addition to some
paragraphs of the International Humanitarian Law or some paragraphs within the
constitutions of most countries, call for the protection of the rights of minorities.

On international relations, international law does not necessarily apply, and it is not
necessary that some paragraphs of the constitution are not violated in some countries.
Minority rights are ordinary individual rights that are applicable on different types of
minorities, as well as collective rights of minority groups, therefore, minority rights may be
applied on any part that does not belong to the majority (Smihula: 2008, p.p. 51-81). There
were only political rights and civil rights for the first generation of minorities, but with the
development of life, other rights occurred, such as: social and economic rights, which are
called rights of the second generation. These rights are given for members of a society, but in
the 1990s, the United Nations, the Organization for Security and Co-operation in Europe and
the Council of Europe gave rights for minorities within countries and promulgated minority
rights instruments (Gilbert, 2005).

In recent years there have been many events and factors, especially after the Arab
Spring, the rising wave of terrorism, the dictatorial governments in the Arab region and the
impact of international and regional interventions. These events have led to major changes
and divisions within the society on religious and sectarian backgrounds. Therefore, the study
of the human rights of religious minorities is a message to the human rights actors concerned
with preserving the rights of this minority, which has been subjected to persecution and
murder for a long time and especially in recent years. It is a message to the governments of

the Arab Mashreq, governments of the donor countries, humanitarians working for donor
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governments, Intergovernmental organizations, local and international NGOs and
international NGOs.

Through the UN reports on freedom of religion and belief, there are human rights
dilemmas facing religious minorities at the social level. The problems and dilemmas of civil
and political rights are related to economic, social and cultural rights. Discrimination against
religious minorities in Arab societies is a violation of social rights or the right of citizenship,
the right of life, discrimination in the judiciary and many civil rights, such as exclusion from
important government posts (A Report Submitted by Mr. Abdelfattah Amor, 2003).

Minority Rights: Individual rights that are compatible with members of all minorities,
whether they are religious, ethnic, linguistic or national minorities. As well as collective
rights granted to minorities (Smihula: 2008, p.p. 51-81). There are civil rights movements
that seek to preserve the individual rights of minorities. These movements include the Global
Women's Rights Movement and many global movements around the world that advocate
individual rights (Mihandoost: 2016, p.p. 9-15).

It has been analysed that most of the Arab societies have the Muslim population as the
majority and Christians, Jews and other religious groups are considered to be minority
groups. These minority groups are categorised on the basis of different criteria such as race
and culture held by groups of people other than Muslims and Non-Arab and Non-Muslim
groups like Christian tribes, Jews and Armenians. Although the freedom of belief and
religion has been stated by the UN for all the population, religious minorities in Arab
countries often face challenges in getting their political, social and civil rights. Therefore,
there is an increased need for developing legislation that provides equal rights to minorities
all across the world.

Further, Ghanea (2012) has characterized the religious minorities as the primary

driver of institutionalization of the international framework concerning minority rights.
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International provisions are continuously referred with the designation of ‘religious’, ‘ethnic’
or ‘linguistic’. The literature has provided a comprehensive definition and characteristics of
religious minorities around six main aspects, including, religious culture, group rights,
objective determination, positive measures, effective participation in the decision formation,
and survival and constant development. In this context, firstly, religious minorities aim at
enhancing the protection of their minority’s rights concerning religious culture which
integrates protection of language, symbols, literature, cumulative manifestation and practices
of customs, worship, fasting, pilgrimage and dietary codes (Ghanea, 2012). Secondly,
religious minorities aim at protecting their group rights stated in Articles 27 and 18 of the
United Nations International Covenant on Civil and Political Rights (ICCPR) (United
Nations Human Rights, 2020). In regard to objective determination, the Human Rights
Committee stressed upon the fact that existence of religious, linguistic or ethnic minority in
the state is not determined by the state decisions, rather it requires to be established using the
objective criteria. In this, the use of positive measures by the state is claimed as highly
essential to protect the identity and rights of the minority to practise their religion and
develop their culture. Fifth, the demand for the encouragement of religious minorities in
effective decision-making is another key characteristic of religious minorities, mainly in the
areas that affect them, their progress and development. This involves the areas including
worship, practice, observance and teaching. Ensuring the survival and development of the
religious minorities groups is another key characteristic of the minorities (Ghanea, 2012).
2.3 Conclusion:

It has been inferred from the overall discussion that the minority groups are being
discriminated against on several aspects such as human rights, social integration, equality and
political participation in the different parts of the world; however, these groups are being

repressed majorly in the Middle East countries. The minority is defined as a group of people
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of a nation which are found to be in a smaller percentage than the total population and often
are not allowed to participate in power which is being characterised by linguistic, ethnic or
religious features as compared to the rest of the society. The discussion above has been made
majorly on religious minority groups and not on linguistic and ethnic in order to gain in-depth
information on one particular area on how religious minorities are subject to discrimination
and stigma in the Middle East. The definition of religious minority includes a religion which
is being held by the minority population of a particular region, state or country.

In relation to Irag and Syria, there are two different criteria which define the religious
minorities in the countries wherein the first criteria are found to be based on equality, rights,
social integration and political participation. The second includes religious differentiation,
which is found to be apparent in a group of people that makes them distinct from the rest of
the population.

The two criteria of discrimination which have been selected to be analysed further in
this study for religious minorities include political participation and human rights.

Therefore, in the further chapters, the discussion will focus on analysing the list of
rights such as the right of minorities to participate in political affairs, right of democracy,

right to vote, right to express, right to religion and free election.
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CHAPTER 3
THEORETICAL FRAMEWORK
3.1 Evidences of reduction of political rights of voting and accessing public services for
religious minorities worldwide

In explaining the characteristics of the religious minority, Awad (2010) has explained
it as the vulnerable group subjected to discrimination and prejudice, mainly in cases wherein
religious differences are found to correlate with the ethnic differences. Such vulnerable
groups are generally seeking international protection, and across different parts of the world,
they are found highly victimized with several violations of their human right of freedom of
religion. Along with this, they are the victims of conflicts, violence, religious or ethnic
persecution, and sometimes, in extreme cases, face genocide (Awad, 2010). On the other
hand, OHCHR (2020) highlighted that the human rights system of the United Nations
generally referred and characterized minorities on the basis of ethnic, linguistic, and religious
minorities. A minority is defined as the group, which is numerically inferior in contrast to the
state population. The members of the group are the nationals of the state but possess different
characteristics in terms of ethnicity, language, and religious values. The group holds a sense
of solidarity that aims at preserving their traditions, culture, religions, and language
(OHCHR, 2020).

With regard to religious minorities, Elguédri & Ferjani (2017) have shed crucial light
on Muslim societies as religious minorities’ society of Arab countries, internationally. The
literature has claimed that at the advent of Medina first community and outset of Islam,
Muslim societies have religious minorities, wherein allegedly they characterize refusing
peaceful coexistence, recognition, discrimination, tolerance and persecution. In the Muslim

countries, religious minorities have remained a predominant issue, and in it, the literature
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highlighted increasing constituents of Christians. Despite it, in Saudi Arabia, 93% are
Muslims, 4.4% Christians and 2.6% comprising of other religions (Elguédri & Ferjani, 2017).
In it, the followers of other Islamic minorities and non-Muslims are examined to be deprived
of their fundamental rights, wherein, all the worship sites of non-Muslim are forbidden.
Similarly, in the UAE also, 86% of the population is following Islam, 9% are Christians, and
the remaining 5% are found mostly Hindu. However, Oman is examined to support positively
religious minorities by constituting 45% share of foreigners from Jordan, South Asia, Egypt,
the Philippines and old Baloch immigration area. The foreign population is constituted by
Sikhs, Hindu and Buddhists, for whom there are proper places to worship, including Mandir,
Gurudwara and churches (Gouda & Gutmann, 2019; Elguédri & Ferjani, 2017).

A qualitative study by Choedupet et al. (2015) has claimed that in the Arab world,
Shiite Muslims is the largest population of the religious minority by far. This segment of the
population actually outnumbers the segment of Sunni Muslims in Iraq, Bahrain and Lebanon.
In explaining the characteristics of this religious minority group, the literature claimed the
majority of the Arab Shiites are recognized as Twelvers, which is characterized by
recognizing the Twelve Imams and Prophet Muhammad’s descendants and heirs of his
authority, both in regard to spiritual and political aspects. Imams are also recognized by the
Druze and Alawi sects; wherein each sect is claiming a certain Imam as the divine
incarnation. Followed by Shiite Muslims, Christians are evident to constitute the second
major group in the Arab world of religious minorities. Along with this, the Coptic Orthodox
Church is led by the Coptic Patriarch as the independent church in the Arab nation, and it is
found to have a significant count of adherents (Choedupet et al., 2015).

A research paper by Sajoo (2014) evaluated the minority rights in the Middle East
wherein rights of religious minorities are deemed to be the interplay of historical, political,

and religious forces that constituted the contemporary setting comprising the Palestinian
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condition that highly affected the politics of the whole region. It is pointed out by the author
that the Syrian uprising followed by the Arab Spring directed attention towards the
multifaceted aspect of the minorities’ issues prevailing in the Arab region. In regard to the
political rights of religious minorities in Saudi Arabia, it is noted that the monarchy
commonly excludes the public from political participation. Municipal elections in Saudi
Arabia and voters are largely influenced by religious and tribal leaders due to the dearth of
political parties. The political rights of religious minorities, women, and all the Saudi citizens
are already curtailed, and the citizens encounter additional hurdles due to rigid customs, law,
and regulations on matters of religious groups’ intolerance and gender segregation (Sajoo,
2014).

It is observed that religious minorities are not given equal opportunities in terms of
securing leadership roles in the government; rather, they are excluded. The majority
population in the Arab region complies with two Islamic variants, namely, Shia Islam and
Sunni Islam, and Sunni-Shia conflicts in lIraq aggravated sectarian disputes in Syria,
Lebanon, and Iran. It is mentioned that smaller Muslim sects often face the issue of
discrimination in Middle Eastern countries. In addition, Christians and Jews are also
subjected to discrimination in the Arab region. Other than this, indigenous Palestinians
struggled with the issue of systematic government discrimination concerning property,
education, citizenship, and human rights (Freedom House, 2020).

Fox & Akbaba (2015) have performed an empirical study using Religion and State
Minorities Round 2 (RAS2-M) datasets to assess the causes and extent of religious
discrimination in 27 Western democracies and 86 religious minorities groups from 1990 to
2008. The literature shed crucial insight into the changes in religious discrimination in the
prevailed scrutinized environment post-9/11, mainly against Muslims in contrast to other

religious minorities of Western democracies. The results of the research have showcased that
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religious discrimination has raised considerably more against Muslims. This is followed by
Christian, Jewish community, and Buddhist minorities, which led to raising restrictions on
the human rights of religious freedom to Muslims in the West. In light of the results, Avis
(2019) has characterized the religious minorities groups as the marginalized communities,
which often faced substantial exclusion in many societies across participation in economic
and social affairs, access to political power, expressing their identities and forced to follow
the majority’s religion (Avis, 2019).

In explaining the attitude and characteristics of religious minorities in Germany,
Aydin et al. (2014) have explained the attitude or characteristics of native German people's
attitude in light of social identity theory and uncertainty-identity theory. Social identity
theory has proposed the desire to attain or ensure positive feelings on the social identity that
facilitates in-group favouritism. This involves prejudice and stereotyping as the key
characteristics under perceived threats. On the other hand, the uncertainty-identity theory has
claimed people identify more related to ethnocentric or extremist groups, or threatened by
uncertainty. In order to overcome uncertainty, engagement in radicalism may assist in
reducing uncertainty feelings by restoring the sense of controllability and predictability in the
social world (Aydin et al., 2014).

Avis (2019) has shed crucial light on the religious discrimination and persecution
faced by religious minorities on religious faith grounds across the globe. The literature
claimed that in Yemen, the increasing religious extremism has led to raising the violence
threat between the Zaidi Shi‘a and Sunni Muslims. In contrast to this, the situation of the
Christians religious group is examined to have worsened with the fall of Saddam Hussain’s
regime, with the rise in the attacks of Islamist extremists on non-Sunni minority groups. The
characteristics highlighted of the group in the country involve internal mass displacement,

lack of responsibility of the group by the local religious organization to provide humanitarian
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assistance, and lack of funding by the UN to the Christian minority. Similarly, religious
minorities’ prevalence is found in China also, despite the presence of Article 36 in China's
constitution. The article grants the citizens with substantial freedom of religious beliefs,
subject to the fact that the activities of religious nature do not cause any disruption to public
order, along with impairing the citizens’ health or interfere with the educational system.
Despite it, Christians have remained the minority religious group in the country. The
characteristic of the Christian group is their non-involvement as a part of the official
Protestant or Catholic Church. This group has often experienced harassment, contravention to
their human rights regarding freedom of conscience and thoughts, practising their faiths, and
forced to adopt government propaganda (Avis, 2019; Gouda & Gutmann, 2019).

In light of the above views, Weitz (2015) has provided crucial insights on religious
minorities and their characteristics in the modern Middle East. The author has explained
religious minorities across three broad categories, Shiite Muslim groups, Christian
denominations, and a range of other smaller groups with unrelated traditions. Shiite Muslims
are shaped the substantial minorities across several states of Middle Eastern countries, and in
it, Twelver Shiites hold its largest denomination. Twelver Shiites hold an overwhelming
majority in Iran, Iraq and Bahrain, and a much smaller proportion elsewhere. The Ismailis
and Zaydis are other two prominent religious minorities of Shiite groups formed around
different lineages of Muhammad’s descendants. In Yemen, Zaydis Shiism is a prominent
religious tradition, whereas, in Syria and Lebanon, Ismailis Shiism predominates (Weitz,
2015). On the other hand, the characteristics of Christian denominations involve their distinct
identity rooted in the pre-Islamic past. In Christianity also, Coptic Christians are distinctive in
their liturgy, whereas Christian Egyptians are claimed to speak Arabic as the first language

(Weitz, 2015).
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In support of the arguments, Elguédri & Ferjani (2017) have also highlighted religious
minorities across distinct Arab countries. In this regard, the literature highlighted that in
Bahrain, 70% of the population is Muslim and 30% population is non-Muslim, involving
14.5% as Christians and 9.8% as Hindu in 2016. Herein, the majority of the population is
Shiite, and the Sunni minority holds the majority of the power. The North African countries
also have an overwhelming constituent of Sunnis with more than 95% share in the
population. In this situation, the African migrants are frequently exposed to inhumane
treatment, racism, violence and insults from the local public and political authorities. Here,
migrants are referred to as a source of all nature of crimes and face failure to respect their
religious rights (Elguédri & Ferjani, 2017).

Avis (2019) also supported these views by claiming that the tendencies of religious
minorities prevail in Pakistan also, wherein religious minorities have faced major attacks and
discrimination from the wider society and extremist groups. The key characteristics
highlighted of the minority groups in Pakistan involve their low social status,
disproportionate use of the country's blasphemy laws against them, lack of access, and
challenges in accessing educational provisions. The country is constantly claimed as a nation
for making egregious violations of religious freedom on an ongoing basis (Avis, 2019). In
contrast to this, Weitz (2015) has highlighted the characteristics of several other religious
communities in the Middle East, rooted in the venerate family of Muhammad and Shiite
Islam. These communities are the Alevis, Druze, and Alawites. Distinctive rituals, theological
ideas, and scriptures, along with the Quran, are the key characteristics of these religious
communities that make them distinct from 'mainstream' Shiism. Apart from them, there are
several other small religious communities, also in the Middle East, and each has distinctive
characteristics. In Northeast Irag, the Yezidis are a unique ethnoreligious community having

a religious minority in the state. The characteristic of them is their religious tradition, which
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is found to have a mix of ancient Iranian religion and Islam. Similarly, a small number of pre-
Islamic religious followers of Iran, namely Zoroastrians, have remained in the Islamic
Republic, which is now found in the much larger communities in India. Indigenous Jewish
communities are another key religious minority in the various states of the Middle East
(Weitz, 2015).

In explanation of the views, Ohliger (2008) has claimed that entry of immigrant
groups is the key source of religious minorities, and today, almost 19% of the German nation-
state population is composed of ‘minority population’ (Ohliger, 2008). The refugees
belonging to Christians with a Muslim background, Yezidis and Muslims, are claimed as the
key religious minority groups in the country. The groups have faced several religious
motivated attacks in the country, along with being subjected to intimidation, rejection,
discrimination, and violence. Freedom of religion and equality rights in the German
constitution is lacking in the country for the refugees. Nevertheless, in regard to
characteristics of the religious minorities’ groups of refugees in Germany, the understanding
of Islam, belief of total submission of people under Allah and the Quran-linked way of
thinking that claims non-Muslims are impure and infidels are the widespread beliefs that
remain with the refugees in other cultural environments also. This substantially affects their
way of thinking and acting (Open Doors Germany, 2016).

In support of the views, Weitz (2015) has also claimed that the tendency to emigrate
has risen substantially, with the growing political instability and war. There are several
incidences that have been noticed, such that resulted in squeezing down the share of
indigenous religious minorities in the Middle East, and enhanced the emigration of religious
minorities to North America, Europe, and Australia. The key incidences noticed in this regard
include the civil war in Syria, growing threat by Jihadi groups, the prominence of ISIS in

Irag, the American invasion, growing violence between Kurdish separatists and the
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government in Turkey, and life under threat by the Israel occupation in Palestine are
examined as the key factors or incidences raising immigration of Christian religious
minorities from the Middle East to other countries (Weitz, 2015).

Religious minorities have remained a prevailing issue across all the nations of the
world; India is one of them. Though India is a secular state constitutionally and claimed as
equidistant from all regions, Hinduism is found as the dominating religion in the country. In
this context, a report published by the Evangelical Fellowship of India (EFI) (2017) has
claimed India is characterized as a nation having a wide diversity of religious practices and
beliefs. The 2011 census findings have claimed 79.8% of the population practise Hinduism,
14.2% adhere to Islamic beliefs, and the remaining 6% are claimed to follow Christianity,
Sikhism, Buddhism, Jainism, and distinct other indigenous ethically-bound faiths. In this,
Christians and Sikhs groups are evidenced to face detenus, undertrials, and convictions more
than Hindus, whereas, Dalits, Muslims, and Adivasis are claimed as the most vulnerable
communities in Indian society. The religious minorities are claimed to be growing due to
political reasons (Evangelical Fellowship of India (EFI), 2017). In support of this, Minority
Rights Group International (2017) states communal violence is the key characteristic of
religious minorities in India, which is mainly affecting Muslims, then Christians, and Sikhs.
This exacerbates a climate in the country, instilling a high level of discrimination, insecurity,
marginalization, inadequate access to reparations, and justice. Religious minorities also
remain the target of wider forms of persecution, such as threats, hate crimes, forced
conversion, and attacks on worship places. Nevertheless, over the past few years, rising
hostility tendency is also evident in the country against religious minorities with the winning
of the Bhartiya Janta Party (BJP) political group that claimed to promote Hinduism at the

national level. In the country, the multiplicity of intersecting identities, which originated from
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the language, caste, tribe, ethnicity, and varying degrees of syncretism religiously (Minority
Rights Group International, 2017).

In contrast to India, the Office for National Statistics (2020) highlighted that England
and Wales are mainly found to have people belonging to religious groups, either of no
religion, Christian, Buddhist, Hindu, Jewish, Muslim, Sikh and other distinct religions.
Christianity is the largest religious group in England and Wales with 59% and 58%
proportion of the total population, respectively, whereas 32% in Wales and 25% of the
population in England is claimed to not identify with any religion. In this, Muslims are
claimed as the largest group of religious minorities in England and Wales (Office for
National Statistics, 2020). However, the recent data illustrated by the Office for National
Statistics (2020) has also revealed that the Christian group is declining with the rise of other
religious groups in England and Wales, wherein, Muslims claim to showcase the largest
increase (Office for National Statistics, 2020).

3.2 The effect of political decision-making within the political system

The issue of minority rights can be understood in more detail with reference to the
international law and the International Covenant on Civil and Political Rights (ICCPR)
wherein article 27 of ICCPR states that individuals belonging to religious, linguistic and
ethnic minorities must not be denied any rights to practise their own religion and enjoy their
own culture (Macklem, 2008). The United States (US) also exhibited inconsistencies in its
commitment to protecting human rights and minority rights by denying conducting a
democratic election in Gaza in the year 2006 and by torturing persons in interrogation over
suspicion of involvement in terrorist activities, thereby setting the stage of unilateralism and
aggressive diplomacy (Macklem, 2008). In regard to the international initiatives to safeguard
the rights of minorities, the European Convention on Human Rights is considered to be quite

effective as it takes into account the issue of securing minority rights through a focus on
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fostering political stability in the European states. The majority of political and civil rights
are protected under the Convention regardless of the absence of explicit mention such as
expression, freedom of religion, right concerning family life, free elections, and the equality
guarantee for securing minorities’ interests (Macklem, 2008).

On the contrary, the religious minorities in Indonesia suffer massive discrimination
due to the religious practices followed by them as the country consists of the maximum
number of Muslim people across the globe. The minorities have witnessed incidences
regarding intolerance and violence even after the presence of human rights law protected by
the country’s constitution. These minorities have also complained of incidents of
discrimination and harassment, and especially the people providing religious knowledge to
the students. Incidents have been reported where they were innocent but still charged as well
as convicted by laws for preaching good things about their religions. They were charged with
the false accusation of forced conversion of people to their religion (Colbran, 2010). The
Christian minorities in countries such as Egypt, Iraq and Syria witness more discrimination
and face more restrictions compared to the Muslim minorities’ countries. The countries such
as Egypt have a combination consisting of autocracy and universal state religion which does
not provide an ideal option for the religious minorities residing in the Muslim majority
country. Additionally, the country does not have any religious freedom clause to ensure equal
rights to religious minorities. The involvement of government in religious matters is higher in
the case of Muslim majority countries. Thus the minorities suffer a tremendous amount of
discrimination in countries such as Egypt where the minorities are forced to take Islamic
teachings (Stephanous, 2010).

The Arab countries classify all the religions other than the Muslims as minorities.
However, the Arab states in parts of Middle East countries and North Africa consist of major

religious minority groups comprised of Christians. The Christians in Egypt comprise only
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about 10-12% of the population. The percentage of Christians is the same in Syria as well.
Although the Shiites are part of the group of Muslim Arabs; however, they constitute about
15% of the Arab states and are treated as minorities (Maze, 2011). The minorities in the US
face a large number of challenges from the institutional and economic discrimination, along
with incidents of employment discrimination. For example, the Muslim workers in the US
were called terrorists and Obama by their co-workers at the workplace. The minorities also
faced certain situations of physical abuse such as assaults, threats and some of their religious
properties were damaged by bombing (Moore, 2011). Inequalities in the treatment of
religious minorities in Iran led to profound resentment and dissatisfaction leading to arrests
and peaceful protests wherein prison data shows that around three-quarters of political
prisoners in Iran are from religious and ethnic minorities (El-Issawi, 2011).

Religious minorities in the Arab region often suffered from injustice, oppression, and
lack of human rights and freedom due to authoritative Arab regimes that employed and
practised discriminatory policies on the grounds of religion, belief, and race. Various serious
human rights infringement events targeting minorities were denounced via the High
Commissioner expressing deep concerns and criticizing forced marriages and violations
against religious minorities (Castellino & Cavanaugh, 2013). In a similar context, an article
by Moniruzzaman (2014) indicated that minority policies is a critical issue in contemporary
politics, mainly with respect to nation-building as it influences international relations along
with national political identity formation. Minority policies encompass sensitivities to
cultural, religious, linguistic, and ethnic rights that are recognized by international bodies and
conventions. However, minority groups' rights are hindered by a plethora of political,
economic, and societal factors resulting in voicing out complaints and discrimination
practised against them in an organized, violent manner. The absence of a formal instrument to

assess the extent of political participation in the Arab world implies the need for strong
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measures and fair minority policies (Moniruzzaman, 2014). In contrast to this, the minorities
recognized in Turkey are Christians along with Jews, Armenians and Greeks. The Christians
in Turkey comprise less than 1% of the overall Turkish population (Kiling, 2014). The
Christians, who are one of the religious minorities in Turkey, were exposed to restrictions
regarding the opening of their places of worship. They also faced imposition with restricting
the usage of their languages and were denied religious rights within the country.
Additionally, the issues faced by Christians in Turkey were regarding the acquisition and
selling of properties by them, low exposure to religious education and receiving permission
for legal personality (Kiling, 2014).

As per Prina (2014), minorities in Russia face a variety of challenges in terms of their
basic rights, cultural and political rights such as discrimination, xenophobia, power abuse by
law authorities, exploitation, arbitrary arrest and detention, and participation. Russia is a
multi-ethnic country, and several problems exist in the region relating to indigenous and
minority rights due to improper implementation of international standards, especially for
people from Roma, Central Asia, and the Caucasus, primarily due to their religious and
cultural distinctness. Political and civil rights such as employment, healthcare, and education
are denied and restricted to non-citizens and communities practising different faiths. In
addition, it is law enforcement authorities that also abuse their power and do not contribute
towards ensuring and protecting the basic rights of indigenous people and minorities (Prina,
2014).

The minority issue is transformed into the large-scale debate of strategic interest and
national survival to maintain the security and stability of states due to the ethnic and religious
politics in various countries of the Muslim world. The above-mentioned patterns are apparent
in the Gulf States, Indonesia, Malaysia, Iran, and Turkey. Thus, a clear, fair, comprehensive,

and transparent policy is needed for securing minority rights and prohibiting discriminatory
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practices that exist in the name of national integration and nationalistic bargaining (Nisan,
2015). The Human Rights Council strongly criticized Syrian authorities and the government
for violating human rights in the form of arbitrary detention and arrest, ill-treatment of
detainees, torture, sexual violence, unlawful killings against children, women, and religious
minorities and extrajudicial violence (Belge & Karakoc, 2015). The religious minorities in
the US, especially the Muslims, face issues regarding discriminations at workplaces which
increased more after the 9/11 attack. The discrimination was witnessed more by women and
created issues for them, such as increased job stress and more often imposition of the western
culture on them. The Muslim women were also forced to remove their ‘hijab’ which is a
crucial part of their religious values (Ali, Yamada & Mahmood, 2015).

The Independent International Commission of Inquiry reported about war crimes and
posing threats to the security of religious minorities in Syria. On the other side, Egyptian
people suffered from persecution and injustice irrespective of their religious values and belief
system. The provision of Martial law and state of emergency severely affected the rights of
Egyptian people and did not segregate amid Coptic or Egyptian Muslims (Nasrawin, 2016).
On the other side, a study by Nasrawin (2016) stressed that the Muslim Brotherhood or the
dominance of religious majority in Arab nations has increased insecurities and uncertainties
among religious minorities about their freedom, basic rights, and equation with the ruling
authority. Moreover, under the contemporary scenario of the Arab regimes, Islam extremism
has replaced Western-linked or influenced dictatorship. Syrian and Egyptian religious
minorities are migrating to Europe and the US from the Middle East due to fear of abduction
or killing as occurred in the case of Christians in Iraq right after the fall of Saddam Hussein’s
regime (Nasrawin, 2016). Additionally, the minority groups in the country did not possess
equal rights and uniform laws from the legal assurance department of the government and

had no one to consult in case of such legal issues. Turkey was not able to provide appropriate
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support regarding the minorities’ protection as per the international law and standards and
they used to be scared while moving freely in the country at odd times (Bayir, 2016).

Saudi Arabia consists of different religious minorities groups such as Buddhists,
Christians, Hindus and Shiite Muslims. The Buddhists comprise 0.25% of the population,
Hindus around 1% while Shiite Muslims and Christians comprise around 4% (Basedau et al.,
2017).

Malaysia, known to be a Muslim dominated country, is found to be consisting of
religious minorities of Buddhists, traditional Chinese, Christians and Hindus. The Buddhists
comprise 19.8% while Christians comprise 9.2%, Hindus around 6.3% and 1.3% follow
Chinese philosophies of the entire country’s population (Sawe, 2017).

The religious minorities of Saudi Arabia also face discrimination from State clerics as
these clerics incite hatred among them through hate speeches. The Saudi government has
allowed religious scholars to defame religious minorities in official documents that impact
the decision-making of the government. The Shia minority in the country face systematic
discrimination by the violent religious majority who attack them (Human rights watch, 2017).

On the other side, a research paper by Shboul (2018) explained the connection
between state and religion in Jordan, and it is mentioned in the paper that the Jordanian state
is not characterized as religious but civil. The state is not established on the grounds of
religion, thereby indicating that it does not function on the basis of religion or any religious
ideology. In contrast, it is not built with a focus on radical secularism. Thus, it is found that
Jordan has strived to maintain a balance amid religious and civil requirements. The author
reviewed secondary sources and published information for data collection. It is found in the
study that Jordan is an Islam dominated region wherein Muslims account for around 92% of
the total population of the Kingdom, while Christians are roughly 4% of the Jordanian

population. However, Druze religions and Baha'i are not recognized via the Jordanian
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government. Overall, it is analyzed with respect to the Jordanian state and rights of minorities
that the constitutional provisions appear to be just regarding civil rights, political system, and
also in terms of equal citizenship for religious minorities' duties and rights (Shboul, 2018).

The government of Egypt accepts the presence of only three fundamental religions in
the country, namely Islam, which is the dominant religion comprising of 94.4% of the
population. However, the religious minorities present in the country are Christianity which
occupies 5.1% and Judaism, comprising of less than 1% of the total population (Pariona,
2018). The religious minorities, especially the Christians, face aggressive actions by the
traditional elite group of Malaysia as they have adopted specific measures to justify the
actions done by the minorities by defaming Islam. These minorities have also reported
abductions of some of the Christians as they were suspected by the Muslim community of
converting Muslim people to Christianity. Several people belonging to the religious
minorities were found to disappear, and they suspected the involvement of the country’s
government in these disappearances and abductions. Even the Muslim-Malay who converted
to Christianity were found to be missing by their friends and families. The minorities also
faced other issues in Malaysia such as forced detention, absence of freedom to practise their
religion, limitations in their legal and political rights and lack of proper voting trends due to
the growing power of the Islamic political parties (Jones, 2018).

In this sequence concerning the political and civil rights of religious minorities in
Iran, a report by Ceasefire Centre for Civilian Rights (2018) pointed out that minorities
encounter challenges in Iran due to violation of their political and civil rights in the form of
arbitrary imprisonment and arrest, landmines, executions, and political representations. On
the other side, they also face issues relating to minority languages, hate speech, land mines,
and religious freedom. From police intimidation, hate speech, and to the denial of

opportunities and basic rights, minorities in lran are restricted from equal access to
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employment, education, justice, and also political participation. The Constitution of Iran
guarantees religious freedom to Islam, Judaism, Zoroastrianism, and Christianity and does
not take into consideration other faiths such as Yasranis, Bahd'i, and Sabean-Mandaeans,
thereby denying protection to other faiths. Civil as well as political rights of the Baha'i
community are infringed, and they are often executed, arrested, and vilified due to their
beliefs. Other than this, they are also punished harshly and are given death sentences and long
prison terms. It is pointed out that religious minorities in Iran, such as Baluchis, Arabs, and
Azerbaijani Turks are treated as second-class residents and sidelined from basic services and
rights. Minority-populated areas such as Kurdistan, Sistan-Baluchestan, and Khuzestan are
undeveloped, exhibiting a high level of poverty (Ceasefire Centre for Civilian Rights, 2018).

It is pointed out by Freedom House (2020) that the electoral framework of the Arab
region, mainly Saudi Arabia, lacks constitutional protections, and elections of 2015 for
municipal councils exhibited onerous restrictions. It is determined that religious minorities
and women face the challenge of discrimination in practice and in law in Saudi Arabia
(Freedom House, 2020).

The US consists of different religious minority groups including Muslims, Buddhists
and Jewish and Hindus. The Jewish comprise 1.9% of the US population, Muslim about 0.9%
while Buddhist and Hindu both comprise around 0.7% each of the country’s population (Pew
Research Centre, 2020). Similarly, Indonesia consists of mainly three religious minorities,
namely Christians, Roman Catholic and Hindus. The Christians comprise 7%, Roman
Catholic is around 2.9%, and Hindus constitute 1.7%. The country also consists of 0.9% of
the religious minorities that are Buddhist and Confucian (Minority Rights, 2020a). On the
contrary, Iran is considered to be a Muslim country as it is dominated by 99% of people
following Islam there and the religious minorities comprising of mostly Christians and Jews

(Minority Rights, 2020b). The violation of human rights of religious minorities by the Iranian
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government can be manifested, no attention is being paid to the various challenge of religious
minorities such as police intimidation and violation of human rights.
3.3 The impact of domestic, regional, and international factors
3.3.1 Government

According to the perspective of Nasrawin (2016), the emergence of the Muslim
brotherhood in Arab countries has resulted in increasing the fear of basic political rights as
well as freedom along with their relationship with the government among religious
minorities. The outbreak of the Arab spring has made all the international and religious
parties engage in the social and political changes that have emerged from the youth
revolution in Arab countries which has eventually resulted in dropping an arbitrary and an
authorized governance system by replacing it with the democratically-elected governments.
The major concern behind the establishment of the new governance system by people in the
Arab world was that they were looking for new rulers who will protect their freedom and
rights, unlike earlier governance systems from centuries ago. The new government was
accepted successfully by the people in Egypt that belonged previously to the Freedom and
Justice Party. In fact, the minorities in Syria and Egypt have decided to migrate from the
Middle East to Latin America, the United States and Europe because of their increased
concern of facing similar circumstances that Christians faced in Irag who were displaced and
killed in large numbers after the fall of the government of President Saddam Hussain
(Nasrawin, 2016). Nossett (2014) has assessed that Mohamed Morsi was elected as the first
democratic leader in Egypt who ratified and drafted many new legislations for tackling the
issues faced by religious minorities; however, the measures taken by the Morsi government
were not found to be effective in addressing the tensions (Minority rights, 2014). The adverse
situation made the minority groups conduct several protests which in turn resulted in making

the military forces in Egypt remove the Morsi government from power and finally a new
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transitional government and constitution was established as the country's effort to address the
ongoing issue of turmoil on 3rd July 2013. However, still, the minority group encounters
several restrictions in order to access their political rights and freedoms (Nossett, 2014).
Therefore, on the basis of this aforementioned case, it can be observed that the behaviour of
the government towards minority groups in Arab countries is not supportive of encouraging
them to be involved in political affairs.

McCallum (2012) has described that although the minority groups might be included
to participate in the parliaments and cabinets in Arab countries, their political participation is
found to be less as compared to the majority group because of the lack of government
support. The Islamic environment in the Arab countries raises complications for the minority
groups to participate actively in political affairs at the same level of majorities. Religion in
the Arab world has always remained to hold social significance, and thus it extensively
influences political affairs. The constitution in the Arab countries allows a minority group to
engage in several professions like scholarship, administration and medicine; however, they
are still discriminated against for being involved in political affairs. There are examples,
where this is not true. In Tunisia, there is a Jewish minister. In Lebanon, certain political
positions are assigned to certain religions by law. In addition to that, the government allows
the right to minority groups to worship and they are allowed to participate in the state and
society, but some of the specific positions such as the commander of the army or head of the
state has been reserved by the government specifically for Muslims (McCallum, 2012).
Furthermore, Martiniello & Lafleur (2008) have discussed that the government in Arab
countries does not entirely ignore the political participation of minority groups as some of the
groups such as Christians hold the position of high-ranking positions and also serve as
cabinet ministers, but the constitution does not allow people from a minority group to hold

the position of head of the state. Besides this, although the specific quota has not been
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reserved for a minority group, the candidates from the minority group are always nominated
as per their considerable population (Martiniello & Lafleur, 2008). As per the report
published by Govt. UK. (2019), religious minorities in Irag face a difficult situation because
of the Muslim brotherhood and the presence of the Islamic government.

Although the government in Iraq is found to be focused on respecting the political
freedom of minorities and religion, most of the minorities not found to have a strong tribal or
political background or network face significant waves of discrimination. The government in
Irag is not found to be effective in protecting religious minorities from economic, political
and legal marginalization (Govt. UK., 2019). In the views of Diamond (2010), religious
minorities are found to face sexual assault and harassment from the government-affiliated
groups in most of the areas. However, at present, the government in most of the Arab world
has started to focus on protecting the political rights of the minority groups in order to ensure
peace in the nation. For this purpose, the government does not interfere with the minority
religious observances and has started providing security for worship places as well as other
religious places such as shrines, churches, religious pilgrimage sites, mosques and routes, and
it has been found that minority groups in Arab countries continue to face several harassments
like restrictions provided by local authorities to participate in political affairs in some of the
regions and sexual assault (Diamond, 2010).

On the other hand, it has been evaluated by Ottaway & Hamzawy (2011) that the
Islamic brotherhood in Arab countries has resulted in making minority groups suffer
significantly from lack of political and human rights, oppression and injustice; however, the
scenario started to change with the increase in the demonstrations, strikes and protests by a
minority for facing several types of violations of human and political rights such as sexual
violence, arbitrary detention and arrest, extrajudicial executions, poor treatments in detention

and unlawful killing against children, women and religious minorities. VVarious organizations
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such as youth organizations, labour organizations and political leaders started protesting in all
the Arab countries for the fulfilment of different demands such as higher wages, education,
reduction in the government corruption, improved transportation, arbitrary detainment, police
torture and the development of fair and equal judiciary systems. As a result of the
continuation in the socioeconomic protests, the government in Arab countries has shifted its
policy of repression to provide concessions to the groups involved in the protest. The salary
of workers and employees has been raised, transportation has been improved, and prices of
products have been reduced for all the people; however, the demand of minority groups to
have participation in political affairs and recognition of their cultural rights and language by
the government still continues (Ottaway & Hamzawy, 2011).

Moniruzzaman (2014) has opined that the religious minorities groups in Arab
countries are subject to the effects of a significant number of economic, political and societal
factors which prevent them from accessing their basic human and political rights. The policy
which has been developed by the government in the Arab world for religious minorities
integrates their minimum representation in politics, lack of freedom and unequal human
rights and justice. Although many of the governments in Arab countries have negotiated and
rectified their behaviour towards minorities and have developed conventions for safeguarding
cultural, economic and social rights, the government still does not focus on providing the
political rights of accessing dominance and power to minority groups. Some of the Arab
countries that provide minimum political rights to the religious minority groups include
Bahrain, Iraq, Jordan, Kuwait, Saudi Arabia and Oman (Moniruzzaman, 2014). Al-Rasheed
(2010) has argued that Saudi Arabia is found to be the worst Arab country for violating the
rights of minorities. Women are found to be the most vulnerable group who are not provided
with their human and political rights. The Sharia's law makes the government prevent women

from having the right to drive, right to travel without having male guardianship; along with
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this, the women are found to be also restricted by the government on several other rights such
as the right to enjoy economic, social and political rights. In fact, it has been found that the
government in most of the Arab countries manipulate voters by promoting ethnic violence in
order to ensure either personal or political gain of the party (Al-Rasheed, 2010).

As per the report of CIGI (2009) religious minorities in Irag endure increased
violence and discrimination and lack of adequate government policy. The government's
failure to provide a peaceful and secure environment as well as expansion in sectarianism in
the political process is making a significant minority population in the country to displace.
Candidates from a minority group who participate in elections are assaulted, discriminated
against, forced and threatened to take back their participation. The relationship between
government and minority or political groups is found to be based on a higher level of
mistrust. The government often faces challenges in fulfilling the demands of political or
minority groups (CIGI, 2009). Overall, it has been evaluated that the government in Arab
countries fails to provide the equal political rights to religious minority groups and thus there
is huge need to include different political freedoms and rights for them such as the right of
expression and opinion, right to participate and establish their own political association and
parties, and right to move and vote in presidential and parliament elections. The government
must focus on adopting the equality principle on the basis of citizenship and multiple
identities and not on the nationality and majority of religion so as to reduce discrimination
faced by the religious minorities (Reiter, 2009; Nasrawin, 2016).

3.3.2 The Social and Religious Majority

As noted by Jasser (2014), Syria was considered as the multi-religious country in
which the people belonging to different religions lived together without any problem or
sectarian and religious animosities. The pre-war population of Syria was 22 million

inhabitants in which the majority was of people belonging to the Sunni Islamic sect, and from
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the total population of Sunni, 14% were Kurdish Sunni. Moreover, 12% of the total
population was Alawite, people that follow Christianity were 10%, 4% of the total population
was of people belonging to Druze, and 1% were of Yezidi. In addition to this, there were
small Jewish communities also in Syria that were living in Aleppo, Al Qamishli and
Damascus (Jasser, 2014, p. 58). Taleb et al. (2015) have supported the argument and stated
that prior to the war, the country was home to approximately 22 million people that belong to
different ethnic and religious backgrounds. The majority in the country was of Sunni and
accounted for more than 75% of the total population, and the rest of the population
constituted Christians, Alawites, Armenians, Kurds, Druze and Turkmans. Prior to the war,
most of the population was young as more than 58% of the total population was less than 24
years of age. The population of Syria was subjected to ill health, poverty, unemployment,
malnutrition and food crises (Taleb et al., 2015, p. 63).

On the basis of the above discussion, it is evaluated that the majority of people in
Syria belong to the Sunni Islamic Sect, and Shia is considered as a minority in the country
along with other religions such as Christianity, Jews and Yazidi. According to Alfahham
(2020), Iraq is a country in which the majority population is Muslim and followers of the
Prophet Muhammad. The country has a population of both Shia and Sunni in which Shia
constitutes 55-60% of the total population and Sunni constitutes 40%. Most of the Shia
ethnically belongs to the Arabs, and the rest belong to Kurdish and Turkomen Shia. Of the
total Sunni population, approximately 60% are Arabs, 2.5% are Turkomen, and 37.5% are
Kurds. The population is divided into the sects, and people feel belonging to their tribe
instead of recognizing national identity. The religious minority in the country includes
Mandaeans, Yazidis, Christians, Jews and Bahai (Alfahham, 2020). Abdel-Razek and Puttick
(2016) have stated that the government of Iraq formed after the US-led invasion in the year of

2003 has reversed the legacy of Saddam Hussein by providing equal participation to its
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majority. However, the new political system was unable to provide a voice to Iraq’s minority,
and due to this reason, they were exposed to poverty, discrimination and violence. The
incidents of brutal targeting of minorities after 2003 raised a question on their survival in the
country. The country experienced the worst phase of bloodshed in the year 2006 when Al-
Qaeda bombed the al-Askari mosque. In reaction to this Shia started to torture, kidnap and
execute Sunni as a punishment and in this bloodshed, minorities of Iraq were also targeted as
the population of Christians estimated at 1.4 million prior to conflicts was reduced to 350,000
(Abdel-Razek & Puttick, 2016, p.569).

As per Bengio (2012), minorities and women became victims of the expansion of the
political power of Islam in the post-Saddam era in Irag. As the influence of several Islamic
groups like ISIS increased in the area, the residents began to impose a restriction on women
and minorities and restrict their participation in the formation of the government by placing
family pressure upon them. In the post-Saddam era, acts of violence such as killing, rape,
human trafficking, kidnapping and various types of sexual harassment increased to a great
level for religious minorities. The women and minorities were restricted to enjoy their basic
rights and left outside the supervision of the state in which they became vulnerable to the
unfavourable conditions of customary and Islamic law (Bengio, 2012, p. 55). On the other
hand, Malantowicz (2013) has stated that the condition of the minority was the opposite in
Syria. The minority enjoyed power in the country and engaged in the quarrel with the
majority. At the time of the civil war in Syria, the Alawite sect that was a minority ruling the
country and its conflicts with the majority of Sunni also pulled other minorities into the
conflict. In responding to conflicts, Sunni organizations made a coalition in order to oppose
the minority-led government, to which the regime responded violently and declared them as a
foreign element and terrorists that wanted to threaten the national identity of Syria

(Malantowicz, 2013).
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In the viewpoint of Holtmann (2013), the minority in the countries of the Middle East
regions such as Syria and Iraq are scattered in various regions especially at the border areas
and are undergoing pressure from Sunnis and Shias to choose their side in the conflict. Syria
is a country that has Sunni as the majority, and Irag has Shia as the majority, and for decades
both countries were ruled by the dictators from a religious minority in the country. Assad, the
dictator of Syria, was an Alawite and the dictator of Iraq, Saddam Hussain, was a Sunni
Muslim. The unequal constellation by the former regimes nourish conflicts between the
majority and minority in which both groups narrate themselves victims of conspiracy from
the opposite party (Holtmann, 2013, p. 142). Cakmak (2017) has stated that the sectarian
tension emerged after the outbreak of uprising and led the majority in Syria to crush and
torture the minority by attacking their political and social freedom and rights. In this
condition, the minority had no choice but to seek help from the government for their
protection (Cakmak, 2017, p. 159). In addition to this, the government of Bashar-al-Assad
portrayed itself as a protector of the minority and took decisions that resulted in crushing the
uprising of the Islamic movement in the period 1970 to 1980. This act of Assad’s government
established an outline for actions of protests against religious minorities, and they started to
attack the social and political rights of minorities by attacking, looting and threatening to
prevent their participation in government (Cakmak, 2017, p. 174).

On the basis of the above discussion, it is inferred that the minority in Iraq and Syria
got a chance to form a government. However, their condition in both countries was not good,
and they had gone through a long phase of torture and violence in which their social and
political rights were abolished in the past and rights were provided in name only; they did not
work to save the minority from violence from the majority.

As noted by Al-Absi and Al-Absiova (2018), the issues of providing equal status to

the ethnic and religious minority in the countries of the Middle East is most dangerous and
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there are sensitive issues due to the reason that it may lead to create conflicts and become the
prime reason of social unrest, ethnic, racial and religious disputes in the region. The majority
want to take power in the region of the Middle East, and in this, they want to uproot the
minority from that region. The issue of rights of the minority was first raised by the western
powers that wanted to increase their influence in that area (Al-Absi & Al-Absiova, 2018, p.
150). Barkey and Gavrilis (2016) have stated that the nostalgic treatment received by the
millet system is due to the failure of the government to give proper rights to a minority due to
the pressure of a majority (Barkey & Gavrilis, 2016, p. 25). A new political system emerged
in the countries of the Middle East in which an individual has freedom and rights due to
his/her claim as a member of the state. The coexistence of the legal system and the millet-
style political culture drag the rights of an individual into troublesome conditions. This
existence of a parallel system leads a minority into a dependent status and vulnerable to
elimination of their existence from the state (Barkey & Gauvrilis, 2016, p. 31).

In the perspective of Moberg (2016), the condition under which a group is referred to
as a nation is termed as the right to self-government all over the globe. The phase of self-
government is considered as independence or autonomy provided to the groups protesting as
per the political power of the group in that region. The expansion of these Islamic groups in
the region posed a great threat to the rights of the minority in the country as the group
proclaimed that they are advocating the beliefs of the majority and wanted to impose Islamic
rule on the minority population. Esfandiari and Heideman (2015) have stated that the fall of
the Arab Spring resulted in the rise of Daesh that controlled a huge territory of Irag and Syria.
The minority of these territories felt deterioration of their rights due to the extremist
movement led by the majority. ISIS was most brutal due to the reason that it conducted the
most barbaric and notorious acts against the minority that included rape, kidnapping, selling,

trafficking and sexual enslavement. The group specially targeted Yazidis girls and women
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over the other girls of religious minorities. In the territories controlled by ISIS, women
belonging to the minority were forced to undergo inhumane treatment and had to follow
restrictions forcefully on the basis of their interpretation of Sharia (Esfandiari & Heideman,
2015, p. 303).

Based on the above discussion it is evaluated that the movement for power and rights
started by the majority forcefully drag the minority into the conflicts in which their rights
have been abolished and not providing them the dignity and respect that they deserve. The
political group that captured a huge territory of the region also pressurized and tortured the
minority to live as per their orders and imposed Sharia law on them and in these practices,
ISIS was the most infamous group. Another one of the key issues associated with this issue
can be defined as sectarianism. This can be defined as struggles in the Middle East are
regularly introduced as extremely old, strict and philosophical marvels. The individuals who
buy in to such reasoning accept sectarianism runs so profound that it can't be tended to or
settled. This view is far reaching in the media, strategy circles, and in some scholastic
quarters also. Individuals high in the echelons of force, for example, previous President
Barack Obama, have likewise accepted this view. Indeed, in his 2016 State of the Union
oration, Obama said, "The Middle East is going through a change that will work out for an
age, established in clashes that date back millennia".

Moreover, in any case, the Sunni-Shia partisan struggle is a cutting edge revisionist
wonder that to a great extent establishes a response to explicit advanced occasions and
financial issues. Its foundations can be followed back to the 1979 Iranian transformation
instead of seventh-century strict and political divisions inside Islam. It has been exacerbated
by a bunch of resulting outer and home-grown occasions; among them is the 2003 US

intrusion of Irag, the 2011 Syrian insurgency, the conflict in Yemen, and other running
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contentions around there. Truth be told, sectarianism implies the disappointment of state
working in the Middle East, which focuses, thus, to unfamiliar intercession.
3.3.3 Terrorism

In the views of Zeng & Tahat (2012) terrorism has gained, and it still continues to
receive a significant amount of coverage from the media specifically after the attack of 9/11.
Approximately 700 stories related to terrorism were viewed on the networks in the United
States in 2006, which was found to be more after adding about 4,300 terrorism stories which
aired between 2002 and 2005. This increase in terrorism activities has attracted the media to
interpret and represent terrorism in all countries. The general perception which has been
covered by the western media is that it labelled the violence from the Islamic end as terrorism
rather than violence caused by Jewish or Christian (Berkley Center, 2021). Because of the
attack of 9/11 as well as several other terrorist attacks which took place long after were found
to be committed by extremists of Islam. Therefore Muslims have been found to be frequently
portrayed by the media as culprits or perpetrators of terrorism.

However, Bar (2008) has opined that terrorism and in fact any type of suicide attack is
not at all the Islamic phenomenon which has been described by the western media, but the
increased number involving Muslims in terrorist attacks was just a coincidence which has
resulted in making people relate terrorism with the name of Islam. The linking of the terrorist
activities with the acts and teachings of Islam has generated a fundamental debate in both the
West and the Muslim world. In this context, the western countries started to distinguish
between the religious practices adopted by the different social groups and started viewing
Muslims to be a distortion of religion which is actually found to be tolerant and peace-loving
(Bar, 2008).

According to the perspective of Kaye et al. (2008), there are multiple reasons that

could lead to terrorism as well as violation of political rights. It has been perceived by most
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of the analysts and policymakers that promotion of democracy across the political sphere
could be used as a critical component of countering terrorism activities. However, it has been
argued by some others that democracy could not help in addressing terrorism, but it could
result in making the situation worse and specifically in the regions with the unstable political
environment like the Middle East. However, it could also not be neglected that the absence or
availability of democracy or political rights cannot describe the terrorism level as most of the
terrorist attacks across the world and especially after the attack on the US in 2003 have been
found to occur mostly in the regions which were undemocratic, like North Africa and the
Middle East (Kaye et al., 2008). Therefore, it can be analyzed that access to political rights
and democracy are related either directly or indirectly to terrorism. In addition, Kaye et al.
(2008) have assessed that the political rights in the Arab countries such as Saudi Arabia,
Jordan, Algeria, Egypt and Morocco are found not to be accessible to people and specifically
to minority groups as compared to other democratic counties, and also the liberalization
effects in these countries are often delayed and mixed. Instead of promoting norms of
tolerance, institutional inclusion and pluralism, the government-based reform processes in the
Arab countries often focus on bringing an exclusionary and political intolerance system
which eventually contributes in supporting and undermining political violence and other
terrorist activities.

The countries which have allowed the public to participate actively in the political
process have led to promote moderation. It can further be seen that they have minimized
many of the violent terrorism activities against the country. For instance, the government in
Morocco has allowed moderate Islamist parties to participate in political affairs for making
them lead with the government towards accommodation rather than confrontation (Kaye et
al., 2008). In a similar manner, Disha, Cavendish & King (2011) have explained the

relationship between the political environment and the terrorism events. The political party
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preference of the country and its political competitiveness is found to be the important factor
in the promotion of hate crimes. It has been suggested that the political power of the local
authorities to respond to different terrorism, civil or political right issues would prove to be
more favourable in reducing hate crimes. For instance, a democratic country is more likely to
counter hate crime activities as compared to a republican (Disha, Cavendish & King, 2011).
In a similar context, it has been found by Chenoweth (2013) that the countries with advanced
and wealthy democracies have suffered less from the significant level of terrorism than those
non-democratic countries from the period between 1968 to 1997.

According to Weinberg, Pedahzur & Perliger (2008), the two types of political
organizations, including terrorist groups and political parties are found to be associated with
one another. It has been stated that the political parties have a crucial role in the process of
political democracy as they allow voters and the general public to choose their leaders.
Political parties provide opportunities to the public to participate and inspire the political
process to a great extent. They are also responsible for crystallizing and simplifying critical
issues as well as abstract choices; along with this, they also control governments and are
found to be accountable to the public of how they are handling national issues. The political
parties are the institutions that either motivate or counter violent behaviour. For instance, the
violent behaviour in Algeria in the year 1991 was carried out because of the demand for
political rights by the people and the transition of the country to democracy. In a similar
manner, activities such as kidnapping and bombing in Chile under the dictatorship of
Pinochet occurred to a significant extent during the 1980s because of the demand of people
for the country's democracy (Weinberg, Pedahzur & Perliger, 2008). In this respect, it can be
interpreted that the political rights in the Arab countries also faced the issue of terrorism and

the terrorist groups also have political aspirations and thus it is impacting the political rights
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of the minority and religious communities. The terrorism and demand for political rights are
associated with one another.

Moreover, Wilner & Dubouloz (2010) have opined that after the terrorist attack in the
US by al-Qaeda in 2001, there had been a significant increase in the violent activities in the
country which was found to be stimulated by radical Islamism as well as people from
Australian, European, American and Canadian descent or were Muslim converts or long-term
residents of the country. The scenario was labelled as “home-generated terrorism”
representing the growth in the aggressive jihadism. The terrorism acts committed by
individuals from jihadism against Westerns were due to their grievances that were associated
with the social and political environments which eventually made them prepare violent acts
within their home country (Wilner & Dubouloz, 2010). Overall, the in-depth analysis of
literature reflects that the political environment has a direct influence on terrorism activities
within and outside the country. The demand for political rights and democracy make people
in the countries commit several types of violent activities such as engaging in terrorism,
especially countries associated with dictatorship governance.
3.3.4 International Relations

According to the paper published by the UNHR (2012), the United Nations High
Commissioner for Refugees (UNHCR) works for providing protection for the people who
have to flee from their country due to political pressure. It emphasizes on providing equal
rights to the minority and ensures that the constitution of the country gives equal opportunity
to participate in government. It continuously issues guidelines and notes in concern to the
matters related to the protection of minorities in a particular nation such as it issued
guidelines related to the protection of the Urdu speaking minority in Bangladesh, Asylum
Seekers of the Slovak Roma community and protection of people of Kosovo (UNHR, 2012).

Ahram (2015) has stated that the United States (US) has taken various military actions in
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order to protect the social and political rights of the minority and women in the areas of
tension. For instance, the US helped minorities in Afghanistan to raise their voice against the
oppressor majority. The US also did great work in protecting the rights of the minority and
women in the region of the Middle East by leading a coalition against ISIS and helped the
minorities in raising weapons against it and taking their political rights. It also provided
training and arms support to Kurdish female fighters to raise weapons against ISIS. The
strategy of the US provided positive results in the desperation of Kurds and Yazidis besieged
at Kobane and Mount Sinjar and claimed their political rights to live with dignity in that area
(Ahram, 2015).

In the viewpoint of Fromson and Simon (2015), a coalition led by the US against ISIS
was started with defensive goals such as prevention of the falling of Erbil and Baghdad and
protecting the political and social rights of minorities. The organization ISIS has taken
aggressive steps to uphold the minorities from Iraq and Syria, and due to this reason, the
coalition has to take more aggressive actions against ISIS by retaking Mosul and Al-Raqga in
order to break the back of ISIS. The actions of providing training and arms support to the
minority against ISIS is a self-proclaimed government formed to protect the interests of the
majority in that region (Fromson & Simon, 2015). On the other hand, Owen (2013) has stated
that the presence of the US in the region of the Middle East has the main purpose of
maintaining harmony in the area and ensuring that minorities enjoy equal rights and live in
prosperity in the country of their origin. The politics in the countries of the Middle East are
dominated by religious and sectarian feelings, and due to this reason, every community wants
to increase their influence in the region, and this creates conflicts between the countries. In
this concern, the presence of the US and its coalition forces are working in the direction to
form a government that works beyond sectarian thinking and provides equal political and

social rights to minorities in the region of the Middle East (Owen, 2013).
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As noted by Halpern (2015), the presence of America in the region of the Middle East
often becomes a region of conflicts between the minority and majority and may result in civil
war in the countries. For instance, in Lebanon, the civil war occurred due to the support of
western countries such as the US to secure a Christian dominated government in the country
where the majority population is Muslim. The presence of 10,000 US troops was unable to
sustain a government that lost local support (Halpern, 2015). On the contrary, Pollack et al.
(2011) have stated that the US has taken several steps to safeguard the interest of minorities
and providing them equal rights in the region of the Middle East, such as increasing its
influences in the area by deploying more troops. However, these steps taken by the US did
provide satisfactory results in reducing the sufferings of minorities in the region of the
Middle East, especially in Syria (United Nation, 2015). The government of Syria was unable
to minimize the power vacuum that became one of the major reasons for the rise of terrorist
groups such as ISIS. The presence of the US in the area of the Middle East should be taken as
the protector of rights of minorities as the leaders of opposition movement were not in favour
of providing equal rights to minorities (Pollack et al., 2011).

On the basis of the above discussion, it is evaluated that the US has taken huge steps
to prevent minorities from being tortured by the government, terrorist organizations, and the
majority population. The US provided military support, arms, and training to the minority in
order to raise them against the forces that want to take their basic rights.

As per the viewpoint of Puddington (2013), Russia is also one of the major countries
that participated in the program to advocate the rights of minorities in the region of the
Middle East. The stance of Russia differs from the US as it wanted to limit international
interference in the internal affairs of the countries of the Middle East and promote the
collaboration of minority and majority in the formation of the government. However, it also

raised its voice in favour of minorities and made efforts to create a democratic government in
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the region of the Middle East (Puddington, 2013). On the other hand, Mearsheimer (2014)
has stated that Russia also intervened in the Ukraine in order to protect the rights of the
Russian-speaking minority in that country. The government of the Ukraine adopted
suppressive policies regarding the minority that speak the Russian language in the country.
The government of Russia also raised the issue in the UN Security Council in order to gain
the attention of the international community towards the issue and prevent the rights of
minorities in the Ukraine. Moreover, Russia also took military actions against the Ukraine in
order to pressurize it to provide equal rights to the minority and prevent discrimination on the
basis of language and create harmony in the society (Mearsheimer, 2014).

As noted by Dannreuther (2015), Russia supported the Regime of Assad in Syria, not
because he was their ally, but because its belief was that the regime would contribute to
defending the interests and rights of minorities in Syria in order to prevent the long tradition
of multi-confessional toleration. Russia knew the fact that the nature of the Assad regime was
authoritarian, but it believed that overthrowing the government would result in an adverse
situation for minorities due to an increase in the influences of organizations such as ISIS. In
this situation, the authorities of Russia believed that the effective method of solving the crisis
of Syria was to provide external support to the process of negotiation between the parties
included in conflicts and minorities instead of overthrowing the regime of Assad
(Dannreuther, 2015).

Therefore, it is determined from the discussion that Russia also advocated the voices
of minorities against majorities and took proper actions to resolve the conflicts and provide
equal political and social rights to minorities in other countries. The support provided to the
Assad regime was a step to promote negotiation between the conflicting parties and compel

the government to provide equal rights to the minority (Ohchr, 2010).
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As per Ralph and Souter (2015), along with the US and Russia, other countries also
made great efforts to provide equal rights to minorities in conflicting parts of Irag and Syria.
The biggest threat to the minority, especially Christian and Yazidi, is ISIS and in order to
erode it and establish a government that provides equal rights to all of its citizens, the
coalition led by the US also gets the support of other countries such as Australia, Canada, the
United Kingdom, France, Belgium, and the Netherlands that send their troops to airstrike the
areas captured by ISIS (Ralph & Souter, 2015). On the other hand, Kinninmont and House
(2014) have stated that Iran also engaged in the conflicts of Irag and Syria by sending its
guards to train military forces in Syria. Iran justifies its actions by stating that it was a
strategy to counter the influences of al-Qaeda and ISIS. Allies of Iran Hamas and Hezbollah
also participated actively in the conflict of Syria and supported Assad by stating that it is less
evil in comparison to the two Jihadi groups (ISIS and al-Qaeda) that are against the minority

(Kinninmont & House, 2014).
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CHAPTER 4
POLITICAL RIGHTS AND PARTICIPATION OF RELIGIOUS MINORITIES IN IRAQ
AND SYRIA 2008-2018 (CHRISTIANS AND YAZIDIS)
Introduction
In this chapter we test the descriptive and comparative hypothesis of our research

plan.

Within-Case Study is used to measure and contrast religious minorities’ political rights in
different periods of the Syrian and Iraqi political process in order to test if the political rights
of voting and accessing public services have been reduced for religious minorities in Iraq and
Syria from 2008 to 2018. The entire process is observed by the differentiation of the periods
2008-2013 and 2013-2018. Sections 4.1 and 4.2 are respectively dedicated to analyse the
Iragi and Syrian casuistries. Both sections are structured in three sub-sections. Subsections
4.1.1 and 4.2.1 respectively offer an introduction to Christians and Yazidis’ common
problems in Iraq and Syria, the different challenges they face and the reasons for those
disparities. Subsections 4.1.2 and 4.2.2 respectively measure Christians and Yazidis’ voting
in Irag and Syria in the periods 2008-2013 and 2013-2018. Finally, Subsections 4.1.3 and
4.2.3, respectively measure Christians and Yazidis’ accessing public services in Iraq and

Syria in the same periods.

As a second empirical research step, Section 4.3 addresses a Binary Case Study for
comparing the evolution of religious minorities’ political rights of voting and accessing
public services in Irag and Syria in the periods 2008-2013 and 2013-2018 in order to test if
there are differences and similarities between voting and accessing public services for each
religious minority. Subsection 4.3.1 compares Christians and Yazidis’ voting in Iraq and
Syria in the period 2008-2013. Subsection 4.3.2 compares Christians and Yazidis’ accessing
public services in Iraq and Syria in the period 2013-2018.
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4.1 Religious Minorities in Iraq: Christians and Yazidis
4.1.1 Common problems, different challenges and reasoning

After the fall of the Saddam regime in Irag 2003, the Yazidis community faced
various hurdles that impacted their living within the country. Firstly, after the fall, the water
pipes of Yazidi individuals were destroyed and caused various problems in land cultivation
and increase of water shortages in numerous villages. The fall of the Saddam regime caused
various hurdles for the Yazidi community in terms of no proper cultivation accessories, lack
of employment, no influence over the rights and loss of houses they were living in. Thus, the
complexity was constantly raised for the Yazidis community impacting their peaceful living
within the country (Katzman, 2010). Identically, in the case of the Christian community, the
fall of the Saddam regime imposed various strict religious restrictions as being a minority
group in the country. The community faced various attacks that result in injured individuals
within the community. After the fall of the Saddam Regime, enormous churches were
attacked and bombed by the terrorists that killed and injured many individuals of the
Christian community. Most of the attacks were coordinated to occur on enormous churches,
at the same time to stop their dominancy over the survival. Furthermore, after the fall of the
Saddam regime, most of the churches in Irag were forced to close down as death threats were
constantly thrown at the priests (Teule, 2012). Thus, it is manifested that the fall of the
Saddam regime created enormous hurdles and death for both communities and makes it one
of the similarities between the Christian and the Yazidi community in the context of their

level of the political rights in Iraqg.

Despite Iraq’s 2005 Constitution, the fact is that both religious minority groups suffer

different ways of discrimination due to Constitution in-application.

The Constitution of Irag 2005, which forms the supreme and pre-eminent document
of law in Irag, formally protects the political rights of Yazidis and Christians. The
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Constitution emphasises the protection of all Iragis from discrimination and assures equal
treatment irrespective of their race, gender, origin, ethnicity, creed, opinion, colour, opinion
or economic and social status. It lays down robust equality rights and establishes a firm
foundation of rights of all Iragis. Article 14 of the Constitution, specifically highlights an
equal protection clause for all persons in lIraq, irrespective of their race, gender, origin,
ethnicity, or opinion of socio-economic status (Arjomand, 2018). It emphasises on providing
equality before the law without creating any discrimination based on sect, religion or belief.
Acrticle 40 assures freedom of belief while Article 2, guarantees absolute religious rights to
freedom of religious practices and beliefs to all persons and makes a special emphasis to
Yazidis, Christians and others, such as Sabeans. Article 42 provided the freedom of
conscious, belief, and thought to every individual in Irag. Furthermore, Article 43 of the 2005
Constitution states that the nation guarantees the protection of places of worship, and also

provides freedom of worship to every individual.

However, Iraq still does not have any religious freedom; rather merely has freedom of
worship and region. For instance, in 2016, the parliament of Iraq passed a law to ban the
import, sale, and production of alcoholic beverages and alcohol. This law was questioned by
the Parliament's Christian Members as Article 2 guarantees the right to freedom of religious
practices and beliefs. This act of banning alcohol has imposed massive restrictions on
Yazidis, Sabaean Mandaeans, and Christians who are involved in selling spirits as it has

drastically affected their livelihood, as well as resulted in their financial ruin (Oehring, 2017).

Furthermore, it has been observed that the minority groups, such as Yazidis and
Christians, are forced by the authorities of the Iragi Federal government to brace their
territorial interests (Hoffman et al., 2018). It has also been perceived that even the security
forces of the Kurdistan Regional Government (KRG) violate human rights to force political
representatives of the minority groups like Yazidis and Christians and also use intimidation to
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ally with the parties of the KRG for establishing control. This highlights the discrimination
practices by the security forces in Irag and demonstrates that minorities do not have strong

rights that can protect them from violence.

Numerous important constitutional provisions regarding the protection of the minority
groups in the country are yet to be implemented, as a result of which these groups continue to
be vulnerable to discrimination (IILHR, n.d.). Article 2 raises serious questions regarding the
role and position of non-Islamic religions under the legislation of Irag by suggesting the need
for religious freedom to be tailored to fit the criteria established by Islam (Arjomand, 2018).
Further, the Nationality Act, 2006, repeals and replaces the Iragi National Law No. 43 of
1963 and Law No. 5 of 1975 and highlights significant legislation to grant citizenship to all
Iragis who were earlier denied of such citizenship (IILHR, n.d.). Nevertheless, the legislative
and bureaucratic procedures required for reinstating their citizenship are highly complicated
and time-consuming. The involvement of such challenges and complications prevent the
minorities from using this legislation. The report also highlights that while numerous
important international conventions on human rights and minority rights including ICERD,
ICESCR and the ICCPR have been signed by Irag, their consistent incorporation in the

domestic law of the country is still absent (IILHR, n.d.).

It is also examined that despite the enactment of Kurdistan Region No. (5) of 2015
and the issuance of Labour Law No. (37) of 2015, which emphasises a ban on discrimination,
these regulations are still awaiting approval of the Office of Endowment of Yazidi and
Christian religions. Moreover, the current criminal law does not include the prohibition of
racial discrimination as a result of which discriminatory behaviours based on racial hatred or
superiority including hate speeches are not accountable as a punishable crime (Iraqi High
Commission for Human Rights, 2018). Further, the representation of minorities in politics is
also very low in Irag. Article 11, paragraph 2 of the Constitution of Iraq lays down 5 seats for
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Christians and 1 seat for Yazidis; however, after the amendments, 3 seats each were allocated

to the Christians and Yazidis in Nineveh (Iragi High Commission for Human Rights, 2018).

Moreover, despite improvements in the security and legal position, the minorities in
the country continue to position Irag in an unstable polity dominated by targeted violence
based on ethnic, racial and religious bias. Instances of discrimination and an absence of
institutional support and protection can be seen across all levels of the government. The
minority communities in Iraq such as Christians and Yazidis along with Assyrians, Shabak,
Chaldeans and Turkoman tend to encounter several challenges (Institution for International
Law & Human Rights, 2013). The members of these communities form the key targets of
violence, massive displacement, no access to education and employment and opportunities
for life. The regional government of Kurdistan Regional Government is claimed to be
guaranteeing the rights of the minorities in its constitution. In this context, Article 5 states the
ethnic and minority groups while Article 6 ensures the freedom of religious belief and access
to religious rights of the Yazidis, Christians and the others. Nevertheless, the Shabak lacks
recognition and identification as a unique ethnic group across the entire Kurdish constitution

(Institution for International Law & Human Rights, 2013).

Yazidis and Christians are also prone to threats by some communities in Iraq (Asher-
Schapiro, 2014). The armed groups in Iraq proclaiming intolerant principles have led to the
continuation of their assaults of vulnerable groups, decimating the part of Irag population,
and compelling them to leave the country. The torture of the armed forces in the minority
groups show the vagueness of the rights provided to the minority communities in Irag

(Human Rights Watch, 2011).

Moreover, the Iragi High Commission for Human Rights (2018) highlight that the

Iragi Council of Ministers Resolution No (92) of 2014 established that Yazidis and Christians
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victimised by the Daesh terrorist gangs shall be offered adequate security. Additionally, the
Decision of the lIraqi Council of Representative No (43) of 2016 also emphasized on
numerous important measures by the government regarding the release of Yazidi abducted
women and reconstruction and restoration of the services and infrastructure of the district.
Nevertheless, about 3288 Yazidi abductees were still missing by June 2018 (Iragi High
Commission for Human Rights, 2018). The statistics of the Yazidis targeted by the Daesh
terrorist groups revealed that the number of Yazidis before the attacks as 550,000 persons,
which was reduced to 360,000 displaced persons after the attacks, wherein 1,293 Yazidis
were targeted and Killed, 3,548 women and 2,896 men were abducted and 68 places of
worship were effaced. After the massacre of the violence caused by the Daesh terrorist
groups, the majority of the Yazidis desired to emigrate. In the context of the Christians, no
official statistics regarding the number of persons to have returned to the province of Ninevah
could be observed and a large majority of them were unwilling to return permanently to the

province (Iragi High Commission for Human Rights, 2018).

It is also estimated by the Christian leaders and international NGOs that there were
approximately 500,000 Christians in 2013, indicating a decline of about 300,000 Christians in
the last 5 years (International Religious Freedom Report, 2013). Although constitutional
provisions emphasising the freedom of religion might reinstate these laws, no court
challenges or invalidates them and no adequate legislation provisions are present to repeal
them. In 2013, there were substantial reports on detention, arrests, restrictions and
discrimination based on superiority of race and religion by the central government along with
the sectarian misappropriation of the official authority. There has been the infrequent
investigation of abuses of minorities such as Christians and Yazidis who have suffered abuses
by the government, terrorist gangs and illegally armed militants. Even where investigations

were undertaken, the outcomes were unknown, incomplete or unpublished (International
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Religious Freedom Report, 2013). There is a serious threat to the life and security of the
religious minorities including Christians and Yazidis residing in the disputed internal
boundaries and they have been subjected to armed terrorist attacks including suicide
bombings. It has also been alleged by the Yazidi political leaders that Kurdish Peshmerga and
Asayish forces continue to harass and abuse their communities in Ninewa Province under the
control of the KRG. Human rights groups and these political leaders reported numerous cases
of discrimination experienced by them for basic public services such as sanitation, water and
electricity. Moreover, Yazidis are also routinely targeted for arbitrary detention by the

officials of the KRG at Asayish checkpoints (International Religious Freedom Report, 2013).

Further, the International Religious Freedom Report (2018) reveals that more than
3,000 Yazidis continue to be missing after ISIS’s assault on northern Iraq in 2014. Although
the security conditions in numerous parts of Irag were claimed to have been improved since
2017, the reports on societal discrimination and violence by the sectarian armed groups have
been equally high. Another important issue encountered by the Yazidis as per this report was
the religious status of the children born out of rape of the minority women. These minority
women were subjected to gender-based violence perpetrated by the militants of ISIS
(International Religious Freedom Report, 2018). It was alleged by the Yazidi leaders that
Yazidi captives of ISIS were subjected to repeated violence and rapes besides there being
many obstacles that would influence the eligibility of the family to be able to have access to
government facilities and services. In the case of Christians also, there were allegations they
were subjected to repeated violence and rapes besides there being many obstacles that would
influence the eligibility of the family to be able to access food and other basic amenities

(International Religious Freedom Report, 2018).

Both minorities are defenceless against these attacks, since they do not have tribal or
militia structures for protecting them, and also do not obtain appropriate official protection.
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Furthermore, there are no adequate laws and regulations that can protect their lives from the
terrors in Irag. The protection or assistance programmes of the Iragi government in order to
safeguard the minority groups like Yazidis and Christians are sub-operational or non-
operational and insufficient for meeting the requirements of these groups, despite domestic
and international commitments. The Iragi government has drastically failed to provide

protection to these vulnerable minority groups from attacks and discriminations.

Economically, legally and politically marginalised, these minority communities are
stuck in the middle of a struggle between the central government of Irag and the KRG to
control the areas where these communities reside. One of the significant examples is the
dispute regarding minority quotas in the regional elections law that shows the way minority
groups are caught between the political war of the central government and the KRG (Gaer et

al., 2008).

However, despite Irag being regarded as the most dangerous place for minority
communities like Yazidis and Christians to reside, the subjective perceptions of the members
of both minority groups differ significantly. The data (Chapman, 2012) has depicted that a
decade ago over 70 per cent of the Yazidis stated that the security forces are not capable of
guaranteeing their security. However, over 70 per cent of the Christians agreed that they are
satisfied with the security forces. On the contrary, over 60 per cent of Christians and over 80
per cent of Yazidis stated that they do not feel safe while leaving home and travelling to

school, university, or work.

Several reasons lay behind these differences. These have to do with the dissimilar

political representation, religion nature and social perception of the religious minorities.

The first one is the lack of Yazidi representatives in the parliament of Irag, as well as

in the parliament of the KRG (Zoonen & Wirya, 2017). There is no single comprehensive
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political body that signifies Yazidis in Irag (Human Rights Watch, 2019). The Yazidi
community is basically divided between the KRG and the central government, which is the
biggest drawback that pushes them backward in the political front of the nation. This division
made Yazidis politically unorganised in regions under a central authority. Due to the
dominance of Kurdish parties, Yazidis also could not establish their own political party

(Salah & Hassan, n.d.).

Yazidis are also under-represented in the government, and their representatives are

mostly ignored in the meetings, and their concerns are generally unheard (Gaer et al., 2008).

On the contrary, Christians’ participation in Iraqi politics has reached the ministerial level,
and they have also obtained a quota that permitted them to get seats in Kurdistan Regions
Parliament, as well as in the Federal Parliament. Since the beginning, Christians have been
participating in Iraqgi Politics; however, it is also perceived that mere political participation

cannot let Christians actively get involved in the country's political process.

The second reason relates to the nature of the Christian and Yazidi religion. The
political framework of Islamic parties involves several provisions to protect certain religious
minorities, especially those perceived as monotheistic trajectory parts that preceded Islam,
like Christianity and Judaism. These minority groups are regarded as religions that are
instituted by God. However, the Yazidis' perception as devoted to the devil, and the inability
of the community to counter those observations via written sources, give Yazidis a

disadvantage condition.

The third reason for the greater severity of the Yazidis' conditions is connected to the
Iraqi majority’s misconception about them. It is believed that Yazidis worship the devil. Due
to this, there has been misapprehension among the Irag community about Yazidis that led to

socio-economic marginalisation and discrimination of the Yazidi community. Some of
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Muslims in Iraq refuse to frequent the businesses that employ Yazidis as they regard the
Yazidis as dirty. Yazidis also face attacks if they perform their religious ceremonies, due to
which they fear to perform any religious ceremonies. They even fear to travel outside their
community due to the fear of being attacked or accused. This has drastically affected the lives
of many farmers as they fear to go to the markets to sell their cultivated products. More to the
point, in spite of the fact that the majority of the Yazidis speak Kurdish and consider
themselves as Kurdish ethnically, they are also targeted by local Kurdish leaders and are

subjected to adverse religious violence campaigns in Irag.

In support of the context, the Institute for International Law and Human Rights
(IILHR) has highlighted that Yazidis face tremendous human rights issues in Irag, which are
ignored by the government. Data depicts that in 2005, Irag consisted of about 700,000 to
750,000 Yezidis, which declined to 500,000 by 2013. This shows the amount of attacks and
abuse they face in Iraq regularly. However, there is still no such law that can protect them

from the abuse and attacks in the country (Immigration and Refugee Board of Canada, 2014).

4.1.2 Christian and Yazidis’ voting in the periods 2008-2013 and 2013-2018
4.1.2.1 The period 2008-2013

Yazidis can be considered as the most vulnerable ethnic community in Iraq as they
face various discriminations in terms of political rights. During the drafting of the
constitution in Irag, the priorities of Yazidis were not involved at a considerable level. The
Iragi constitution lacks in providing adequate protection measures to this community in terms
of individual freedoms and democratic governance (Basci, 2016). The anti-government
protests in 2008 pressured the Iragi government to include a Yazidi representative in the
constitution. In 2010, when Abu Bakr al Baghdadi became the leader of ISIL, he conducted

various operations on minorities of Iraq and Syria.
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In spite of the fact that Christians have participated in Iraq actively in political affairs
since the drafting of Iraq’s constitution and formation of the Governing Council, they are not
provided with equal rights to play a dominant role in political affairs (Ghanim, 2011).
Christians in Iraq are categorised on a denominational and ethnic basis. Ethnically, there are
Syriac, Assyrian, Armenian and Chaldean Christians in Irag while denominationally
Christians have been categorised into Catholics, Evangelicals, Orthodox and others. Both
ethnic and denominational groups form a multiple number of political parties in Irag and
represent Christians. Regardless of the diversity of the Christian population in political
parties, most of the Christian representatives find their role only as a frontrunner to serve and
protect some currents, parties and persons and not all Christian segments. The representation
of Christians in Irag politics is found to be problematic because of the differences in the
demands and viewpoints of Christians coming from diverse backgrounds. This makes
Christians in Irag not to involve in political currents and parties which consequently affects
their representation. Besides this, the pressure and personal interest exerted by big existing
political currents also make Christians distance themselves from constituencies. The
Christian representatives in lIraq also do not have the power to make influential and
substantial decisions for the welfare of their community (Heartland and Alliance, 2016).
Overall, the participation and representation of the Christian minority is found to be just

symbolic instead of substantial.

Similarly, in the case of Yazidis, their participation and representation are almost
negligible in Iraq’s political affairs. Yazidis are categorised into two groups, including lay
families and priestly and religious families. Furthermore, priestly families have been
categorised into Sheikh and Pir. Sheikh on the one side is involved in religious festivals while
on the other hand, Pir celebrates funerals, weddings and baptisms. Lay families, in addition,

are associated with providing subsistence to priestly and religious families. Most of these
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groups of Yazidis live in villages and are found to be engaged in their own occupation rather
than showing interest in politics (Del Re, 2015). In fact, a very small population of Yazidis
who live in urban areas show less interest in participating in economic, social and political
affairs. Besides this, the few minority representatives that hold a position in political currents
face many problems in reaching higher positions and making decisions by themselves for the
welfare of their community. Despite the efforts made by the Iragi government to promote and
favour equal co-existence of Yazidis in affairs, the challenges such as education and
pressures by majority groups often make these minority populations unable to represent
themselves in politics. Yazidis have now got access to complete their studies until 12th
grade, but a few years ago it was problematic for them to access schools which in turn makes
these minority groups left behind in society and their representation in politics despite having

rights to some seats in Parliament (Del Re, 2015).

Christian people in Iraqg and Syria do not hold equal political rights because the share
of the Christian population in the Middle East decreased to 5% in 2010 in comparison with
10% in 1900. ISIS conducted various attacks on Christian people, due to which people of
minor economies are leaving these countries (Watt, 2013). The lack of sufficient
representatives in the lraqi constitution for Christians is resulting in the lack of political

parties who can stand for these people.

Due to the lack of political participation of Christians and Yazidis, people of these
minorities are forced to live in uncomfortable situations. The condition of Yazidis is much
worse in comparison to Christians as they were attacked by ISIS many times. No political
protection for Yazidis makes them more vulnerable to the attacks of ISIS in Iraq and Syria.
The Two Yazidi communities in 2007 were attacked by four vehicle bombs which killed 500
people and 1,500 were injured (Tekin et al., 2016). The report published by Human Rights
Watch in 2009 illustrated that KDP authorities pressured Yazidis to identify themselves as
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Kurds by using economic and political instruments. (Wood, 2013). These incidents indicate
that Christians and Yazidis are dealing with adverse situations in lIraq and Syria; however,
Yazidis are in a much worse situation than Christians as they have no political rights and

support.

4.1.2.2 The period 2013-2018

In the year 2014, ISIS conducted horrific genocide on the Yazidis in northern Iraqg, in
which thousands of Yazidi men and women were killed. This was a forced conversion
campaign on them in which many girls were pushed into sexual slavery. This incident
indicates that the political participation of Yazidis is very low, and that people from Kurd and
Arab parties threaten them for the votes (Kizilhan, 2019). The persecution of Yazidis from
ISIL gained international attention as many countries came forward to help them. This

incident helped Yazidis in getting certain political rights in Iraqg.

The reasons that make participation and representation of Christians and Yazidis in
Iraq’s political affairs not just restricted to restrictions like financial burdens, rather these
minority groups are also exploited and discriminated against because of having political
affiliations. The scenario is found to be more common in disputed territories wherein
minority groups integrating Christians, Yezidis, Shabak and Turkmen are often being
threatened by bigger political parties from Kurds and Arabs for gaining votes as well as

securing their own control in the area.
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Political Affiliation (2011)

Source: (Iraqi Minorities Council, 2011)

The opposition and resistance made by minority groups increase the risk of losing
their services, jobs and in fact, life. The findings of the survey conducted from these groups
revealed that approximately 35 per cent of the population had experienced violence and
discrimination because of having political connections wherein Yazidis and Turkmen were
found to be mostly discriminated against. Similarly, 41 per cent of Yazidis opined that they
were pressurised because of having political affiliation. Being harassed, verbally abused,
arrested and threatened are some of the common experiences faced by minorities in Irag. In
fact, they are being stopped at checkpoints or in the streets and asked which political group
they belong to (Iragi Minorities Council, 2011). Overall, it analysed that Iraq fails to provide
equal political rights to Christians, Yazidis and other minorities to have participation and
representation in political affairs. Despite being in politics, minority representatives do not
get higher positions and decision-making rights. Besides this, there have been several reasons
which make minority populations not to involve in politics including education, restrictions
by IHEC, pressure from bigger political groups, discrimination, fear and threat of being

arrested and their declining population.
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The Christian Community has been decreased from 1.5 million to 250,000, which
determines that the persecution of Christians in Iraq is on an extreme level. The assaults
conducted in 2014 on lIragi Christians forced around 125,000 Christians to leave their
paternal homes and move somewhere else. There are only five seats for Christians in Irag's
electoral law, which is not sufficient to provide recognition to this community (Oehring,
2017). Although both communities, Yazidis and Christians, are facing various attacks and
violent behaviour from local political parties and Militias, only one seat for the Yazidis
according to the electoral law shows the cruel treatment of them. Article 49 of the Iraqi
constitution only represents one seat for 100,000 Yazidis which indicates the low

participation of Yazidis in political rights.

4.1.3 Christian and Yazidis’ accessing public services in the periods 2008-2013 and 2013-
2018
4.1.3.1 The period 2008-2013

The political participation of Christians and Yazidis in Iraq continues to deteriorate
not only because of people’s lack of interest in politics but because of experiencing
continuous attacks, violence, discrimination, forced displacement and marginalisation. The
situation has resulted in drastically decreasing the population of religious minorities in lIraq
which is found to be related directly to lack of representation of Christians and Yazidis in
political affairs (Allawi, 2008). The Christians that earlier constituted 10.25% of the total
Iragi population have declined to 7.4% and are believed to decline just to 200,000 or in fact
less than this in coming years. This declining number of minority population makes their
representation in politics restricted or almost negligible. Despite reserving seats for minority
communities in the Iraqi parliament that constitutes five seats for Christians and one seat for
Yazidis, the seats either remain vacant or MPs’ do not get decision-making power to do or

achieve something for their voters (KAS, 2017; USCIRF, 2008). Moreover, the restrictions
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put by the Iragi government to get enrolled in political parties is also the prominent reason
which restricts Christians, Yazidis as well as other minorities to participate actively in the
political association assembly. The condition set by the Independent High Electoral
Commission (IHEC) to pay electoral charges of approximately fifty million dinars for being
eligible to get enrolled in elections is one example which makes minorities not participate in
politics. The measures put financial burden specifically on minorities to pay such huge
amounts, and in fact, minorities political parties remove their names from elections

(Heartland and Alliance, 2016).

In the year 2013, many Yazidis were arrested, so they could not take part in any anti-
Kurdish activity. Similarly, some Christian journalists were also detained by big political
parties, one of which was Jamil Salah Al-Din Jamil. During the genocide of 2014, many
Yazidi refugees were Killed and trapped by other political parties in order to minimise any
kind of threat for their parties. The Yazidi demonstrators were found looking for international
support for their people; similarly, as were the Christian. The issue of disfigurement is faced
by Yazidis in the legal sphere of Irag due to discriminatory legislation which provokes other
strong political parties to dominate them. No separate religious codes are provided to

Christians and Yazidis that can secure their personal status.

4.1.3.2 The period 2013-2018

The Yazidi communities have been concentrated in the regions of Erbil and Baghdad;
however, the lack of political representation of them in Iraq has left these regions to neglect
their rights. Along with education, the ongoing dispute between the Arabs and Kurds is also
found to be the reason for lack of representation of minorities in political affairs and
specifically in disputed territories. The dispute has made Yazidis struggle in having control
over their areas as well as putting pressure on them to be recognised as either Arab or Kurd.
The scenario has created problems of political representation as it has mandated
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representatives to make them first affiliate with either major Arab or Kurdish parties that are
found to be focused more on Baghdad-Erbil disputes rather than meeting the needs of
different religious and ethnic communities in Irag and specifically in disputed territories
(MERI, 2017). The situation results in generating problems of participation as well as
representation of Yazidis and especially when the aspirations of the minority community does
not align with objectives of either Kurdish or Arab political parties. Therefore, it has been
analysed that the number of representatives in political affairs from both minorities groups
Christians and Yazidis are minimum and could be said as just symbolic wherein they do not
have the rights to make decisions, hold higher positions or take actions on their own for the

benefit of their community as a whole.

During the elections in 2014, many political parties were developed by the non-
minorities to campaign in concern of reserved seats. This indicated that even after getting
certain reserved seats in elections, Christians and Yazidis do not feel effective enough in
order to stand for their rights. Meaningful participation is restricted by mainstream parties for
minorities by Kurd and Arab Parties (Van Schaack, 2018). The dominant Kurdish parties
such as PUK and KDP only include Yazidis in their election campaign when they want to
gain the votes of these minorities. During the genocide, many Yazidi demonstrators were
beaten by Kurdish security forces, so the Yazidis did not take any aggressive steps against
them (Jager et al., 2019). Overall, it is examined that the Iragi government failed in providing
equal political rights to these communities because they are not allowed to be promoted to
higher positions. The domination of Christians and Yazidis from Kurds and Arabs weakened

their position in Iraq and Syria.
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4.2 Religious Minorities in Syria: Christians and Yazidis
4.2.1 Introduction to the Common Problems of Christians and Yazidis

The rights of practising religious rituals are provided to the people belonging to the
minorities in Syria. However, there is no absolute freedom provided to them as the
constitution only provides rights in a manner that does not violate public morality and order.
In addition to this, the constitution also provides the right to form unions and professional
associations in order to raise their voice against discrimination (House, 2014). The
Constitution of Syria provides freedom of practising cultural and religious rituals to the
minority. On the other hand, it does not accept proselytizing; that is, the act of converting
people belonging to other religions to your religion. The constitution also allows citizens of
Syria to speak their regional language or dialect (South, Jermyn & Spence, 2016). The
constitution of Syria emphasizes power-sharing and the rights provided to a religious
minority. The provisions of providing equal rights to minorities such as Christians and
Yazidis are small steps in the building of trust and constructing a national identity in which
every citizen has the right to practise their religion and to prevent discrimination on the basis

of religion (Dostal, 2014).

Acrticle 3 of the Syrian constitution supports religious freedom of minorities but only
on the condition that they do not contradict any order given by the government. The Syrian
government did not provide any political role to Yazidis and Christians in respect of their
culture as these minorities are bound to follow government orders without questioning.
Yazidis are deprived of many opportunities regarding jobs and religious freedom (Helm and
Padovani, 2018). In 2011, Yazidis formulated a civil society association in order to stand for
their rights and participate in political decisions. Kurdish political parties in Syria represent

Yazidis as a part of them; therefore, it restricts their access to any kind of facilities (Tezcur,
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2021). Yazidis are considered as a subset of the Kurdish community, so they are still

marginalised in Syria, living without any political rights or protection from assault.

The political rights in Syria are compromised due to the ongoing civil war in the
country and the regime also exhibits political opposition. The people are being suppressed of
any freedom of speech, and corruption, along with enforced disappearances, are majorly
identified in government-controlled areas. Due to this, the Christian minorities are politically
disenfranchised, and if they are provided a position, they are not allowed to be involved in
decision-making processes. The government does not act as an authentic vehicle for Syria’s
minorities’ political interests, including Christians. However, Church law exists in Syria to
govern issues related to personal status for Christians (Freedom House, 2020). These
minorities should be given all the political rights similar to that of the Alawis minority but

this is far from the reality.

The traditional political system in Syria was dominated by the French system, which
ruined the political lives in general, including Christians and Yazidis. This system comprises
elements regarding human and political rights that exhibit the minorities’ collective rights in
addition to social justice and some of the political rights. The minorities were also
disregarded by the Ottoman Empire and denied any rights and treated as subjects of law
(Cavanaugh & Castellino, 2013). Under the rule of the Ba’ath party, Christians were provided
special facilities, including separate facilities for Christian religious education and allowing
the option of state holidays for Christmas as well as Easter. The church authorities were also
granted additional permissions for particular family laws. However, they have faced violence
since 2011, which has also deprived them of all their fundamental rights, including political
rights. Thus, they are scared about their future in Syria and the destruction of their churches

adds to their fear (Minority Rights Group, 2018). It can be deduced that Christians face issues
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related to political rights such as lack of government support and exclusion from holding

senior government positions in Syria.

Similarly, the Yazidis, which are one of the religious minorities of Syria, are scattered
throughout the country. They are found to be engaged in some of Syria’s local administrative
institutions on a particular scale. However, it is challenging for the Yazidi student to survive
in the non-Yazidi city. Thus, to manage this issue, the Yazidis developed semi-stable
relations with other religious neighbours, such as Arab and Kurdish people, to forge a link
among the weaker minority. Earlier, Yazidis did not possess any political organisation and
leadership position at leftist parties inside the official system of Syria. The lack of social
discrimination led them to formulate their own civil society places after 2011. This difference
is mainly because of the semi-secular nature dominant in Syria. Still, there were
discriminations identified at the official level, including the one where Yazidis are not
allowed to be in crucial positions in the military as well as judicial systems. Yazidis also
lacked political rights in the country before 2011, and the government did not consider them
as a separate entity. Along with this, the Yazidis were also not given the right to get Syrian

citizenship (Ali & Hosseini, 2018).

Yazidis have reached a crossroads in Syria due to the circumstances prevailing in the
country. In this context, they have been imposed to analyse their convictions and develop a
new identity in Syria based on ethnic as well as religious groups in the country. However,
Yazidis are reluctant to change who exists at the bottom of society and thus hold the lowest
positions in Syria. The minorities, including Yazidis, once gathered people from other
countries, including Turkey, to raise their representation quantity. Despite these efforts, the
Yazidis were not granted any position and seats as a result. There were several incidences
similar to this where Yazidis farmers who domiciled near Turkey borders faced land
confiscation, which was later given to Arab farmers. Further, the official decree also made
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them second-class citizens and the whole group were treated as impure by other citizens. As a
result, Yazidis were denied constitutional rights, such as the right to amend places of
residence and own property, vote, and have employment opportunities in the public sector
(Maisel, 2016). It can be referred that the Yazidis were provided Syrian citizenship and were

not treated as a separate identity.

In the earlier years, Yazidis were severely exposed to various expulsion policies and
also the situation of assimilation in countries such as Syria and Irag. Due to this, the majority
of them fled to other European counties for a better future. The Yazidis, along with Christian
minorities, faced genocidal attacks in Syria, which led to development of humanitarian crises
in the country. The religious minorities, including the Yazidis, faced severe threats and were
denied their fundamental rights. The primary reason for this inequality of rights provided to
the religious minorities is the incompetence of the government in governing for favour of all

the country (United States Congress House Committee on Foreign Affairs, 2014).

The females belonging to Yazidis were forced to convert post their puberty and put
into slavery by ISIS. The boys were made to join the training camps so that they could be
transformed into fighters for ISIS in the future. These people were deprived of fundamental
rights and hence subjected to physical as well as sexual abuse. ISIS paved their support in
these forceful actions and engaged in buying the Yazidis women to fulfil their needs
(Nicolaus & Yuce, 2017). In this context, the Office of the High Commissioner for Human
Rights also acknowledged the violations of human rights against one of Syria’s minorities,
namely Yazidis. The Yazidis women have especially faced violent situations for the long
term and are deprived of fundamental political rights in Syria (De Vido, 2018). Therefore, it
can be inferred that the Yazidis face massive discrimination in Syria’s political rights as they
have faced expulsion policies and have not been allowed to hold a superior government
position in the country.
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There are multiple areas in Syria that have been grabbed by ISIS, and in these areas,
Christians have been instructed to switch to Islam or face death. In addition to this, senior
Christian clerics have been abducted by terrorists and extremists. All these instances depict
the plight of Christians that have been plagued by the brutality of ISIS, thereby, violating
their political freedom, and leading to minimal political participation. They are one of the
worst victims of sectarian violence started by militant groups that have also restricted their

political participation (BBC, 2015).

ISIS is committing atrocities against Yazidis in Syria due to which they are migrating
to other regions, including Europe. Additionally, many Yazidis are under the custody of ISIS,
and it seeks to destroy this community in various ways, such as sexual slavery, emotional
torture and segregation of Yazidi women and men. These incidents demonstrate the
distressed situation of Yazidis and their inability to participate in Syrian politics (OHCHR,
2016). However, YPG is claiming to protect Yazidis from the brutality of ISIS, taking
advantage of grabbing the territory, and it has established autonomous administration where
Yazidis are promoted to positions in the ministry of religious affairs. Additionally, they are
nominated in several local committees and councils. This administration also passed the law
to recognise the Yazidi religion that has enabled Yazidis to overcome an identity crisis (Kaya

& Whiting, 2017).

4.2.2 Christians and Yazidis’ voting in the periods 2008-2013 and 2013-2018

The population of the Yazidis in Syria is not known, as official statistics do not show
it. This religious minority face a high level of discrimination in Syria as it was an
unrecognised religion for many years. Moreover, the government did not allow Yazidis to
take part in political activities until the civil war of 2011, due to which many of them
emigrated. As per the Syrian government, they were stateless as they had come from Turkey
after the Ottoman Empire broke down there. Due to this, they were deprived of numerous

140



opportunities, including holding political offices. In the past, they did not form a political
organisation in Syria despite their valuable contribution to the communist movement in the
1960s and 1970s, which promoted equal rights of minorities in the country. The ideology of
Marxist was gaining momentum in various Kurdish parties, yet Yazidis failed to grab
leadership positions in Kurdish parties except for a few. Due to this fact, until recently,
Yazidis did not have an established political organisation. In 2012, Yazidi diaspora in
Germany had formed a political organisation called the Syrian Yazidi Council (SYC) that
represents the Syrian Yazidis. This party facilitates the political participation of Yazidis that

are being opposed by Kurdish parties in Syria (Ali & Hosseini, 2018).

The participation of every religious group in the politics of the country is essential so
that its interests can be represented adequately. In this context, despite the minority status of
Christians, they were one of the elite groups in Syria for many years. They also got
representation in numerous political groups, which wanted to control the country. The Ba’ath
party ruled Syria for many years, and its founder was a Christian due to which, their position
was elevated in the party, army and government (BBC, 2015). However, with the rise of civil
war in Syria, the political participation of Christians is dwindling. The condition of Christians
is pathetic in the country as the majority of them stay in strategic areas where fighting takes
place between the armed groups and the Syrian regime. Moreover, the conflict in Syria has
incited Christians against Christians, and there is divided opinion of Christians about the
Syrian regime; for example, only a few Christians believe that Bashar Assad is ruthless and
does not let them represent in the Syrian regime while a lot of them have faith in Assad’s
regime. Also, Christians generally follow the instructions of the churches and their
participation is low in Syrian politics (Khalilova, 2017; Gilbert, 2018). Some Christians in

Syria are involved in demonstrations against the brutality of Assad and opposition parties in
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Syria include numerous Christian people such as George Sabra and Abdelahad Steifo.

However, the majority of Christians do not support the opposition (Fahmi, 2016).

Religious minorities in the Middle East countries are identified to be providing a new
and emerging shape to their politics and society for a very long time now. One of the
prominent minorities in the Middle East countries, including Syria, is the Christians.
However, during the First World War, the Christian patriarchs were considered crucial
interlocutors due to which they held a vital place in the country’s political system. The
Christians managed their position under Ba’ath successfully because of their trade practices
as well as strong links with that of the Western capitals (Tasopoulos, 2014). The proper
government access also boosted the expansion of these activities and possessed equal
political rights in Syria. However, the significant rise in Islamic parties in 1990, along with a
decline in Christians’ presence, has transformed the situation for the Christian minorities in
Syria. The situation worsened for the Christians when they decided not to participate in the
protests and demonstrations in 2011. The Christians were excluded from the interim

government, which affected their political rights (Tasopoulos, 2014).

McCallum (2012) further added that Christians served as various cabinet ministers
and also high-rank positions in the Army, Intelligence, Police and other government agencies;
however, they were not made heads of the state. Despite Article Three of Syria’s constitution
declaring that the President should only belong to Islam, the minorities of Alwis and
Christians are controlling in government. The Ba’athist regime also perceives Christians as
providing useful and necessary support (McCallum, 2012). It can be inferred that the
Ba’athist secularism version of Syria has enabled Christian minorities to participate in the
country’s political life; however, this cannot be fulfilled without referring to religious identity

that assists as well as blocks their political aspirations.
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The Christians were identified as enjoying an increased degree of tolerance regarding
their religious matters comparatively until 2011. They were allowed to worship freely in
addition to holding senior government positions in the country. The Christians also abstained
from participating in the protests due to the fear of losing religious privileges. However, the
Christian leaders held pro-government rallies and provided support to their religious
authorities. The main reason for these actions of Christians is the rising uncertainty of their
future in Syria due to the decline in government support (BBC, 2011). Earlier politicised
minority groups did not exist in Syria until 1920, which later developed alongside and also
collaborated with its national identity. The Christians were motivated by political ideologies
due to which, in 2011, they joined some of the opposition ranks. The politicisation of sects is
one of the crucial facets of the emergence of politics in the country. Thus, Syria’s political
identities have led to the creation of complex interrelations due to the mobilisation of
sectarian identities that discriminates against the minorities and does not provide all the

political rights (Phillips, 2015).

As per the constitution of Syria, the president of the country should be a Muslim;
thus, Christians or Yazidis cannot get this highest constitutional post, thereby, suppressing
their political freedom. In general, since 1970 until now, Assad and his father have dominated
as president, as per the current Syrian dictatorship, the political participation of all people,
whether from the Muslim majority or minorities, is prohibited except for those who devote
themselves to the regime. However, besides this rule, all religious minorities and majorities
enjoy the same political freedom. Christians cannot form a political party as per the rule that
demonstrates their pathetic political representation in Syria. There is a constant tension
between Shi’ite Muslims and Sunni Muslims in the country, and due to this, Christians feel
like refugees. Their miserable situation shows the current Syrian regime does not have

adequate representation of Christians. They have great belief in the church leadership who
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discourage them to participate in different political activities, including demonstrations that
can destroy their interests (Karouny, 2011). Nevertheless, under the presidency of Assad and
his father, Christians have contributed immensely to the politics of the country, and they are
in the cabinet and national assembly. Additionally, several opposition thinkers, including
Michel Kilo, have been arrested regularly not because of their religious identity, but due to
opposition of ideology of the regime. While Christians are appointed as cabinet ministers and
army officers, the view of all Syrian society is that they cannot lead the country as a president
that confines their political freedom in the country. There are no official quotas regarding the
number of Christians engaged in national institutes, but the regime makes sure that they are
nominated in areas with the substantial Christian population. Likewise, the cabinet always
has a minimum of one Christian minister. However, they are not supposed to represent the
interests of their communities in the cabinet. The Ba'ath party has played a pivotal role to
reduce religious identity when it comes to political participation that has promoted active
participation of religious minorities, including Christians in Syrian politics (McCallum,

2012).

The population of Yazidis in Syria is around 10,000, which is meagre as compared to
other communities, and it is one of the most vulnerable communities (Barbarani, 2018). The
magnitude of persecution of Yazidis is high; for example, the naming of Yazidi villages has
changed to Arabic names and Yazidis have been labelled as infidels by terrorist organisations
that shows their misrepresentation in Syrian politics. The withdrawal of the US army from
Syria may increase the persecution of Yazidis who are safe under American troops
(Barbarani, 2018). Christians in Syria were one of the dominant political groups for many
years. However, with the increase in extremism in Syria, their political participation is
decreasing. The conflict in Syria has incited Christians against Christians, and there is

divided opinion of Christians about the Syrian regime. Christians generally follow the
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instructions of the church leadership and their political participation is low in Syria due to

factors, such as dislike of violence and their inclination towards civilian careers.

The history of Yazidis is painful as they have been oppressed for generations; for
instance, some people had labelled them as “devil worshippers". The brutality of ISIS against
them was considered genocide that led to the refugee crisis in Turkey and Europe. The
situation of Yazidis is not good even in refugee camps also; for example, they are punished if
they complain regarding the pathetic condition of the camp. They are not permitted to
organise public meetings that demonstrate their dismal political participation. Moreover, they
cannot organise memorial gatherings to display their dissent on the anniversary of the mass
killings of Yazidis. In these camps, they are being arrested for holding peaceful protests and
for raising their voices on social media against political policies, which harms them (Barber,
2017). Although, Kurdish militants are striving to increase the political power of Yazidis by
providing them with training to fight with ISIS forces who attempt to destroy their
community. These militants have set up many training camps to train volunteers to make
them ready for armed rebellion (Reuters, 2014). There are multiple Yazidis who stay in
refugee camps in Syria as they have fled from Sinjar, an Iraqi city and home to the majority
of Yazidis. There are thousands who are still displaced as their homes have been destroyed by

ISIS (NRC, 2018).

Therefore, it can be concluded from the above that Yazidis face a high level of
discrimination in Syria as it was an unrecognised religion for many years. ISIS is committing

atrocities against the Yazidis due to which they are leaving Syria.
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4.2.3 Christians and Yazidis’ accessing public services in the periods 2008-2013 and 2013-
2018

In relation to the political rights of minorities in the constitution of Syria, Fildis
(2011) stated that the constitution of Syria started to be formulated in 1926 and has
undergone several amendments according to the will and ideology of the political parties. The
constitution of Syria advocated equality for all citizens irrespective of their religion and
provided freedom of religious observance and permission to conduct and maintain religious
minority schools (Fildis, 2011). On the other hand, Radpey (2015) stated that the constitution
of Syria provides equal religious rights to its citizens with any discrimination. According to
the constitution of Syria, there is no official religion of Syria that is unlike most of the
countries of the Middle East, and freedom of worship is provided to every citizen as per
Article 31. The constitution of Syria provides a participative role to the minorities that is
uncommon in the region of the Middle East. As per Article 32(c) of the constitution, the
Yazidi religion is recognized by the constitution and protected. The Yazadi community faced
a great threat to existence when ISIS captured this area and started to supress them by Kkilling,

rape, and kidnapping of the people belonging to their religious community (Radpey, 2015).

Accordingly the constitution formed in 2012 maintained the same stance on the
religious minority made by the constitution of 1973. Article 3 of the constitution states that
the President must belong to the Muslim community, and Islamic jurisprudence should be
considered as the main source of legislation. The difference in the constitution and working
pattern of government prevents religious minority community such as Yazidis and Christian
from enjoying their rights. For instance, Article 35(1) stated that the state government should
respect all the religions and provide them the freedom to perform their rituals that do not
violate public order and personal sentiments of other communities. However, the legislators

have not exactly defined the ways in which rituals of minorities may cause violation of public
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order that leads to create confusion and prevents the minorities from using their rights (Grote

& Roder, 2016).

The constitution of Syria does not prevent any religious community from performing
their rituals and advocates a religious pluralism. The personal legal status is provided to the
marriages performed in the communities of Christians and Yazidis and provides facilities of
their own courts in which matters related to religious conflicts are solved. The constitution
has stated that all the citizens are equal before the law, and any discrimination on the basis of
caste, colour, financial status, and religion will not be appreciated (Castellino & Cavanaugh,
2013). The regime’s sectarian politics is the main reason due to which religious minorities
such as Yazidis and Christians have less freedom and rights in comparison to the religious
majority. However, the major discrimination is that the members belonging to minorities such
as Yazidis and Christians are prevented from participating in government or becoming a

president (Ismail, 2011).

The Constitution of Syria protects the rights of religious minorities such as Christians
and Yazidis and causing harm to social harmony is a crime in Syria. The Syrian Penal Code,
No. 148/1949 ensures to safeguard the interest of the minority. As per Articles 307, 308, and
319, a person is subjected to punishment on the condition that it is found to promote hate
against a community and cause riots in the society. Additionally, as per Article 463, the act of
defacing, damaging and destroying religious symbols and holy places of worship should be
subject to penalty. The procedures of inheritance are based in Islamic laws and applied to all
citizens except for Christians. The laws of divorce and marriage are governed by the laws of

religion (Grote & Roder, 2016).

Article 32 (c) of the Syrian constitution considered Yazidis as a group that has

suffered from the genocide and hardships in the invasion of ISIS, especially in the Mount
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Sinjar area. The constitution has specified that no one should be persecuted on the basis of
their religion, and it is a huge step to provide basic rights of living to the Yazadi people who
did not have the right to live during the invasion of ISIS (Radpey & Rose, 2017). As per
article 9 of the constitution, the official languages of the Syrian state are Arabic, Assyrian,
and Kurdish, and all the communities such as Christians and Yazidis have the freedom to
communicate, be taught, and teach their native language. However, the constitution of Syria
declined it and suggested that Yazidis also have the freedom to worship and perform their

religious rituals (Mahmoud & Rosiny, 2018).

On the basis of the above discussion, it is evaluated that the constitution of Syria
provides rights to religious minorities such as Yazidis and Christians to a great extent. It does
not define any religion as the national religion and does not prevent any freedom of practising
their rituals on the condition that they should not violate public conduct. It also made
provision that obstructing the path of the religious minority to practise their rituals and to
damage their property is an offence. However, the government should take more steps and
make amendments in the constitution in order to provide more rights to religious minorities

such as Yazidis and Christians.

4.3 Similarities and Differences between the Level of Political Rights of Christians and
Yazidis in Iraq and Syria

Yazidis have suffered internal and external conflicts because of political disturbance
in Irag. Along with that, ISIS attacks and sexual enslavement of Yazidi women and girls have
greatly influenced the political relations of Yazidis in the country. In turn, even the Iraqi
government does not favour the Yazidi government in Iraq (Zooneen & Wirya, 2017). At the
same time, the government of Iraq is neglectful of the considerations of the Yazidis. In the
very same manner, Yazidis and Christians are both considered to be minority groups in Iraq,
and evidently, the representation in the political level is considerably low for both the

148



communities. Additionally, it has been assessed that Christians too, have been the victims of
violence and representation. Yazidis and Christians both have been assessed not to have
military support or tribal structure to help protect them by presentation in the official
protection. Due to this, the violence experienced by the minority communities is continuing
to increase in Irag. Evidently, it has been assessed that the refugees from Iraq are
substantially the majority and minority groups including Christians and Yazidis (USCIRF,
2008). Christians and other minority communities have faced abusive and indifferent
practices by the Kurdistan Regional Government (KRG). This indifferent attitude of the
government is not limited only to the actions and practices of the government but also

because of the terrorist and insurgent groups’ activities in the country.

On top of that, it has been assessed that this indifferent attitude and abusive practice
continuation is because of the lack of capacity of the minority groups of representation in the
political groups of Iraq and the long-standing installation of the KRG. Similarly, Yazidis
have suffered abuses and attacks because of the unfavourable perception of the government
and political parties towards them as is the case with the Christian community. Women have
been killed, threatened and disgraced publicly for having relationships with men who are not
their relatives as a move to abuse and harass the Christian communities (USCIRF, 2008). It
has been assessed that the reason for the significant problem with these two communities is
because of the low representation of them in politics, which is because of the other powerful
political groups in the country. Although the law of the country provides the right to freedom
of religious practices and belief, there have been evidences of that not being achieved in
practice or in intention. These two communities have been far from receiving political rights
in the country. Even though the central government has a few participants from the Christian
community, similarly, it has been observed that other participants from other groups support

the Christians in integrating them in the power structure of the country. Still, it has been
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assessed that Christians are still not provided with enough say in the decision-making and
other political rights in the country. In that sense, it can be observed that Christians are not

given political rights as expected and deserved (Oehring, 2017).

4.3.1 Christians and Yazidis’ voting in the periods 2008-2013 and 2013-2018

Christians in the political process because of the considerations of political power in
the hands of a few were not able to address the dominant role played by political parties.
Therefore it was assessed that they were not able to bring in practice any rights for
themselves and other minorities in the country. Yazidis were not given enough representation
in various elections of the country and therefore if at all the political change could be brought
by Christians because they were represented a bit more than other minorities in the political
parties of the country (Salloum, 2016). In a similar manner, Yazidis have been vulnerable in
taking actions that could help in fostering change in the country in favour of them. Even in
Baghdad, it was assessed that various businesses that were owned by Yazidis in the country
were tightened because of their ownership and because of the favour of certain political
parties (USCRIF, 2008). For both these communities, the recognition of the neglect of right
of effective participation has implied that the involvement of minorities in Iraq has been
critically low leading to unjust and indifferent behaviour towards these communities in all
spheres of life leading to an unfair society. This, in turn, has led to a large number of refugees
in the country. The rationale to this by the political powers of Iraq is that inclusion of
different minorities in politics leads to a limit in the control of the power of one (Salloum,

Salah & Hassan, 2016).

Christians have actively indulged in the political processes of the country since its
initial stages; however, mere participation of this religious group is not sufficient to actively
engage this religious group in the political process. It is because there are numerous other
considerations which must be adequately addressed like the foremost role played by the
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major prevalent groups and political parties. Christians in Iraq are classified into Catholics,
Protestants, Orthodox, Evangelicals and alike. Such denominational diversity led to the
development of a number of political groups and currents that are now profoundly
representing Christians in Irag. Even after having such diversity, the political heads of
Christians depict themselves as the people of Chaldo-Assyrian Syriac. The prime motive
behind such representation is to overcome the demerits of Christians; and stand together as a
single body which can sufficiently voice the particular demands of Christians in Iraq

(Salloum, Salah & Hassan, 2016).

Similarly, in the case of the Yazidis, in entirety this community was given one seat in
each of the three elections in the entire political representation of the country along with other
minority groups of the country, concluding that the level of political rights provided to them
was deficient (Oehring, 2017). Christians took part in the election to the regional parliament
that was conducted in the Autonomous Region of Kurdistan on the 25th July 2009. Still, it
was found that the only way to be able to hold a position was to be in alliance with one the
leaders of other powerful parties, therefore, the level of political rights was taken from the
minority groups in the country (Oehring, 2017). With the intention to provide internal support
to minority groups of Yazidis and Christians, the law of the country along with United
Nations High Commissioner for Refugees (UNHCR), has tried to incorporate internal law
and procedures for providing support to the minorities. While the agenda of the internal
support system is to provide comfort and support to the minority groups, it has been stated by
the US that ‘the stupid politicians’ have created security threats for the refugee program in
the country themselves. It can be concluded through this that the level of political rights is
deficient for both the communities and other minorities of the country. Moreover, the internal

factor of the political make-up itself is the reason for it (City University of New York. 2016).
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In the political power of Iraq, there were many internal investigations and disciplinary
actions taken by the government in connection with the violations of human rights being
undertaken in the country but the ISF in the justice system was unable to prosecute and stop
criminal activity against the minorities of Christians and Yazidis. The internal system of the
country was inadequate in supporting the minority groups in receiving their rights (USIRF,
2018). The political set up in Iraq is highly favourable to certain political parties backed from
the United States and Iran and is extremely indifferent to any other community especially
Christians and Yazidis of the country. While the law in the country states that nominations
and victory of participants shall be on the basis of loyalty and competence (Dogan et al.,
2017), it is still entirely guided by certain political parties of the participation. Yazidis, on the
other hand are considered even lower for representation in the political spheres. In addition,
the efforts of political and national integration along with the characteristics of the corrupt
politics of the country have led to limited opportunities for Christians and Yazidis in the
country. Above that, the minimum representation of Christians is also considered as window

dressing since they have no rights as required for change (Callum, 2012).

The political rights and representation is so low for Yazidis and Christians in Iraq that
it has affected the choice of livelihood and financial control. It was being observed that was
the reason questions by expelled from the old rules and shops, and criminals possessed it in
the country because the law could not support the rights of these minorities. Additionally, in
the Sinjar district of the highest military campaigns, a series of genocide attempts were made
on the Yazidis, and it was assessed that even then nothing fruitful had been observed for the
community in the country (Oehring, 2017). In the same way even after seeking legal justice
after genocides by the Yazidis for justice, security, protection and reparations, for
reconciliation and peace-building at the international level, they have not been able to get

justice. The sole reason for the same is that to see the result of the same, it is indispensable
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that Yazidis need to return back to their hometown, which is Iraq but the CDs are scared of a
lack of security which is then amplified by the fact that the Iragi government and Kurdish
democratic governments are fighting over a disputed territory which is going to be the home
for the Yazidis. Similarly, even though Christians with the KRG party had taken a step
towards changing the entire life of minorities in the country, the political system of Iraq has
not been supportive in reaching the objectives of a better life for the minorities there (Kangas

& Fernandes, 2008).

As the Yazidi community falls under the minority groups, they are not provided with
the benefits of safety attributes in the country and thus they have been the victim of various
persecutions and violent attacks throughout the history of Syria. For instance, the Yazidis
community were targeted by various religious violences and annihilations that became an
important identity in their community’s narrative by dictatorial regimes and terrorist groups
(Kizilhan & Noll-Hussong, 2017). Similarly, in the case of Christians, they faced constant
attacks against the church by the terrorist groups like ISIS presenting a clear example of a
conflict with Syria for the Christian community. Trapped in the constant opposition, the
Christian community in Syria faced challenges in terms of fear of the growing influence of
extremist groups and the fear of being deteriorated to the basic services that are limited for
the minority individuals or groups and creates a fear of survival in the country (Sahner,
2014). Henceforth, it is stabilized that the limitations towards the safety attributes were faced
equally by both the communities in terms of violence, annihilation and the attacks making it
one of the similarities in the level of political rights among both the considered communities

in the country.

In different parts across the world, discrimination is the foremost reason of
marginalisation of minorities, and it is regarded as the vital impediment for active
engagement of minorities. It is essential to resolve the problem of discrimination as it is
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hindering minorities in exercising their right to engage in varied aspects actively. These
aspects include social, cultural, economic or political factors in the society they live in, and
they require that for preserving their identity and assuring their presence. In this regard, it is
crucial to determine the differences in the political rights of Yazidis and Christians in Iraq
with a focus on recognising the leading factors contributing to such differences. Iraq law
officially recognises fourteen denominations exclusively for Christians, and their engagement
attained a ministerial-level wherein they have also gained a quota which permitted them to
gain seats in the Kurdistan Regions Parliament, as well as the Federal Parliament. It is further
examined that Christians are categorised as a dispersed minority as they are located in
different regions of Irag. However, security issues in the last few years followed by migration
across the country and the internal displacement were the significant factors which have
strengthened the presence of Christians in Erbil, Baghdad and the Ninewa Province (Salloum,

Salah & Hassan, 2016).

It is further assessed that the representation of the Christians as a minority with
heterogeneous features has become problematic due to its ranging demands and viewpoints.
Such problems have compelled Christians to merge themselves with other currents, and
political parties; thereby obstructing effective representation. In addition to this, personal
pressures and interests due to an alliance with leading political currents distanced the
representatives of this minority from their constituencies (Alishahi et al., 2019). Thus,
Christians, as a minority ended up ineffective in making influential and critical decisions on
issues of relevance to their communities and their involvement becomes symbolic instead of
considerable participation. On the contrary, prior to the Gulf War in 1991, the social
foundation of Yezidis in Irag was extensively united to a certain level and denoted by the
Emiri Institutions overseen by the Yezidi Spiritual Council and Emir Tahseen Bek. The

scenario eventually transformed because of developments which took place following 1991,
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from where militia and Kurdish parties ruled northern areas of the 36th parallel encompassing
three major provinces; including Dohuk which was known to entail four large groups

constituting Yazidi population (Salloum, Salah & Hassan, 2016).

4.3.2 Christians and Yazidis’ accessing public services in the periods 2008-2013 and 2013-
2018

Regardless of the social and cultural development, the Yazidis did not form a political
party due to the regulation and influence of the main Kurdish parties particularly the Patriotic
Union of Kurdistan, the Kurdish nationalist Peoples’ Democratic Party and the Kurdish
Democratic Party. These parties believed Yazidis as a constituent of the Kurdish ethnic
heritage and thus as a regional factor, it was not important to develop a political party
exclusively for the Yazidis on the grounds of religious variances as this group had certain
ethnic roots in common with the Muslim Kurds. Overall, the political representation of
Christians is certainly better than Yazidis concerning their positioning between the Kurdistan
Region and the Federal Government depicting the need for addressing the political challenges
witnessed by Yazidis to foster their participation in the region (Ismael, Ismael & Perry,

2015).

Yazidis go through various external and internal conflicts, and the Iragi government
and the Kurdistan Regional Government (KRG) do not enjoy a preferred stance among the
Yazidis as KRG growingly emphasises on its own agendas whereas the Iragi government
directly neglects the Yazidis. In this situation, Yazidis as a minority group have started
considering themselves as a separate ethnic group instead of acknowledging them as Kurds.
Concerning political representation, most of the Yazidis do not feel they are properly
represented as an outcome of the political affiliations of their immediate leaders (Zoonen &
Wirya, 2017). In contrast, Christian participation continues to be realised in the societal and
political life of Iraq through the religious agenda. This is evident from the reservation of a
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number of parliamentary seats for the Christian communities as per the Constitution of 1924.
The Christian community played an active role in the efforts for overcoming the conventional
ecclesiastical divisions that however continued to influence the political domain. In this
struggle, the Christian community was rewarded in their struggle for autonomy, and a
minimum of five seats of the new Assembly comprising of 105 seats were allocated to

Christians (Teule, 2012).

It is further examined that Christians are given a quota in the Federal Parliament
which is regarded disproportionately small in terms of the proportion of the Christian
population to the total population of other religious groups in the country. Thus, Christians
demanded an expansion in the quota seats to strengthen Christian political participation. The
key impediments to equitable Christian participation in Iraq include the internal interests held
by the Islamic political parties which rule the government; frequent hate speeches and the
absence of differentiation between state and region. All these internal factors together make
Irag a nation lacking neutrality. In addition to this, it is also perceived that the demands
placed by the Christian community emphasise on the relevance of certain measures embraced
by the state to escalate the involvement of parties, but it is necessary to understand their real
dimensions. These demands not only stress on entitling a privileged status to the minorities
rather they intend to create a balance and they would in the end award the same status to the
minorities and the majority parties (Katzman, 2010). Therefore, engaging in the national
social systems, political processes, supporting the public services and the policy-making
mechanism should be valued for helping in bringing an end to their exclusion and
marginalisation. On the other side, the political condition of the Yazidis in Iraq is very much
hampered in comparison to Christians. There is no comprehensive political current or
organisation which caters for the needs of Yazidis in Iraq, however; post-2003, a few Yazidis

developed a political party inspired by the interim authority resolutions and ones of the
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regulatory council. The party was formed under the name of the Yazidi Movement for
Reform and Progress, and Hamad Matwe and Amin Farhan Jeju were its leaders. The impact
of this movement was very much found in Sinjar, but not that much influential in the Walat

(Shikan) area (Spat, 2018).

The migration of the Yazidis is much more complex than Christians migration due to
the genocidal attacks targeted against them by ISIL. The attacks in 2014 on Yazidis in Sinjar
were accompanied by internal displacement, and today also many Yazidis are consistently
struggling for planning their future. Yazidis represent a group which suffered the most
serious consequences of the ISIL conflict in comparison to other minorities in the country
including Christians; early outlining the need for boosting their political representation to
secure a distinctive position as a minority community in Irag. Christians, on the other hand,
are much better, however seeing the escalating levels of aggression and violence in the
Ninewa Plains and surrounding areas, new security actors have been defined for looking after
this minority. The most prominent one was the Christian militia; formed in 2015 by the
KRG, which displaced the commitment of Christians to stay far from the direct
confrontations and political conflicts. For overcoming such situations, the Christian
community needs to value independent choices without discontinuing cooperation with the

authorities (Salloum, 2020).

The political participation of both Christians and Yazidis highlights varied similarities
and the differences in reconciling the regulations of equality in terms of maintaining the
citizenship and public role in Syria. In the Arab world, religion and its belief play a major
role in drawing its importance and its significance in political affairs (Schmoller, 2016). In
Syria, the Christian community is not treated as one homogenous group and is politically
divided as similar to other religious communities in the country. The political attitudes of
Christians in Syria are shaped based on the public services and safety attributes wherein they
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are dominated with the actual need due to its minority considerations in the country. In Syria,
the Christians are majorly considered as a minority group and thus, they cut down their
importance in considering them as a strong community. Thus, the Christians being in a
minority group, face the issues related to public services in Syria that hinges their survival in

the country (Haddad, 2015).

In the Kurdistan Parliament, there are 111 seats in total which are distributed among
the different factions whereby the Kurds are given 100 seats, the Turkmen are given 5 seats,
and the Chaldo Syriac Assyrians are given 5 seats while Armenians are entitled to one seat.
There are a total of 328 seats in the Federal Parliament out of which; 320 are allotted to
Muslims, 5 to Christians, 1 to Yazidis and 1 to Mandaeans and 1 to Shabaks. Thus, Christians
have been entitled to more seats than Yazidis, and the political representatives of Christians
perceived that in comparison to their representation in Federal Parliament, the representation
of their group is fair and equitable in the Kurdistan Parliament (Oehring, 2017). On the other
side, the continual developments following the Gulf War, divided the Yazidi community
between the Kurdistan region and the Central Government, leaving them politically
fragmented in domains under a central authority. They failed in organising themselves and
the situations prevailed until the fall of the regime in Baghdad in the year 2003 (Matsunaga,

2019).

Identically, in the case of Yazidis, they are considered in the group of religious
minorities and as genocide victims as similar to Christians that makes them immune towards
some of the political framework provisions of Syria. They were not considered as the “People
of the Book™ and thus, it eliminates them from the level of political rights in Syria. Most of
the Yazidis do not feel represented in terms of the political affiliation by their leaders within
the country. For instance, the enslavement of the Yazidi women has been one of the core
problems that were justified as being a minority of non-believers in Syria as per ISIS
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mentality. Thus, the Yazidi community was positioned in the undefined heretics that are
cumulated since the French occupation in Syria due to their minority considerations (De
Vido, 2018). Thus, it is interpreted that the issue of being considered under the minority
groups limiting their reach towards the political rights and justice for the non-communal

activities in the country is one of the similarities between both the communities.

Moreover, as per the case of ISIS (Islamic State of Iraq and Syria), it is manifested
that the extremist groups limit the services for the Christian community and uses the violence
factors against the religious minorities in the country. ISIS implemented various restrictions
on the Christian community wherein they were charged to pay taxes in exchange for their
safety in the country, no renovations in the church and displaying other religious symbols
outside the church. These restrictions were put up by the ISIS to create the dominancy on the
community and force them to accept the conditions, convert the religion or be killed by the
opposition. ISIS focused on being dominant over the community and destroyed their
existence by implementing various rules that hindered their survival in the country (Ahram,
2015). For example, in the year 2015, more than 200 individuals from the Assyrian village
were held captive for more than a year in the Assyrian church unless a ransom was paid to

release them (Hanish, 2009).

Similarly, in the context of dominancy and destroying the community, the Yazidi
community faced various restrictions and actions in terms of enslavement, sexual slavery,
restrictions of the birth of Yazidi children, transferring the Yazidi children to the ISIS
families from their birth families, cutting them off from their religious practices and forcing
them to erase their identities as a Yazidi in order to live peacefully in the country. ISIS
committed unimaginable actions against the Yazidi community that hindered their survival in
the country (Hawley, 2017). The main intentions of ISIS behind restricting the Yazidi
community were to limit their growth of population, maintain the individuals in the minority
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group and remove their existence from the country. To drive their motive, ISIS committed
various crimes against humanity, war crimes and genocide that created an unimaginable
horror for the Yazidi community in Syria. However, the community felt abandoned by the
government and the proof was generated by the sentiment of the absence of genocide
recognition by the government (Spéat, 2018; Van Schaack, 2018). Thus, it is implied that the
restrictions of ISIS on hindering the existence and survival of the individuals that limit their
political rights in the country is one of the cumulative similarities in both the Christian and

Yazidi community.

Considering the internal factors in Syria, it is manifested that the Yazidi children from
the Yazidi community were determined to be focused more on the Islamic teachings rather
than following their religious beliefs. In Syria, the politics and religions were aligned together
for accumulating the rights and decisions within the country. In this regard, the Yazidi
community faced the pressure of learning the Islamic teachings in the education systems for
the children in order to bring out the equality and dominancy of the Alawi regime within the
country (Hanish, 2009). Identically, the Christian community was forced to barge the
dominancy of the extremist groups due to its minority considerations, they were forced to
display the symbols of the other religions in their church to respect the existence of the
extremist groups within the country. The Christian community were obligated to follow the
rule as being opposed to it led to their deaths in the country (Robson, 2011). Moreover, in the
context of legal systems embedded by the law, it is manifested that most of the judges in the
courtrooms denied the favours for the Yazidi and Christian community regardless of any
guilty actions. The judges always decided to favour determining by the regime as both the
communities fall under the minority group wherein their importance in the country is

cumulatively faded (Van Schaack, 2018).
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Henceforth, it is interpreted that the hindrance in the level of political rights for both
the Christian and Yazidi community are majorly rooted under the fact of being the minority
groups within the country. The similarities among the communities were majorly seen in
terms of enslavement, slavery enactment, imposed regulations from the ISIS, no safety
attributes, no public services, forced rules in imposing the other religions and death threats

that hinged their living within the country.

On the other hand, there are multiple differences overlooked regarding political rights
granted to Yazidis and Christians in Syria. While referring to the case of Yazidis, it is
analysed that individuals belonging to this minority group mainly live in the North-Eastern
region of Syria, wherein the political rights of individuals have been hugely violated. For
instance, Yazidis in Syria have not been getting fair justice, political support, legal remedy
and security in the Syrian region (De Vido, 2018). One of the evidences is that Yazidi
females were caught in the year 2014 in Iraq and brought to the Syrian region for sexual
slavery purpose. Although the activity of women-trafficking has been condemned by the UN
Security Council, still Yazidi women are perceived as ISIS gangs' property due to which they
are subjected to torture, slavery as well as sexual violence (De Vido, 2018). In contrast,
Christians within Syria have been confronting issues of violence, discriminatory treatment
and being kidnapped. Apart from it, in Syria, due to the factors of oppression and
discrimination of the regime besides internal conflicts, Sunni Islamists used to oppose the
government (State.gov, 2018). In contrast, while considering the case of Yazidis' political
rights in Syria, it is evaluated that in the political hierarchy, the positions of Yazidis are not
good because of being a religious minority (Maisel, 2014). Moreover, without the formal
engagement of agendas of the state, the silence of the government, as well as denial for the
safety of Yazidis, are analysed as internal factors that clearly indicate the antipathy of the

Syrian state for individuals from Yazidi groups (Maisel, 2014).
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It is also noticed that the political framework of Islam reflects the protection provided
for individuals from religious minority groups. However, the political rights of Yazidis have
been constantly violated in Syria due to internal and international factors like the increasing
scenarios of genocide, violent attacks, threats given by ISIS, and forced religious conversion
(Zoonen & Wirya, 2017; De Vido, 2018). However, while investigating the case of Christians
in Syria, it is analysed that in the year 2010, the scenario of famous uprisings provided
religious minorities like Christians with the chance of enjoying political rights as well as
democratic rights. However, eventual violence within Syria and Iraq has placed all religious
groups under unexpected fear of threat. It is evaluated that Christians living in the Syrian
region perceive themselves to be grabbed between the evolution of extremist groups as well
as the political regime's inefficiency in providing them with proper security and fundamental
public services. In Syria, Christians have been categorised under political regime same as
other ethnic groups as well as not being perceived as a single homogenous community
(Fahmi, 2018). Political perception of Christians in Syria has been outlined through their
level of interest within public services, security and safety. However, in Syria, Christians
have been frustrated by the Syrian institutes' weakness and inefficiency in managing strong

security as well as offering essential public services in the state for them (Fahmi, 2018).

On the other side, it is also noticed that in Syria, political roles have been assigned to
Christian individuals; for example, Bassel Nasrallah got the role of Mufti Badr Al-Din
Hassoun's advisor in Syria. This aspect led to assist the leadership of the Church as well as
the range of Christians. However, the political positions assigned to Christian individuals
have been appropriate only for Christians' survival in Syria, and it failed in determining
Christians' position as against or for the political regime (Fahmi, 2018). Further, some
religious forms of Christians were developed to assist the Christian people staying in the

Syrian region by providing approximately 2,200 families of Christians with shelter, food as
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well as medical treatment. However, this type of measure was only emphasised on
safeguarding and assisting Syrian-based Christians but not enhancing the entire Christian

community's situation in the long-run within the Middle-Eastern region (Fahmi, 2018).

While focusing on the case of Yazidis, it is noticed that their condition has been far
worse than Christians in Syria in terms of their political and civil rights. As similar to
Christians, Yazidis also seek for political rights in terms of security and protection. For
example, Yazidi males used to be killed brutally and tortured and women were raped and
enslaved. In addition, children from the Yazidi community used to be drawn away from home
as well as family members and they were threatened for their forced Islamic conversion by
ISIS (Mneimneh, 2016). It has been noticed that Yazidis did not receive proper political and
legal support for protecting their rights and living a normal life as other people in civil society
within Syria. As well as in Iraq, the incidence of destruction of worship places of Yazidis
including Sinjar, Dohuk as well as Mosul and victimisation of Yazidis due to growing
criminal activities against them could not be controlled by authorities in the state. As the
consequence of factors related to the political system's collapse as well as destroying the
structure of society, Yazidi females are seen to be in a highly vulnerable condition. Honour
killings, sexual abuse of children, trafficking, slavery and inhuman behaviour with Yazidi
individuals have been noted as a violation of all political as well as civil rights of these
individuals. However, it is further observed that the UN Security Council has been concerned
for improving Yazidis condition in Iraq and Syria for which it motivated judicial authorities,
the court as well as government to offer proper legal help to this minority group for
improving their livelihood and fulfilling their rights as the other common citizens in the states

(De Vido, 2018).

However, in Syria, it is also seen that international factors have played a central role
in making the conditions of Christians as well as Yazidis as highly vulnerable (State.gov,
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2018). In addition, ISIS forced Christians to get their religion changed to Islam and make
payment of particular taxation. Furthermore, the government courts have been replaced by
Hayat Tahrir al-Sham (HTS) with councils of Sharia which posed discrimination in
opposition to the people belonged to religious minorities (State.gov, 2018). It is overall
analysed that there has been no support of government and political parties for religious
minorities which placed the lives of Christians and Yazidis in a vulnerable state. However, it
is also noticed that the President of the US emphasised on national political transition within
Syria so as to make the government inclusive which needs to take care of political rights of
every individual and show respect for people's rights of performing religious practices in an

independent and fearless manner (State.gov, 2018).

Yet, it is also analysed that voices of western politicians reflect more concern for
Christians’ protection than other religious minority groups to take them out of situations
related to their political rights violation because of the factors of external threats, internal
conflicts, limited freedom and low involvement in internal level affairs. However, there is
need for empowerment of religious minority communities collectively so that other groups
like Yazidis can also enjoy complete political rights of being involved in political affairs,
attain proper security, receive public services equally and gain required freedom post to
uprisings in the year 2010 (Fahmi, 2018). In this way, overall, it is noted that Yazidis political
rights and Christians political rights are somehow different as means of lower concern for
other minority communities like Yazidis as compared to Christians in terms of giving
security, political engagement as well as public services. Yet, for collectively improving
everyone's livelihood, equality needs to be promoted for offering and taking care of the

political rights of all minority groups (Fahmi, 2018).

Iragi law has finally provided a reserved quota to Christians, which allows them to
reserve seats in the federal parliament. However, the mere political participation of Christians
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is not sufficient in making them capable of making decisions. Political representatives are
"Chaldo-Assyrian Syriac” people, so they can represent a diverse set of communities. This
name is not accepted by the entire Christian political leaders because it does not recognise the
original Christians (Schmidinger, 2019). There are 5 seats reserved for the Christian
candidates in the federal parliament, whereas Yazidis have only one seat, which represent

them politically.

Earlier, the Ba’ath party was dominating the other political parties in Syria, but later,
Kurdish parties became stronger and dominated others. This situation left the Yazidis
unrecognised as they became the subset and political support of the Kurdish party. In the year
2003, the first seat was reserved by the "Yazidi Movement for Reform and Progress™ in order
to stand for the rights of Yazidis. In 2010, this seat was again won by the Yazidi movement,
which was considered a huge success by these people (Human Rights Watch, 2019).
However, the genocide which took place in 2014 thrashed Yazidis very badly as half of them
fled away from their parental homes. In recent times, Yazidis are still fighting for their rights

so as to live an easier life.

A report published by Human Rights Watch (2020) outlined that the human rights
issues are persistent in the minority groups and they are facing discrimination and
suppression through arbitrary arrests and torture. Both Iragq and Syria are engaged in the war
and conflicting activities and it has badly impacted the minority groups because such groups
are forced to migrate to neighbouring countries or other regions in the same countries. The
Syrian military forces are also detaining the people and mistreating them and thus violating
the basic human rights of the people (Human Rights Watch, 2020). Since the year 2011,
approximately 15000 people have died and 100,000 people have disappeared. Apart from the
Sunni Arabs and Sunni Kurds, Irag also has a minor proportion of Christians and Yezidis and
in recent years, the minority groups are the victims of displacement, conflict and repression
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as well as facing persecution. The minority remain the victims of the violence and out of the
total displaced population, approximately 30% of the people belong to the minority and
ethnic groups. The government dominated by the Sunni Arabs retained the power based on
genocidal, divisive and discriminatory policies (Minority Rights Group International, 2014).
Hence, it can be inferred that the political rights and human rights of minority groups in Iraq

and Syria remain suppressed and it has worsened in the last two decades.
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The below-mentioned graphs figure 2 and 3, show the religious minorities in both Iraq

and Syria.

Religious Minority Population in Iraq
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Figure 1: Religious Minority Population in Iraq (2018)
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Figure 2: Religious Minority Population in Syria 2018
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In the below-mentioned figure 4 and 5, the political and non-political issues in both
Iraq and Syria are highlighted in black and orange colour. The orange colour represents the
non-political issues persistent in Iraq and Syria and the black colour represents the issues in

political rights of minority groups.
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Figure 4: Timeline of Violation of Political Rights in Iraq for Minority Groups (2008-

2018)
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Figure 5: Timeline of Violation of Political Rights in Syria for Minority Groups (2008-

2018)

169



Chapter 5: Testing of the Explanatory Hypothesis by Examining the Impact of External and
Internal Factors on the Evolution of Political Rights of Christians and Yazidis in Syria
and lraq

Introduction

The presented chapter of the research has examined the impact of internal and
external factors on the evolution of political rights of Christians and Yazidis in Syria and Iraq
in detail and has tested the explanatory research hypothesis. Section 5.1 reflects, the
Behaviour of the Dependent Variable, which is the outcomes in the Evolution of political
Rights for Religious Minorities. Section 5.2 offers an in-depth analysis of the evolution of the
behaviour of the independent variables or condition. Further, section 5.3 presents the Matrix
of Analysis. Here, the study leverages the crisp-set model calibration. The matrix used in this
section is the L-shaped Matrix, and it is a two dimensional model that relates two variables to
each other. The variables are thus applied to independently in trying to relate to each of the
cases that were under study. Section 5.4 describes the analysis of necessity of the individual

conditions, which includes analysis of the consistency and coverage of the condition.

Finally, there is section 5.5 which is the summary featuring the calibration and

analysis process of the study.

5.1 The Behaviour of the Dependent Variable: Outcomes in the Evolution of political
Rights for Religious Minorities

With regard to the dependent variable or outcome, it is examined that in the case of
Irag 2008-2013 and 2014-2018 for Christians, despite the drafting of Iraq’s constitution,
formation of the Governing Council and participation of Christians in political affairs, it is
evident they are not provided with equal rights to play an effective and dominant role in
political affairs. Similarly, in the case of Yazidis in Iraq in 2008-2013 and 2014-2018, their
participation and representation are almost negligible in Iraq’s political affairs. In this, the
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challenges like poor access to schools and education, ISIS attacks and pressure from the
majority groups has reduced the representation of the minority population in politics (Basci,
2016). In the period of 2008-2013, the political participation of Christians and Yazidis in Iraq
continues to deteriorate due to varied reasons, encompassing people’s lack of interest in
politics, along with experiencing continuous attacks, violence, discrimination, forced

displacement and marginalisation (Allawi, 2008).

In the same regard, evolution in the rights of minorities in Syria is provided by the
Constitution of Syria, which provides freedom to practise cultural and religious rituals to the
minority, but in the case of Syria 2008-2013 for Christians, and Syria 2008-2013 for Yazidis,
no absolute freedom is provided to the people as the constitution only provides rights in a
manner that does not violate public morality and order in the country (Freedom House, 2020).
The government of Syria did not provide any political role to Yazidis and Christians in
respect of their culture as these minorities are bound to follow government orders without
questioning. Further, in the case of Syria 2014-2018 for Christians and Syria 2014-2018 for
Yazidis, the religious minorities were examined as facing a high level of discrimination in the
country, but the forced conversion campaign that gained wider international attention helped
in Yazidis in attaining certain political rights in Syria (MERI, 2017; Basci, 2016). This is

showing that there is a positive evolution of the variables.

Evolution of political rights for religious minority groups in Syria as well as Iraq

The constitutional and legal framework provides various political and religious rights
to the people. The 2005 Constitution declared Islam as the official religion of the country;
however, it also recognises other ethnic and religious minorities and provides them freedom
to practise religious things as per Article 2. In addition to this, Article 14 suggested that every
Iragi is equal before the law and without discrimination on the basis of religion, gender,
ethnicity and race (Jawad, 2013). However, the actual conditions in the country are entirely
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different as the provisions of constitutions have become ineffectual due to lack of
implementation. The government of Iraq has also established a High Commission for Human
Rights and a Ministry of Human Rights, which have duties to improve conditions of human
rights for minorities in the country. Up to the year 2013, the commission was unable to
function due to a lack of resources, independence and issues in cooperation (Minority Rights

Group international, 2014).

The conditions in Syria between 2008 and 2013 were far worse as the religious
minorities lived in constant fear. The reports of the Pew Research Centre suggested that
religious minorities such as Christians were targeted for their association with religious
groups (U.S. Government Publishing Office, 2013). In a similar period, the rise of the radical
Islamist groups led to issues in the implementation of the rights of the people. The religious
minorities in the country faced a lack of rights and political participation as most of the
territories were captured by the Extremist groups. The groups implemented Sharia on the
minorities and the cases of persecution increased in the country in this period of time. In
addition to this, the regime also used fear in the minorities in order to gain political benefits
from them. A large number of people from the minorities, unable to survive in conditions
where they do not have any political rights, migrated in the period of 2008-2013 due to

constant violence and lack of rights (Ferris, Kirisci & Shaikh, 2013).

Between the period of 2013-2018 a considerable territory of the country was captured
by the Islamic State, the minorities were treated with great brutality and Yazidis and
Christians were targeted for violence and enslavement. The Islamic State captured more than
a third of the area of Iraq after the summer of 2014, and the brutal style of ruling caused the
people in this area to face discrimination along with the people who were living in the areas
under the control of the government of Irag. Although the government developed several
provisions to safeguard the interests of minorities and provide them political rights, however,
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it was unwilling or unable to protect the rights of minorities in the country. The minorities
were facing constant persecution and discrimination from the Islamic Militants and the
regional officials due to their association with a particular religion. The state and the federal
government of the country never bother to take practical and legal mechanisms in order to
develop a protective framework for the protection of minorities. The authorities have shown
no progress to remove or change discriminatory provisions from the constitution due to
which it was unable to provide justice to the minority of the country, and they were exposed

to the condition of extinction (Institute for International Law & Human Rights, 2013).

The areas captured by the Islamic State between the period of 2013-2018 in Syria has
limited extent or practically no political rights provided to minorities; instead, they are
subjected to the constant target of being killed and kidnapped for association with their
religion. On the other hand, the legal framework was applicable to the areas ruled by the
government; however, in the areas controlled by the government, breakdown in law and order
was dominant due to leaving militants in the areas. The constitution suggested that it is the
duty of the state to respect all the religions and provide them equal opportunities to survive
and practise their religion. On the contrary, conditions were different as the people who
belong to religious minorities face continuous discrimination in the country on the grounds of
religion. The religious meetings of the groups except regular workshops need a permit from
the government. During the period of 2013-2018, Christians faced violence and kidnapping
from the extremist groups, and the government was unable to save them due to which the

political rights served to them were useless to the minorities of Syria.

5.2 Description of the Evolution of Independent Variables (conditions)
5.2.1 Evolution of the level of government involvement

It can be analysed that for the assessment of the impact laid by the evolution of the
governmental involvement on the political rights of the Yazidi and Christian religious
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communities of Iraq and Syria, the indicators termed as the evolution of regulations, as well
as plans for management of the violence-oriented activities planned by the government on an
annual basis, are used (Stephanous, 2010). Therefore, the above background research helps in
grounding a base to claim that the lack of governmental support is one of the major causes of
intense disruption of the political rights of the minority religious populace within Iraq and
Syria. It can be stated in the favour of the hypotheses that the evolution of the involvement of
the majority nation-based government can cause problems in establishing equality in
correctly disseminating the personal protection-based rights of the citizens belonging to the

religious minorities.

It is further analysed that the lesser involvement of the government of Iraq is also
identified to impose a potential impact on the political rights of Christians as well as Yazidis.
From the evidence of Salloum, Salah & Hassan (2016), it can be examined that the
government involvement in supporting the Yazidi and Christian minority communities within
Irag is low. This lower rate of governmental participation leads to an unfair as well as
unresponsive attitude towards the individuals belonging to the minority communities. This
has also resulted in the creation of an unfair society and results in a large number of refugees
within the country. The Iraqi population also identifies problems in terms of including
differing individuals from different minority groups as the inclusion of more than one
political or religious group limits the control upon political power (Salloum, Salah & Hassan,
2016). Thus, with the help of the above inferences, it can be tested in regard if different
evolutions of the political rights for Syria, as well as Iragi communities, can be explained by
different levels of involvement of the government within the minority groups, among other
conditions. The Iraqi political ideology of not considering a large proportion of the groups for
developing the political decisions is examined as the main hindering factor that negatively

affects the political rights of the religious minorities such as the Yazidis as well as the
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Christians. In order to determine a balanced distribution of the political rights among the
minority communities like the Christians and Yazidis, there is a need to offer consideration to
the smaller and minority groups in order to increase their involvement in the political

decision- making.

In contrast to the above, the evidence of Beseny and Gomori (2014) helps in
examining that the conflicts are identified in the Syrian dictatorial regime as well as the
opposition groups. These conflicts involve the existence of the Sunni rebellion population on
one side as well as the Shia government on the other. This Syrian regime has also caused
problems for the Christian communities due to the crossfire between governmental practices
of Shia militias and Sunni rebellion. Some members of Christian minorities are also identified
to oppose the Assad-led government which has caused a severe impact on the harmony of the
Syrian religious communities. This has resulted in the increased militarisation of the
Christian minority groups. This has further increased threats towards the local-level Christian
communities that also led to a cancellation of the Christian religious celebrations (Besenyd &
Gomori, 2014). With the help of the above data findings, it can be examined that the
participation or involvement of the government in the opposing operations against the
minority groups hinders the political and human rights of the minorities. This also increases
the chances of revolt among the minority communities like the Christians as well as Yazidis.
With the negative evolution of the government involvement against the minority societal
sections in Syria, the celebrations and events of the minorities also tend to get affected on a

negative basis.

On the other side, it is argued by IHCHR (2018) that the diversity of the armed as
well as the security militant forces in the Iragi communities has created problems for the re-
integration as well as re-enforcement of the Yazidi community within their respective
locations. It is further analysed that due to the occurrence of delay in renovation of the
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Nineveh plains that comprises a group of subordinate districts as well as villages of the
Yazidis, Shabaks and Christians, minority communities have experienced destruction in
terms of the infrastructural balance as well as insufficiencies for the return of displaced
individuals (IHCHR, 2018). In regard to another study of Jalal (2009), it can be argued that
the displacement of the minority groups in Irag as well as Syria is a key example that depicts
the practising of the government force on the minority population for giving up their cultural

beliefs as well as declining the standards of the human security (Jalal, 2009).

Hence, it can be examined that practising of the strong and explicit suppressive forces
on the minority population causes a negative impact on their political as well as human rights
because the forcible execution of the power on minority population groups like Christians,
Shabaks as well as the Yazidis causes destruction of the infrastructure as well as it reduces
the chances of the return of the minority population groups. Therefore, the unjustified
suppression by the militant forces of the majority groups is required to be minimised for

promoting the growth and development of the minority population segments.

On the other hand, in the context of the Iragi government involvement, it can be
analysed that the parliament of Iragq has enacted a law under which the importing, sales, as
well as production of alcohol, is banned across the region. This law also stated that violating
the anti-alcohol legislation can result in a fine of 10-25 million Irag-based dinars that cost
about 8,000-10,000 US dollars. Such types of acts imposed by the Iraqi government faced
criticism and opposition from religious minorities such as Christians. The member of
parliament of the Christian community opposed the above-defined legislative notion of
banning the use of alcohol on the grounds of Article 2 of the Iragi constitution (Oehring,
2017). Moreover, this act was not in favour of the Christian as well as the Yazidi
communities as it imposed restrictions upon their religious practices. Such one-sided
regulations are identified to impose a negative impact on the number of the minorities such as
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Christians. The numbers of Christians that are living in Iraq have encountered a high rate of
difference. During the year 1980, Christians tended to comprise about 7.4% of the total
population residing in Iraq. By the year 2003, the total number of Christians living in the
Iragi governmental regime reduced to about 3.1%. During the final time period of 2015, the
Irag-based bishops also believed that the net proportion of Christians that were residing in

Irag reduced to about 200,000 and even to a much lesser population rate (Oehring, 2017).

Thus, it can be interpreted from the above-analysed data findings in relation to the
testing of the explanatory hypothesis that the political and religious rights of the religious
minorities in Iraq are forcibly hindered in an illegitimate manner. Article 2 which is defined
in the Iragi constitution is identified to be focused on preserving the personal freedom and
rights of the minority citizens. However, despite the enactment of Article 2, the Christians
and Yazidis faced problems in executing the religious customers as well as performing the
religious rituals (Oehring, 2017). Moreover, the one-sided involvement of the government
through the partial regulations further declines the preservation of the political and human
rights of the minority religious communities. Hence, there is a need to reduce the partial or

one-sided enactment of the parliamentary laws by the governments of Syria and Iraqg.

5.2.2 Evolution of the behaviour of the social religious majority

While considering the social religious majority’s behaviour in the last decade, it is
seen that these majority groups in Iraq and Syria used to be forced to either leave the nation
or get shifted to Iragi Kurdistan. In the year 2008, only 675,000 Christians were left in Iraq.
Due to some people of the majority's negative behaviour and discriminatory practices against
Yazidis and Christians, these minority groups were brutally treated and were victims of
sexual slavery, rape, murder and enslavement. Various attacks have been posed by criminals
on Yazidis and Christians (USHMM.org, n.d). For example, in the year 2009, a café was
attacked by two suicide-bombers within Sinjar city to kill Yazidis, while in the year 2013,
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time bombs were set by criminals to explode as Christian worshippers were leaving churches
during which 35 of these minorities' people were killed (USHMM.org, n.d). By some of the
social religious majority of Iragi people, Yazidis were considered as the double minority-
based people because of both reasons including their ethnic background and religion. As a
result, the government also denied political rights for the Yazidi minority group in the region
(Holmes, 2020). However, the social religious behaviour of the majority in Irag and Syria has
evolved for eliminating the discrimination against groups of minorities like Yazidis and
Christians. For example, Christian representatives demanded minorities' participation in
political decisions as well as policy-making processes (Salloum, Salah & Hassan, 2016).
Minorities’ voter registration has started being considered as the vital part for the assurance
of their involvement in the political procedures. However, the social religious majority
determined that there were issues like language barrier, violence against Christians,
discriminatory practices and no transferring of minority people’s names in the new region.
Thus, due to such behaviour and thinking about minorities, it still remained a complicated
aspect to grant political participation rights to Christians and Yazidis. However, in the year
2014, Parliamentary Elections' law assigned a single seat to Yazidis but there was no decision
regarding the authorised figure range. Even after huge objections shown by activists, the
allocation of the seat was confirmed. The activists' majority said that the share of Yazidis'
quota had been developed in an unfair manner. While considering the social religious
majority, it is noted that although the democratic system has been promoted in Irag and Syria,
disproportionate poverty levels and political exclusion of minorities were found in these
regions (Salloum, Salah & Hassan, 2016). The factual aspect was that the minority members'
numbers were small due to which they were in a discriminatory position and were suffering
from disadvantage. Therefore, the social and ethnic minority of Christians and Yazidis were

inefficient in determining the decisions' outcome within the majority-ruling based democratic
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political system. Therefore, minorities' representation within the advisory, administrative and
legislative bodies required being transformed in their actual engagement in the process of
decision-making. Apart from this, it has also been identified that the behaviour and attitude of
the social religious majority has gradually evolved in the last years. Multiple strategies were
introduced including the community of social religious majority to organise educational
campaigns and awareness development programmes for the minority groups of Christians as
well as Yazidis to make them capable of participating in the political elections. For example,
customised programs of education are suggested to be formed for minority groups so as to
improve the electoral awareness among them through offering desired information in relation
to the ways of taking part in the process of election. It has been suggested for the
communities to organise such awareness programs by knowledgeable and qualified

individuals (Salloum, Salah & Hassan, 2016).

It is observed that over time, religious diversity has been fostered in Irag. As per a
report published in the year 2018, it is noted that social tolerance, economic competitiveness
as well as entrepreneurship has boosted in the Iraq region which has also offered benefits to
the minority people in this region. However, non-sectarian national identity's development
remained a lengthy procedure for the minority groups as well as adverse situations faced by
them in Irag, and made it complicated for all the minorities to take active participation within
the political matters of the region. In this support, it is illustrated that the Iragi Yazidis and
Christians still remain neutral in the disputes related to Iragi politics as well as recurrently
show mediatory prospects for reducing tensions among parties for addressing conflicts
(Henne, 2018). With regard to the consideration of the importance of fostering social
diversity and stability, the social religious majority has changed its behaviour towards
Christians and Yazidis and has considered that these minority groups are valuable for

maintaining political negotiations. It has been taken into account that while the smaller
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groups like Yazidis and Christians would be involved in the political negotiation, the fear of
every group regarding the gains of other groups would be decreased (Henne, 2018). In recent
times, the social communities in lIraq have considered the benefits of involving Iraqi
Christians in political matters. For example, Iragi Christians showed concerns regarding the
efforts of international parties for guiding their local communities to encourage sectarian
problems within Irag. In this way, the Iragi Christians supported in opening the negative
agenda of international politics against Irag which provided the social religious communities
and government of Irag with the genuine reason to offer political rights to this minority
group. Furthermore, the religious minority based in Iraq also encourages the non-sectarian
identity by reminding politicians of Iraq about their liabilities in relation to protecting every
Iragi not only their local socio-religious people. Vian Dakhil, Yazidi Parliament member of
Irag, has a strong voice alarming the government of Iraq for safeguarding the Yazidi minority
people. In this way, it is considered by the Iragi social majorities that the involvement of Iraqi
minority groups in the political concerns would not only help in revealing the evil intentions
of international political parties but also support all the Iragi people including majority

groups and minorities in the region (Henne, 2018).

It has also been seen that after so many efforts, there is still a problem of negative
perception about the Yazidi community among the social religious majority people. It is
because the people have a belief that the Yazidis have been worshipping evil powers or the
devil due to which brutal attacks were imposed on them. However, the political framework of
Islam involved protection provision to certain social and religious minority people. It is still
observed that the religious minorities' political representation within Irag does not have the
potential to efficiently administer and regulate the rights of minority people. It is found that
there needs to be a proper education system wherein there are higher education facilities for

minority people including Yazidis so that they might get proper political awareness and
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attentiveness to have their rights about participation in the political matters. Apart from this,
attacks and vulnerable conditions of ethnic minority groups are also prevalent in Irag and
Syria; therefore, the social religious majority within Irag considered that for the ethnic
minority groups to be safe in the region from the victimhood of ISIS, they need to keep
themselves protected as well as receive international parties' protection. There have also been
many efforts conducted for bringing the communities of minorities involving Yazidis
together to reduce the level of conflicts. However, the government of Irag used to neglect the
minority communities in Iraq and did not show respect for them; due to which the political
rights of these communities suffered to a huge extent. It is also seen that although the
democratic culture has gradually evolved in Syria and Iraq, the minority communities are still
vulnerable because of no access to participate in political affairs. It is also found that the
Arab-Kurdish competition has affected the minorities' political representation within the
conflicted territories. Socio-economic conflicts faced by an ethnic minority including Yazidis
affected the political rights of these people (Zoonen, & Wirya, 2017). Overall, it is identified
that the minority groups including Yazidis and Christians do not yet receive proper political
rights even while the behaviour and attitude of social majority groups has evolved over time.
The democratic system, planning of education for the minority community, consideration of
the political benefits of minority groups and the values given to them over time, has raised
the political involvement of the minority community. However, as a result of the
discrimination, barriers in cultural understanding, conflicting political relationships and lack
of facilities of education for Yazidis and Christians in Syria and Irag deprive these minority
communities of having access to their political rights and enjoying political participation.
Thus, overall, it is identified that there needs to be a proper education system, an awareness
campaign, strengthening of relationship and removal of discriminatory practices so that the

social religious group's behaviour can be positively changed to promote the rights of the
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minority community to participate in political affairs like elections or voting procedures and
policy decision-making. The government needs to be aware of the benefits of involving the
minority community in the political decisions as the minority community might raise
international conflicts' concerns and disclose the adverse agendas of the international parties
to safeguard the local people of Irag (Henne, 2018). Thus, the social religious majority's
behaviour needs to be evolved in a way that they put in efforts to encourage government and
legal authorities to ensure access to political rights to the minority people in Irag and remove

the discriminatory practices.

5.2.3 Evolution of the Behaviour of Terrorist Groups

As per the reported data of NATO (2021), terrorism is posing a direct threat to
citizens’ security, international stability and prosperity, and thus, placing a persistent global
threat to the countries by acknowledging no nationality, border or religion. Terrorist groups
are reviewed as continuously exploiting social fragmentation and weak governance aspects
for pushing the ideologies and gaining power via violence. In augmenting the evolution of
terrorist behaviour in the countries, a range of factors is examined. The regional and intrastate
conflicts, environmental degradation, demographic pressures and democratic retrenchment
are playing a vital role in exacerbating the economic, political and social grievances terrorists
are exploiting in the long term to train, organise and plot attacks (Director of the National
Intelligence, 2021). The presence of all these factors has significantly affected the evolution

of terrorist groups in Syria and Iraq and the overall ISIS.

In this regard, The Wilson Center (2021) has reported that the Islamic State, which is
also known as ISIL, ISIS or Daesh, is emerged from the remnants of Al Qaeda in Iraq (AQI),
which was founded in 2004 by Abu Musab al Zargawi. It faded into several years' obscurity
after the US troops surge in Iraq in 2007, but was found to re-emerge in 2011. This led to
enhance instability in Iraq and Syria, which augmented the attacks and bolster them in the
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coming years. RAND (2021) further explained that in the Islamic State, ISIL (the Islamic
State of Iraq and the Levant) and ISIS (Islamic State of Irag and Syria) is found as an
extremist group, having a particularly violent ideology, calling itself as a caliphate. Al-Qaida

is the key inspiration of the group.

In this essence, upon the evolution, The Wilson Center (2021) has claimed that from
2008 to 2012, a range of terrorist activities are found, depicting the rise in the terrorist groups
in the country. In 2008, a strong fall in the ISI membership is found with the killing of 2400
ISI members and the capturing of 8800 members from the prior 15000 members, wherein, the
Prime minister of Iraq supported ISI to enhance their reach into Sunni tribal areas and
conducted suicide attacks, which killed hundreds of people in Baghdad. In 2010, Abu Bakr al
Baghdadi became ISI leader, who sent operatives in 2011 to Syria. In 2012-2013, ISI has
launched the campaign of “Breaking the Walls”, which carried out 24 bombings and breaking
of 8 prisons, freeing jihadists, who participated in AQI attacks in 2006-2007. The terrorist
acts of ISI were found constantly rising between 2013 and 2015, wherein, a range of
militants’ bombs, armed assaults, airstrikes, battles, suicide bombs, and killing of a range of
people, journalists, armed forces and others have been examined. Hence, by the end of 2017,
the Islamic State, which was holding about one third of Syria and 40% of Iraqg, was found as
losing 95% of the territory, encompassing Mosul, the largest city of Irag, and the northern

Syrian city of Raqga, its nominal capital.

A rise in the terrorism behaviour among the community of Yazidis in Syria and Iraq is
examined to enhance the increasing violence against them. In this regard, Van Zoonen &
Wirya (2017) have claimed that the socio-economic status of Yazidis in Iraq is shaped by the
factors like the identity of them as the ethno-religious minority in the governance system of
Irag, and the continuing competition and land disputes on the resources between Erbil and
Baghdad. Organised terrorist and violent attacks, and persecution against the Yazidi

183



community are evident throughout history, wherein, they largely faced forced conversion
campaigns and religious violence. In 2007, the worst terrorist attack was noticed, which
inflicted a devastating attack, detonating four truck bombs in Jazira and Kataniya villages.
The attack reported the death of more than 500 people and 1500 people as wounded. IS
attacked Yazidis without mercy, as in the Shingal area of Yazidis, the people are subjected to
forced conversions, mass killing, young children abduction and sexual enslavement of many
girls and women. This is affecting the human rights and political participation of Yazidis in
Syria and Irag. A crucial point in this regard is added by United Nations (2021), which
highlighted that technological advancement has substantially augmented the terrorist acts.
The use of lethal autonomous weapons, cyber-attacks, weaponization of drones and boats,
and live streaming of extremist attacks is examined to give rise to criminal and terrorist acts.
Apart from this, conflicts and violence are on the rise with varying levels of conflicts between
the non-state actors. In this regard, the Syrian civil wars representing the regionalisation of
conflicts, interlinking socio-economic, political and military issues across the borders are
supporting the evolution of terrorism behaviour. Herein, conflicts remain the key driver of
terrorism, wherein, the poor level of economic development, high state involvement in the

external conflict, social alienation and poor economic opportunities are examined pivotal.

In support of the views, upon the evolution of terrorist behaviour, Byman (2017) also
claimed that the Islamic State is posing the real terrorism threat, which was at its peak in
2015 then later suffered from numerous setbacks and the loss of numerous territories in lraq
and Syria. The US-led attacks against the Islamic State, also continues, and the Islamic State
is posing a great danger to the US interests in the Middle East. In order to reduce terrorism
tendencies in the state, President Donald J. Trump constantly produced distinct counter-
terrorism policies, put greater focus on relations with crucial allies and continued the military

campaigns, steadily driving the stronghold of an Islamic state in Syria and Iraqg. Similarly,
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Cordesman (2020) has reported that the official intelligence and military reporting of the US
has made it clear that ISIS is still active in Iran, Syria and other countries. This is affecting
adversely civil stability and posing a continuing threat to the people. The root causes of ISIS
proliferation are ineffective governance, poor service delivery, sectarian division and lack of

economic opportunity.

Furthermore, Katulis, deLeon & Craig (2015) reported that the Middle East has
remained in the midst of the extended and disastrous battle of influence and power, shaping
the political environment and the presence of extremist groups in the region. Sectarian and
ethnic conflicts are contributing significantly to state collapse in Syria and Irag. Herein, the
status of Christians is concerning, wherein, a lack of sense of security and protection,
conflicts and extremism issues for them are examined as dominating. The struggles of the
Shia-Sunni sectarians in lIraq and Syria are found to be highly brutal for Christian
communities, along with the extreme violence and order breakdown, which is creating
devastating impacts on them. The Christians of Irag found more support with the engagement
of the US and coalition military than the Syrian Christians. On the other hand, the adverse
impacts on the political rights of Yazidis are examined with regard to the poor relation of the
community with the region's national party. Similarly, the poor state of political rights of
Yazidis is examined in Iraq and Syria, wherein, its poor political environment played a vital
role. In this regard, Van Zoonen & Wirya (2017) have claimed that the controversial
withdrawal of Peshmerga prior to the IS attack has worsened the relationship between the
Kurdistan Democratic Party (KDP) and Yazidi community. This is the dominant party in the
region, the relationship with which has not mended yet despite distinct victories by the
Peshmarga against 1S. Also, there is a lack of consideration upon investigating terrorist

attacks against Yazidis.
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Darden (2019) also claimed youth vulnerability to the recruitment of terrorist groups
is the key factor driving the growth of terrorists' activities. Armed groups are constantly
exploiting youth in the countries affected by violent extremism, wherein, the children below
the age of 15 are recruited in war crimes. The key factors giving rise to the youth’s
vulnerability to terrorist groups recruitment are geographic proximity to conflict, economic
vulnerability, exposure to extremist and violent propaganda, social or political

marginalisation, and permissive social and family networks.

In support of the views, Katulis, deLeon & Craig (2015) have reported that the
evolution of terrorism behaviour is supported by equality and human rights issues. Across the
regions like Irag and Syria, the prevailing laws and political parties are evident as
undermining the basic human rights and the general equality sense for all the citizens, which
is placing significant burdens on Christians, who do not want some minority rights, rather,
seeking equal treatment. For instance, blasphemy laws are creating a moderate effect on
religious freedoms. Also, in the country, Christians often get threatened with imprisonment,
for making any negative comments upon regimes in the Middle East countries. Institutional
weakness is examined as another key factor supporting terrorism behaviour and lower
political rights of Christians. In this regard, the uneven legal frameworks, ineffective rule of
law, criminality and kidnapping by the extremist groups targeting Christians, the inadequacy
of police and justice mechanism, and lack of trust and confidence of Christians are examined
as the key threat to protect religious freedom and fundamental rights of the people. Hence,
the review of the views of the authors has highlighted a range of factors concerning the
social, political and economic state that are affecting the Yazidis and Christians’ rights in the
country and the political participation. In this, apart from the presence of the terrorist group, a

range of factors is examined as affecting the rights and state of the regions' members.
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Van Zoonen & Wirya (2017) further claimed that in Iraq and Syria, Yazidis are
suffering from distinct external and internal issues. In an external context, the violent attacks
by IS and sexual enslavement of Yazidis are found to be greatly damaging the relations of
Yazidi-Sunni. Also, the Iraqi government and the KRG are found as not enjoying a
favourable image among the Yazidis. All these external factors are causing frictions between
the community members and the KRG, and the political participation of the community
members. Internally, the rising acknowledgement of a minority of Yazidis as the separate
ethnic group, rather than Kurds, and a wider gap between the community members and
political representatives are giving rise to lower political rights acknowledgement among the
members. Various Yazidis are not acknowledging themselves as the representatives of the

political affiliations of the leaders.

5.2.4 Examining the Impact of External Factors on the Evolution of Political Rights of
Christians and Yazidis in Syria and Iraq
5.2.4.1 Militant Operations

In the context of impact of militant operations on the evolution of political rights of
Christians in Syria, it has been analysed that their political rights have been impacted
negatively due to threat from extremist groups. Moreover, in areas captured by ISIS, they
have been pushed to accept their extremist ideology as their religion or face death and as a
result of this, thousands of Christians have been forced to leave their homes. Also, there has
been kidnapping of senior Christian clerics by militants that shows the miserable condition of
them in this area on account of absence of fundamental political rights, such as right to vote
and participation in government formation. Extremist groups have enhanced the sectarian
violence and due to this, dozens of churches along with Christian centres have been
destroyed, because extremist groups, as well as rebels, consider that religious minorities

support the Assad regime. At the same time, some other Christians assist opposition political
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parties and many actively participate in political groups, like the Syrian National Council.
These Christian political activists accuse government of inciting sectarian tensions by

supporting Alawite militia men to kill Sunni civilians (BBC, 2015).

The Christians are mainly attacked by militant groups because of their association
with Western ideals and secularism apart from supporting the Assad regime that is known for
protecting them, including their political rights. In regards to this, in 2014, ISIS imposed
brutal restrictions on this community; for instance, paying taxes for their safety, no
renovations of churches or display of religious symbols outside them. Furthermore, in 2015,
ISIS invaded Assyrian villages located in the region called Khabour and kidnapped around
200 Christians for a year in exchange for ransom from the Assyrian church. Moreover, during
the tenure of the civil war in Syria, several attacks had occurred against Christians by various
terrorist groups as they were opposing orthodox goals of them and in this process, some of

them martyred also (Kerrin, 2014; Fahmi, 2018).

Yazidis have been in Greater Syria for a very long period of time and because of
Islamisation and repeated massacres from the Ottoman Empire time and violent attacks by
ISIS in 2014, their population has declined drastically. There is rampant practice of trading of
people belonging to this community and many are compelled to pay ransoms to free their
relatives that proves their pathetic condition and absence of basic political rights. It has been
noticed that more than 50% of sacred shrines of Yazidis have been damaged by different
militant groups in Syria making it impossible for them to practise their faith openly. In

addition to this, some militias force them to give up their religion (Holmes, 2020).

In Iraq, Yazidis are the second-largest group of religious minority after the Christians
and they have historically encountered violent attacks from ISIS that has adversely impacted

their political rights. For instance, in 2014, when ISIS seized Mosul, they were forced to
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convert to Islam or else face death and hundreds of Yazidis were killed in Badush prison.
Many of the young children from the community were abducted and several girls and women
were made sex slaves by ISIS. The alarming level of violence faced by them led to massive
displacement and this ethnic cleansing by mass killings was widely regarded as a genocide
act. This community had also faced challenges in accessing education services; for example,
there are no universities in some areas of Iraq, including Shingal and thus, Yazidis had to go
to Mosul for education wherein they were subjected to targeted violence and intimidation
(Cheterian, 2019). Before ISIS took control of Mosul in 2014, Yazidis used to receive death
threats that made them drop out of colleges. As a consequence of all this, they missed the
opportunity to learn about the importance of political rights via education. Furthermore,
Arab-Kurdish competition also affected the political representation of Yazidis in the disputed
territories as every party wanted to attract minority communities, comprising Yazidis to
either conflict side. This led to Yazidis being faced with pressure to be recognised as Kurds,
thereby subversion of their separate religious identity. For example, in the area called
Kurdistan Region of Irag (KRI), only 11 seats were reserved from 111 for non-Kurdish
minority communities, like Turkmen and Christians and there was no reserved seat for
Yazidis. Hence, the only way for them to get some political representation was affiliation

with Kurdish political parties (MERI, 2017).

ISIS had been brutal with Yazidis as it sought to eradicate the identity of them by
various means, like Killings, torture, sexual slavery, forcing their children to become its
fighters and separation of families. ISIS aimed to kill Yazidis in Sinjar, a town in Iraq that
had most of the world’s Yazidi population (Peacewomen, n.d). In order to protect themselves
from the oppressive regime of ISIS, Yazidis demanded safety from other nations and in 2015,

had established women only militia to safeguard them against various militant groups who
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identified them as infidels. However, different militias of Yezidis lack necessary resources

and manpower to fight effectively (Oehring, 2017).

The plight of Christians in Irag was also like Yazidis with no political and religious
rights on account of ISIS atrocities on them. For evidence, in the aftermath of capturing
Nineveh Plains in Iraq by ISIS in 2014, the experience of Christians was similar to Yazidis
and they were betrayed by Peshmerga, a Kurdish military force as it fled after the attack by
ISIS. There was widespread destruction of Christian settlements that made them leave the
nation in a hurry leaving their belongings behind. Additionally, political circumstances of that
particular time in Syria did not augur well for their return and hence, they lived as internally

displaced people residing in the Autonomous Kurdistan Region (Oehring, 2017).

Under the regime of Saddam Hussein in Muslim Iraq, there was enjoyment of
political rights by Christians; for instance, Tariq Aziz, then deputy Prime Minister under the
Hussein regime was a Christian. However, during 2004 and 2005 after the US invasion of
Iraq, their situation started becoming worse in terms of political and religious rights and they
were targeted by some extremist militant groups. This was because these groups accused
them of collaborating with the US to attack them. In 2010, hundreds of Christians protested
against the government after a series of killings of their community people (BBC, 2010). The
quota of political participation of Christians in lIraq is inadequate in the Federal parliament as
compared to its total population and hence, it is demanding to enhance it. In the same way,
participation of Yazidis in the parliament has witnessed a decline and only Mamo Farhan, a
Yazidi, had got the ministerial position in the government of lyad Allawi. Hence, government
should enhance the political participation of these minorities as it will help in ending their
marginalisation and exclusion by putting them on a par with the religious majority (Heartland

Alliance International, 2015).
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5.2.4.2 Dominance of external countries

In Syria, peaceful protests started in 2011 against the Assad authoritarian and corrupt
regime; however, it turned into civil war due to the regime’s brutal repression. In 2012, Syria
entered into full-scale civil war and from 2013 to 2015, the internationalisation of war gained
pace by entry of regional actors, like Saudi Arabia, Qatar and Turkey, which supported rebels
by giving them war material. Moreover, Iran and Russia offered direct military support to
Assad whereas the US and its important European allies were carefully examining and
arming small groups of opposition. The growth of ISIS in 2014 prompted an intense
European and US response sparking a campaign to support Kurdish partner forces in fighting
ISIS (Makovsky and Hoffman, 2021). Christians and Yazidis got caught in this conflict from

all sides which made their state pitiable with no political rights (de Silva, 2017).

It has been identified that the Yazidi community which has a population range falling
between 300,000 to that of 700,000 in the year 2012 faced some sort of repression under the
Prime Minister of Irag named Nouri Al-Maliki. This was also being followed by a series of
violence which took place after the US invasion in the year 2003. In addition to this, with the
rise of the Islamic State of Iraq and the Levant’s (ISIL), the Yazidis suffered massacres as
well as slavery which led to the wiping out of almost the whole community. The Christians
were also severely impacted due to which the US announced provision of aid to the Iraqi
Christians to build their community and provide them political rights in Irag. The efforts of
the US were also witnessed in the restoration of Christian and Yazidi communities as a

response to genocide carried out by ISIL (Henne, 2018).

ISIS captured the Sinjar district of Iraq initially in the year 2014 wherein the first
counter-offensive attack was aided by some external countries air forces, like the US, UK,
Australia and Canada. However, this was only a partial successful attempt. Later in 2015, this
attack was again done in order to take back Sinjar from the ISIS wherein support was
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provided by the US Special Forces along with the UK as well as the Canadian air forces. This
step not only helped Irag in gaining back some of its districts from ISIS but also developed
confidence among them to fight against ISIS and gain access to their political rights for the
Christians and Yazidis especially (Oehring, 2017). It can also be inferred that in the case of
Sinjar, although the problems started with removal of the regime of Saddam Hussein done by
the US invasion in 2003, however, US airpower combined with the help of Kurdistan
Workers’ Party helped in rescuing the Yazidi victims from ISIS. Along with this, the US
supported the battle against ISIS in 2017 also which helped in restoration of political forces
in northern Iraq for Yazidis. This also provided the political decision-making power to the

Yazidis in Iraq (Crisis Group, 2021).

Further, in 2016, several political bodies such as the U.S. House of Representatives
along with the UK Parliament found the atrocities of ISIS against the majority of the
Christians and Yazidis living in Syria and Irag were genocide. It also identified that these
people were not allowed to build churches and faced acts of violence because of the cultural
differences. The US Secretary of State officially recognised all the atrocities of ISIS against
the religious groups including Christians and Yazidis such as genocide and various crimes
against ethnic cleansing along with humanity. Apart from this, the US helped in political
rights evolution of this group by supporting these recognitions through its House of
Representative as well as the Senate. In this regard, a report was prepared by Knights of
Columbus documenting the crimes and violence done against Christians in Iragq and Syria so
as to encourage the UN to provide help to them (Haider, 2017). Due to the dominance of the
US, it has levied various sanctions on Syria which restricts the US individuals from engaging
in any sort of transactional dealings which can potentially involve Syria’s government. In
2019, it also initiated a new sanction which impacts anyone involved in preventing or

obstructing a new political solution with regards to the Syrian conflict including both the
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Syrians as well as all the foreign enablers. The prime motive of the US in implementing these
sanctions is to identify as well as designate individuals and also entities involved in using
chemical weapons with additional atrocities too against the people of Syria (State.gov, 2021).
It can be referred that the US kept on putting in various efforts to highlight the atrocities
carried out by ISIS in Syria and Iragq especially including the cruelties inflicted on the
minorities group of Christians and Yazidis. With regards to this, in 2020, when the whole
world was facing the global pandemic situation, the United States Institute of Peace brought
the incidences demonstrating challenges for the democracy of Iraq before the world. This was
done by the US with a hope to find peace for the minorities of Iraq and fight against I1SIS

(Gov.uk, 2021).

The US always insisted on offering local assistance to Syria through its stabilisation
programs which was also backed by countries like the UK and France along with Germany.
All these countries together issued integrated official statements regarding the President of
Syria, Bashar al-Assad, to give up his post. This was done to conduct political negotiation as
well as transition in the country and thereby help the people residing there gain back their
political rights. The US designed its policies for people of Syria with an ultimate aim to attain
political state-building goals and thereby bring political transition at greater level (Brown,
2018). In terms of global coalition, the UK has provided help to Syria in the form of airstrikes
to its Syrian Democratic Forces in order to assist its reforms so that political peace can be
brought into the country. For instance, the UK has offered air support against operations done
by Syria for Daesh so as to attain a national level political settlement to offer stability for the
Syrian people. In this context, the UK also welcomed the efforts paid by Turkey as an aid to
help Syria to fight against all kinds of political disruptions in the country including the one
done by Daesh (ISIS). The ministers as well as senior officials of the UK have also urged the

ministers of Syria to manage the issue of corruption and thereby fulfil their commitment to
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democracy including provision of political rights to all the people belonging to different

religious and even for minority groups like Christians and Yazidis (Parliament.UK, 2018).

On the contrary, there is evidence supporting the fact that the illegal invasion done by
the US and the UK along with their plans for occupying Irag which has been continuing since
2003 is one of the major reasons for the significant fall in the population of minorities in the
country. It has also been observed that Iraq was developed artificially by Great Britain.
However, this state building was done only with an aim to generate imperial interests and not
work for the benefit of its religious minorities including Yazidis and Christians and their
political rights (Bowring, 2012). The invasion led by the US and its military into areas of Iraq
and Syria was identified to be huge occupation of the US due to the collapse of the regime of
the Ba’thist along with the institutionalisation of the political system there. This situation also
enabled the militias to manage the control of all the government institutions. At the time of
this worse political transition, there were incidences related to intimidation of some of the
public servants which also turned to be a normal routine for these countries. In the year 2008,
some of the missiles by the US were found to have hit hospitals which also led to damage to
some of their ambulances. The aim of these attacks lied in the negotiation of medicine to
uphold political rights of the minority groups of Syria and Iraq. These negative outcomes not
only worsened the healthcare system of Iraq and Syria but also snatched the political rights of

their people (Dewachi et al., 2014).

The US and the UK were authorised by the Security Council to play the important
role of Coalition Provisional Authority (CPA) and thereby administer the territories in and
surrounding Irag. It authorised them to include accountability regarding the crimes as well as
atrocities done by the previous regime of Iragq. However, this did not generate success for the
political and other rights for the religious minorities because Iragis were not willing to trust
the United Nations to manage their issues and challenges. Along with these, ISIS has been
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joined by some of the foreign countries like Jordan, France and Australia. This issue took
place as people joining ISIS are likely to be already committing crimes which are offensive

under international criminals’ law along with humanitarian law (Van Schaack, 2018).

5.2.4.3 High economic dependence on foreign countries

The intervention of many countries in Syria had impacted the political rights of
minorities, including Yazidis. In this regard, as per the report of the United Nations (UN)
Independent International Commission of Inquiry (COI), Syrian armed opposition groups
supported by Turkey had committed abuses that were tantamount to war crimes, comprising
rape, torture, looting and stealing private property. There was also destruction of Yazidi
religious sites by these groups (US Department of State, 2021). Furthermore, Russian
military personnel, officers of the Iranian Revolutionary Guards Corps (IRGC), Assad’s
principle backer, and the troops of Hezbollah, Iran’s Lebanese Shiite proxy have carried out
grave war crimes and crimes against humanity, strongly resembling the crimes committed by
ISIS against the Syrian people on Assad’s behalf. Moreover the Syrian regime have carried
out grave war crimes and crimes against humanity. For example, in April 2017 Al Shayrat
airbase had been used by Bashar al Assad’s regime to launch a horrifying chemical weapons
strike against the town of Khan Sheikhnoun, in which more than 80 people were murdered

and hundreds more severely wounded (US Department of State, 2021).

On the contrary, the US wants the UN to come up with a solution for the conflict and
support respect for religious and political freedom of citizens of Syria. Moreover, the US is
the largest donor to Syria for humanitarian purposes for war victims who have been displaced
since the beginning of the civil war in 2011. It had also provided non-humanitarian assistance
to the Syrian opposition that included support to local councils, civil society organisations
and activists so that they could confront the influence of terrorist groups, like Al-Qaeda and
offer services to communities. It also bolstered the education sector that helped children to
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stay in schools in opposition-held regions (US Department of State, 2021a). All these aid
programmes of the US were vital to improve the condition of oppressed religious minorities,
including Yazidis and Christians that in turn had improvised their prospects of gaining

political and religious rights.

There were many Christians of Syria who fled the country in 2015 due to civil war
and went to the European Union (EU) borders for seeking asylum, which showed their
economic dependency on these nations. At that point in time, the EU had introduced a plan to
resettle migrants from Syria and some other nations to help them to provide good quality life.
Slovakia, an EU nation, had said that it would only allow Christians to enter the country as
refugees from Syria that helped them to improve their life by access to work and education

(BBC, 2015a).

Religious minorities in Iraq can reduce the economic dependency of it on foreign
countries that buy oil from it by involving in entrepreneurial activities. For example,
Christians of Iraq have been historically well-educated as well as prominent in different types
of trade, like weaving and medicine. Their displacement by terrorism activities and some
foreign intervention is not only a concern for human rights but also weakens the Iraq
economy. All this would be possible if the government provided them sufficient political

rights besides safeguarding them from extremism (Henne, 2017).

The US is identified to be one of the largest single donors from the perspective of
economic help as it contributed around $12.2 billion with regards to humanitarian assistance
in Syria. The prime aim of the US in this case was to support vulnerable individuals who
were displaced and present inside Syria from the initial times of the crisis. Due to this, Syria
was dependent on the US’s economic help to support its emergency and other essential

requirements for food, water and shelter. It was also dependent economically on the US as it
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was the biggest provider of stabilisation assistance in the country. This in turn helped in
strengthening the political background of Syria specially to work in the favour of Christians
and Yazidis (State.gov, 2021). Furthermore, there is evidence suggesting that the U.S.
Agency for International Development (USAID) offered help to the religious and ethnic
minorities in Iraq and Syria amounting to around $389 million so as to support them in
recovering from the issue of genocide. This was done to help the selected groups including
both ethnic and religious minorities to heal as well as restore their communities and gain back
their political rights after the havoc situation developed by ISIS on them. In this regard, the
US supported the Genocide Recovery and Persecution Response so that the minority groups

can experience economic recovery (USAID.gov, 2021).

5.2.5 Examining the impact of internal factors on the Evolution of political Rights of
Christians and Yazidis in Syria and Iraq

It has been claimed that different internal factors are found responsible for the
evolution of the political rights of Christians and Yazidis in both Iraq and Syria. In context to
Irag, the country officially considers fourteen different denominations as Christians. Along
with Christians, Sabeans, Mandaeans, Yazidis and the Endowment Bureau are also
recognised as Christian. Minorities in Syria and Iraq experience similar problems and
challenges. These people are deprived of basic human rights and have to deal with the
dominance of majority communities residing in lraq and Syria. Internal power or the
dominance of majority people highly influences the political power of the minority groups. In
the context of the evolution of internal factors that influence the political rights of the
minorities in Syria and Iraq, it can be stated that internal factors increased the desire among

the minorities to regaining their rights (Saouli, 2019).

When the terrorist group, Al-Qaeda, ruled Syria, it highly hampered the political and
religious rights of the people living in the country. This extremist group named Al-Qaeda or
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ISIS ruled 40% of the territories of Irag and Syria. ISIS aimed to target the minorities of Iraq
and Syria, amongst which Yazidis and Christians were the most affected minorities
(Werthmuller, 2020). The children and women of the Yazidi religious minority were
assassinated, and these people were not allowed to migrate. Similarly, the worship points of
the Christians were closed and destroyed, and these minorities were forced to change their
religions and adopt the Islamic religion. However, earlier, the participation of Christians and
Yezidis in Irag and Syria in political affairs was not active; however, it has reached the
ministerial level after the evolution of political rights with the time that provided them quota
to have specific seats in the Kurdistan Region’s parliament as well as the Federal Parliament.
The high level of torture and destruction of religious places and educational institutes led to
the formation of various internal factors that led to the evolution of the political rights of
Christians and Yazidis in Iraq and Syria. The major internal factors that influenced evolution
are no living or liberty rights, no political rights, hate speech and religious differences,
deprivation of minorities from education, fear of survival, security factors, and disparity in

representation of Christians and Yazidis.

Disparity in representation

One of the major internal factors affecting the evolution of the political rights of
Christians and Yazidis in Irag was associated with the disparity in representation of minority
groups in politics that in turn was affecting their sustainable development, peace and
democratic security. The ways Christians and Yazidis have been politically controlled
because of the limited representation of minorities in politics and poor work of minority
representatives in safeguarding and protecting the presence of Christians and Yazidis in Iraq
have encouraged these minorities in the countries to start participating in political affairs in
partnership with majority parties. Similarly, although Christians have remained an elite group
in Syria who have been represented in different political groups for the country's wellbeing
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and control of activities, they also have very limited political and civil freedoms in

comparison to other Syrians (BBC, 2015).

In general, the majority political parties in Iraq and Syria had not been giving priority
to the issues faced by minorities groups and hence their programmes were focused more on
giving importance to the majority population. Although the majority parties in Iraq and Syria
were defending the rights of Christians and Yazidis, their major purpose for selecting the
candidates from these minorities was focused on increasing their popularity among minority
groups rather than to tackle issues faced by them. Though some exceptions exist that actually
worked for the welfare of Christians and Yazidis, they were majorly for-profit motive; also,
another reason that raised the need for political currents of Christians and Yazidis has been
associated with the lacking focus on the promotion of diversity by the majority parties

(Heartland Alliance International, 2016).

Hence, the Secretary-General, Abd Al-Afram, from the Chaldean Democratic Union
party in Iraq, recognised the little resources and weak influences of minorities and the need
for aligning them with dominant parties not only for gaining their trust rather also to help
them fulfil their demand. Along with the Christian representative, the voice for political
participation of minorities has also been raised by some Christian political currents and
government in the Kurdistan region in later years for increasing the participation of
minorities in parliament with the aim to enhance their access to services, meeting demands
and especially an issue that was creating disparity and in turn was threatening the existence of

Christians and Yazidis in Iraq (Heartland Alliance International, 2016).

Security challenges

Christian and Yazidi communities in both Irag and Syria have been found major

victims of persecution and violent attacks throughout history. These minorities were targeted
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by religious violence as well as campaigns and programmes for forced conversion. For
example, in Iraq, a total of 72 genocide attempts had been experienced by Yazidis; also, the
IS attacks subjected a significant number of them to forced conversions, mass killings, sexual
enslavement of a large number of girls and women, and kidnapping of a large number of
young children. The estimation made by the UN indicates more than 7000 girls and women
were enforced in sexual slavery and 5000 men were executed (Zoonen & Wirya, 2017).
Similarly, in Syria, the targeted violence killed nearly 1000 Christians and dozens of
Christian centres and churches were destroyed and damaged that in turn made a significant
number of Christians leave the country (BBC, 2015). Therefore, it has been analysed that the
increased insecurity and instability remains a central internal factor that affects the lives of
many Christians, Yazidis and other minority groups, displacing from lIraq and Syria and
encouraging them to raise voices for increasing their political representation; also, the failure
of regimes in both Iraq and Syria to resolve the security-related challenges whether through

military or political means provide direct impact on the political outlook in both countries.

Philosophical differences

Most of the Christians and Yazidis recognised that their increased political
representation could help them protect their basic rights in Iraq and Syria. However, the
extremist environment provided an additional burden and in turn, affected their political
participation. In both Iraq and Syria, religion holds higher significance that also influences
political affairs (McCallum, 2012). Although the increased efforts, campaigns and voices by
Christians, Yazidis and other minorities have resulted in evolving their political participation
in both Iraqg and Syria and as always the Islamic thought has respected their rights related to
worship and also provided the opportunities for them to participate in society and state. Yet,
the political philosophy in both Irag and Syria still assigns high positions to Muslims rather
than minorities. The contemporary thought still considers keeping Muslims in leadership
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positions in both spiritual as well as temporal activities (McCallum, 2012). More specifically,
for Yazidis, participation in political affairs was more difficult as unlike Christians who have
been provided 11 from a total of 111 seats in parliaments, Yazidis were one such minority
group in Irag and Syria with no reserved seats (Zoonen & Wirya, 2017). However, for
strengthening social cohesion, achieving democratic security and ensuring peace and
sustainable development, Yazidis in both Syria and Iraq started making political
representation to some extent by affiliating themselves with known Kurdish political leaders

and parties and this is how the political rights of Yazidis evolved.

Societal tolerance

Another internal factor that resulted in the evolution of the political rights of
Christians and Yazidis in both Syria and Iraq was the increased discrimination affecting the
life quality of minority citizens. In Syria, Christians and other minorities were experiencing
increased societal intolerance. The report by IRBC (2015) has reflected that the situation of
Christians and Yazidis is really difficult and more specifically in areas of the clash between
armed groups and the Syrian regime. Further, it has been opined that the Christians in Syria
are highly vulnerable as most of them reside in strategic areas such as in military camps or
nearby places with heavy fighting and attacks taking place on a regular basis that in turn leads
them to be attacked, killed and abducted frequently. In a similar manner, the Christians and
Yazidis in Iraq often found themselves feeling helpless, bitter and abandoned. Though, the
government in Iraq started recognising the need for minority protection. This in turn provided
protection as well as near equal rights to Christians with the Muslim majority in Iraq under
the leadership of Saddam (The Associated Press, 2021). Yet, Christians and Yazidis in both
Irag and Syria are major groups who are being targeted and discriminated against in political

affairs and hence rethinking political systems is required for sustainable development.
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Fear of survival

The most important factor that influenced evolution in Syria and Iraq was the fear of
survival. The living conditions of the minority groups living in Syria and Iraq deteriorated
highly during the time period of ISIS. This extremist group only favoured people following
their rules and considered minorities as slaves. The people were brutally punished without
any reason, and it has highly affected the living conditions of the Christians and Yazidis in
Irag and Syria. Regular attacks on Christians and Yazidis increased the fear of survival
among these minority groups. Along with this, the minority groups also faced the fear of
death and physical torture. All these factors forced the minorities to stand for their rights and

fight for their survival (Schmalz, 2020).

No living and right to liberty to the minorities

The Christians and Yazidis, and other minority groups in Iraq and Syria were
deprived of basic human rights. ISIS killed a large humber of minority people who did not
practise their ideology, which highly violated the right to live in both countries. The
communities like Christians and Yazidis have been living in Syria and Iraq for centuries and
have been a part of the nations for a long time. The condition deteriorated when ISIS
conquered Syria and Iraq. ISIS is of the opinion that Christians should not be a part of Syria
and consider these communities as their enemies. This totally deteriorated the living
conditions of Christians and Yazidis in Syria and Iraq as these people were treated badly and
were deprived of basic human and living rights (Ferris & Kirisci, 2016). This factor highly
influenced people to stand up for their rights and fight against ISIS to regain their living
rights. This internal factor highly influenced the evolution of political rights to the religious

minorities.
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Right to liberty refers to the right that people are not allowed to arrest any individual
without legal proof. This right provides power to people to safeguard themselves from
arbitrary detention, arrest, and punishment (Fleming & McClain, 2013). The religious
minorities living in Syria and Iraq were not provided liberty as they were punished without
any reason, and ISIS inflicted mental and physical torture to the people belonging to the
Yazidi and Christian communities. Along with this, the women belonging to these
communities were raped and were ill-treated by the people of ISIS groups, depicting the lack
of right to liberty for these groups. The whole purpose behind all these activities performed
by ISIS was related to the destruction of Christian and Yazidi communities from Syria and
Irag (Ochab & Zorzi, 2016). In addition to the violation of the right of liberty, the minority
communities in Syria and Irag were also forced to live as per the rules of ISIS. These
practices highly hampered the mental and physical wellbeing of the minority groups and led

to the rise of evolution to fight against these inappropriate and insignificant practices.
No political rights to the minorities

Political rights refer to the rights provided to the people which help them in practising
equal participation in the social and political activities of a nation. There are various types of
political rights that are provided to the citizens of every nation, like the right to vote, the right
to criticise, and the right to oppose the current government in power. All these rights increase
the extent of equality and fairness among all the communities residing in a nation (Schmalz,
2020). The religious minorities were not provided political rights and were punished if people
presented their opinion against the government or ISIS. The lack of political and living rights
to the minorities increased the extent of the rebellion in these communities. Along with this,
the findings also show that conflicts between the majority and minorities residing in Syria are
political and religious. The minorities have been constantly forced to move out of their homes
by extremist groups (Ferris & Kirisci, 2016). These facts show that Syria faces both political
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and religious conflicts and these conflicts force people to rise against injustice and fight for
their political rights (Saliba, 2016). The lack of political power and rights, inequalities, and
injustice are proved to be the most significant factors that have positively influenced the

evolution towards the political rights of minorities.

Hate speech and religious differences

Yazidis and Christians were referred to as inferior ones, and their language and
speech were hated by ISIS. As these people practise their religion and every religion shares
different norms and culture, the cultural differences are not respected by extremist groups
living in these two nations. The extremist groups destroy the homes and worship places of
these people. The hate towards the speech and religious differences forced these minorities to
stand up for their equal rights and recognition, leading to evolution by these communities.
The lack of good level jobs and unfair treatment has highly deteriorated the living standard
and conditions of the minorities living in Syria and Irag. The people following Christian and
Yazidi religion suffer from the problem of unemployment which ignited a spark within these
communities to fight for their survival (Corstange & York, 2017). ISIS did not allow
Christians and Yazidis to access good health facilities, which increased the mortality rate
among these communities. The lack of resources and money decreased the number of people
living in these communities, and Syria and Iraq witnessed a high decline in the total
percentage of Christian and Yazidi community people. This inadequate treatment of the
minority groups and the extent of increasing discrimination ignited the spark of the fight

against ISIS in Irag and Syria (Castellino & Cavanaugh, 2013).

Deprivation of minorities from education

Every nation provides its people and children with the right to education. The

minorities of Syria and Iraq were treated as low-class communities by ISIS, and their children
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were not allowed to enter schools and complete their education. The lack of education not
only created illiteracy among the minorities but also increased the extent of unemployment
and poverty. ISIS also conducted regular attacks on the schools of the Christians and Yazidis
to prevent them from accessing education. The major motive behind the prevention of
children and people from education is to keep them uninformed about their political rights
and freedom (Ochab & Zorzi, 2016). As education increases the knowledge of the people,
ISIS destroyed the schools of the minorities so that they do not gain significant knowledge
and support from the world. In the year 2015, among 4.8 million children living in Syria, 2.2
million did not attend school, most of whom were Muslims but also from minorities. These
figures highlight the diminishing literacy rate of Syria. The deteriorating education conditions
have imposed a serious threat to the social stabilisation and economic growth of the country.
This situation created a huge impact on the life of the minorities living in Iraq and Syria,
which helped in the formation of a major evolution in order to fight for their rights and
freedom. It can be stated that evolution helped the minorities to complete their studies until
the 12th class. Furthermore, the evolution also helped people in establishing their presence

among the majorities with a significant level of rights (Teschendorff, 2015).

The condition of the country worsened when ISIS forced children to stop their
education and join the armed groups. The worse education system in Syria increased the need
for protest among the people, which helped in the formation of the evolution to gain their

basic living and educational rights (Teschendorff, 2015).

5.3 Matrix of Analysis
The matrix of analysis used here is the L-shaped Matrix (Dong et al., 2016), which is
a two dimensional model that relates two variables one to another. In this case, the variables

are used independently to relate to cases that were under the test. The L-shaped matrix helps

205



to summarize relationships and requirements. Eventually, it forms an upside-down L, which

is the most common as well as basic matrix format (Xi & Liping, 2014).

The dependent variable or outcome in our Crisp-set QCA analysis is the evolution of
political rights for religious minority groups in Syria as well as Irag. Internal, regional, and
international factors are considered as conditions. These are: the evolution of the level of
government involvement (Gl), the evolution of the behaviour of social religious majority
(RM), the evolution of the behaviour of terrorist groups (TG), and the evolution of external

powers influence upon the political rights observed (EP).

In the research, crisp-set technique is applied with dichotomous value for the interest

outcome and conditions:

- Y=1 means improvement in the protection of the religious minority political rights

protection / Y= 0 means absence of improvement.

- GI=1 means increment of the level of government involvement /GI=0 means

absence increment.

- RM=1 means positive change in the behaviour of the social religious majority

/RM=0 means absence of positive change.

- TG=1 means reduction of the terrorism intensity/TG=0 means absence of reduction.

- EP=1 means increment of external power influence on the political rights /EP=0

means absence of increment.
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Crisp-set Model

Y Gl RM TG | EP PR

Iraq 2008-2013 Christians 0 0 0 0 0 0
Syria 2008-2013 Christians 0 010 0 0 0

Iraq 2014-2018 Christians 0 0 0 0 0 0
Syria 2014-2018 Christians 1 0 0 0 0 0
Iraq 2008-2013 Yazidis 0 0 0 0 0 0
Syria 2008-2013 Yazidis 1 0 0 0 0 0
Iraq 2014-2018 Yazidis 0 0 0 0 0 0
Syria 2014-2018 Yazidis 1 0 0| O 0 0

The calibration matrix above provides a wide extent scenario of the outcome on
evolution of the political rights for the religious minority groups in Syria and Irag. As
provided, the indications are that Iraq 2008-2013 for Christians case have recorded a ‘no
increment’ (0) scenario for the evolution of political rights, and the same is the case with
Syria 2008-2013 for Christians. At the same time Irag 2014-2018 for Christians have
registered a ‘no increment’ (0) scenario for the evolution of political rights, while Syria 2014-
2018 case for Christians registers an ‘increment’ (1) in the evolution of political rights. In the
case featuring the Yazidis, there is an evidence that similar scenario as that of Christians are
occurring. For instance, the case for Irag 2008-2013 for Yazidis records a ‘no increment’ (0)
scenario for the evolution of political rights, while the case with Syria 2008-2013 for Yazidis
is as well a ‘no increment’. At the same time, the case for Iraq 2014-2018 for Yazidis have
registered a ‘no increment’ (0) scenario for the evolution of political rights, while Syria 2014-

2018 case for Christians registers an ‘increment’ (1) in the evolution of political rights. The
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matrix model above has explored the evolution factors of the independent variables, where all

entries indicate a ‘no evolution’ scenario.

The matrix model shows as well the evolution factors of the independent variables,
where all entries indicate a ‘no evolution’ scenario. For instance, the evolution of the level of
government involvement for the case of Iraqg 2008-2013 for Christians is ‘none’ (or 0), as
well as for Syria 2008-2013 for Christians, Iraq 2014-2018 for Christians, Syria 2014-2018
for Christians, Iraq 2008-2013 for Yazidis, Syria 2008-2013 for Yazidis, Iraq 2014-2018 for
Yazidis, and Syria 2014-2018 for Yazidis. The same case applies with the next independent
variable, evolution of the behaviour of social religious majority, where all cases record a ‘no
evolution’ scenario. The variable ‘evolution of the behaviour of terrorist groups’ has also
recorded a ‘no evolution’ (0) across all the 8 cases. The last two independent variables
‘evolution of external powers influence upon the political rights’ and ‘plans and regulations
for the management of violent activities’ have also registered a ‘no evolution’ (0) scenario

across all the 8 cases.

5.4 Analysis of Necessity

Table x offers the analysis of the necessity of the presence and absence of the four
conditions observed for the outcomes Y=1 and Y= 0). We consider the least conservative
raw consistency index (CI), 0.8 to estimate the need for the conditions. The table also

includes the coverage of the conditions.
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TABLE 1. Analysis of Necessity

Condicion | Y=1 Y=0

IC Coverage IC Coverage
Gi
~gi 0.3750 0.3750 0.6250 | 0.6250
Rm
~rm 0.3750 0.3750 0.6250 | 0.6250
Tg
~tg 0.3750 0.3750 0.6250 | 0.6250
Ep
~ep 0.3750 0.3750 0.6250 | 0.6250

gi= increment of the level of government involvement

rm= positive change in the behaviour of the social religious majority
tg= reduction of the terrorism intensity

ep = increment of external power influence on the political rights

Note (~) means absence of the condition

As the table shows, it is impossible to calculate the consistency index and the coverage of the

conditions gi, rm, tg and ep because they do not occur in any case. Furthermore, the table
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shows that none of the conditions that do occur (~ gi, ~ rm, ~ tg and ~ ep) are necessary to
explain any of the results because they do not meet the consistency threshold. Since
outcomes vary between cases, but the conditions remain as constants, we can conclude that
all the conditions analyzed are irrelevant to explain the outcomes. As a consequence, the

crisp- set analysis cannot go further.

5.5 Discussion

The theory leveraged in the explanation of the hypotheses has critically grounded the
bases of the explanatory suggestions and testing the research through an expansive
descriptive approach. The connotation suggests that the lack of government support is the
fundamental cause of the intense disruption of the political rights of the minority religious
populations both in Irag and Syria. Being in favour of the hypotheses, it can be presumed that
the evolution of the involvement of the majority nation-based government is bound to be
problematic even with the creation of equality and the appropriateness in the disseminating

the personal protection based rights of the citizens belonging to the religious minorities.

However, the theory is not working in this study, for several reasons. It is critical to
consider the fact that minority group members both in Iraq and Syria are practically bound to
undergo or experience divergent kinds of identity threats. For instance, in both countries,
group-status threats are bound to happen whenever the perceived competence of such factions
is devalued. These religious minority members are equally poised to undergo a lot of other
forms of identity threats, one of which happens whenever the moral behaviour of their groups
in called in question. This ultimate form of threat is occasionally experienced even by the
very factions who can be in no way be held personally accountable for the behaviour of their
groups, as when the citizens of these two countries may be having the feeling of guilt of

shame for the atrocities or discriminations committed by their country.
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The religious minorities are equally bound to undergo social identity threat whenever
they might show the thought that their faction is not sufficiently recognized as a distinct and
independent entity with unique attributes. The group distinctiveness threat is usually
experienced when diverse factions of people are mingled or included in a larger, or more
inclusive groups, nations, or organizations like those minorities striving to gain even socio-
economic and political autonomy over a particular jurisdiction.

These inferences, can sufficiently be tested in relation to the explanatory hypothesis
suggesting that the political rights for Syria, together with those in lraqi communities, are
disrupted or thwarted because of the low levels of involvements of the regulatory leviathan
force within the minority groups. For example, the Iraqi political ideology is not grounded on
the consideration of a large faction of the groups for the reasons of creating political
decisions and this is considered to be a major threat affecting political rights of these
religious minorities negatively and it cuts across the Yazidis and Christians equally. For the
study to reach a balanced distribution of the political rights among these minority
communities, there is need to provide a profound consideration to the tinier and minority
factions for the increment of their involvement in political decision-making.

Another reason for the failure of the theory to explain or support the hypotheses is the
discriminatory approaches from the government through some partial regulations which are
further declining the preservation of the political and human rights of the minority religious
communities. There is a critical value in reducing or eliminating the partial or discriminatory
enactment of the legislative laws by both the two governments.

Even from the calibration and model analysis herein, contextually, the various
conditions contributing to the independent variables were calibrated in a multiple crisp model
featuring 8 instances from the y-axis and those variable from the row x-axis. The variables

are somewhat five-some and are covered as the test study comprising of evolution of the level
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of government involvement, evolution of the behaviour of the social religious majority, those
behaviours of the terrorist groups, the external powers influencing upon the political rights
and indeed the plans and regulatory frames for managing violent activities. From the analysis
in the table, it is acknowledged, for example, that the development of the degree of
government association for the instance of Irag 2008-2013 for Christians is 'none' (or 0), as
well with respect to Syria 2008-2013 for Christians, Iraq 2014-2018 for Christians, Syria
2014-2018 for Christians, Irag 2008-2013 for Yazidis, Syria 2008-2013 for Yazidis, Iraq
2014-2018 for Yazidis, and Syria 2014-2018 for Yazidis. A similar case applies with the
following autonomous variable, advancement of the way of behaving of social strict larger
part, where all cases record a 'no development' situation. The variable ‘advancement of the
way of behaving of fear based oppressor gatherings' has likewise recorded a 'no development'
(0) across every one of the 8 cases. The last two free factors 'development of outside powers
impact upon the political privileges' and 'plans and guidelines for the administration of rough
exercises' have additionally enlisted a 'no advancement' (0) situation across every one of the 8
cases.

The suggestion is that coping with the very identity threats, the members from the
minority groups will have to exude diverse responses based on the extent to which they
identify the groups. In addition to this, the perceived attributes of the social structures plus
the various opportunities of restrictions implied, the critically of the psychology of the groups
and the loyalty and commitment to the groups to pursuit of political rights would also be a
significant determinant on the people to cope and thus provide a theoretical basis for its
explanation.

5.6 Summary
This section features the calibration and analysis process of the study. The crisp-set

model calibration is featured as a multi-dimensional analysis tool, where dependent variable
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was marked as 1 (for increment) or 0 (for non-increment) and independent variables marked
as 1 (for evolution) or O (for non-evolution). The cases enlisted for the analysis of the
behaviour of dependent variable are; Irag 2008-2013 for Christians, Syria 2008-2013 for
Christians, Iraq 2014-2018 for Christians, Syria 2014-2018 for Christians, Iraq 2008-2013 for
Yazidis, Syria 2008-2013 for Yazidis, Iraq 2014-2018 for Yazidis, and Syria 2014-2018 for
Yazidis. Whereas, the variables (independent) are i) Evolution of the level of government
involvement, ii) Evolution of the behaviour of social religious majority, iii) Evolution of the
behaviour of terrorist groups, iv) Evolution of external powers influence upon the political
rights, and v) Plans and regulations for the management of violent activities. On the other
side, the dependent/outcome variable is evolution of political rights for the religious minority
groups (Behaviour of dependent variable). These are described in this section with the use of

an L-shaped matrix.

In conclusion, chapter five is quite extensive and it has dealt with an array of issues.
For instance, it has inspected the effect of inward and outside factors on the advancement of
political freedoms of Christians and Yazidis in Syria and Irag exhaustively and has tried the
logical exploration speculation. Area 5.1 mirrors the Behaviour of the Dependent Variables,
which are the results of in the Evolution of political Rights for Religious Minorities. Area 5.2
offers a top to bottom examination of the development of the way of behaving of the
autonomous factors. The factors picked in such manner are advancement of the degree of
government contribution, development of the way of behaving of social strict greater part,
development of the way of behaving of psychological oppressor gatherings, development of
outer powers impact upon the political freedoms, and plans and guidelines for the
administration of rough exercises. Further, segment 5.3 presents the Calibration. Here, the
review use the fresh set model alignment which is portrayed by a multi-faceted variable

prospects with checking of ward factors as 1 hinting the addition of political privileges
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security for the strict minority gatherings or as 0 which is meaning a stagnation or decline of
political freedoms insurance for them. The free factors are set apart as 1 or 0 too. For
example, 1 can address the addition of the degree of government inclusion and 0 meaning the
stagnation or the downfall of the degree of government association. This part additionally
describes the alignment of the results with a wide degree of advancement situation of the
political privileges for the strict minority bunches in Syria and Irag. The lattice utilized in this
segment is the L-formed Matrix, and a two-layered model relates two factors to one another.
The variables are subsequently applied to freely in attempting to connect with every one of
the cases that were under study. Segment 5.4 portrays the two examinations, one that makes
sense of the after-effects of interest and the other managing general outcomes. Every one of
the segments incorporates examination of the consistency of the factors and investigation of
consistency for causal arrangements and without a doubt the minimization cycle.
Momentarily, this part is partitioned to make sense of 5.4-1 Explaining positive advancement
and 5.4.2. Making sense of no advancement or negative development. At long last, there is
segment 5.5 which is the rundown highlighting the adjustment and examination cycle of the
review. Here, the fresh set model adjustment is included as a complex investigation
instrument with the reliant variable market as 1 for augmentation and 0 for non-addition and
autonomous factors set apart as 1 for development and 0 for non-advancement. For the
investigation, the cases enrolled to show the way of behaving of the reliant factors and

autonomous factors.
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Chapter 6: Conclusion

The present study aims to identify the main conclusions on the present research on the
evolution of the political rights of the religious minorities in Iraq and Syria from 2008 to
2018. The first question addressed was how did political rights for religious minorities evolve
in Iraq and Syria from 2008 to 2018. The second question examines the similarities and
differences between the level of political rights religious minorities have in Syria and Iraq.
The final question evaluates the contextual factors that explain similarities and differences.
To this regard we hypothesized that:

1) The political rights of voting and accessing public services have been reduced for
religious minorities in Iraq and Syria from 2008 to 2018.

2) There are differences between political rights of each religious minority in Irag and
Syria concerning political decision-making within the political system.

3) The evolution of the religious minorities’ political rights in both countries is
determined by internal, regional, and international factors.

In relation to the first question and hypothesis, we conclude that the first hypothesis of
the research is verified.

The Saddam Hussein regime fell in Irag on the 9th April 2003, and the minorities like
Yazidis had to face a wide range of difficulties and problems. Some of the people started
discriminating against them, and their water supply was cut, which caused a shortage of water
in their colonies. Christians also had to face a wide range of issues after the fall of the
Saddam regime. These conclusions connect with the existing literature on political rights of
the religious minorities which state that the churches of Christians were destroyed, and
people were attacked. Christians and Yazidis faced a similar inequality and high-level

discrimination situation in Syria (Vliegenthart & Boomgaarden, 2007). These problems of
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discrimination and deprivation of equal rights increased further in these areas because of
weak laws and constitutional policies.

Furthermore, the problem of discrimination among religious minorities like Yazidis
and Christians is so high that most feel unsafe going to work and school. Iraq has been
regarded as the most dangerous place for religious minorities. The Christians participate in
the political practices of Iraq to a small extent and the political participation of minority
religions is even less in Syria and it represents the persecution of political rights of the
minority religious communities. However, for Yazidis it is extremely difficult to be a part of
the government and represent their community. It highlights the high level of inequality faced
by these religious communities in both Syria and Iragq.

Regarding the second question, we conclude that in Iraq and Syria Yazidis are highly
deprived of the equal right to vote. The second research hypothesis is verified which shows
that minorities are not provided equal voting rights. It is because the constitution of Iraq does
not provide equal rights and freedom to these communities. However, the constitution of Iraq
aims to provide protection and freedom to Christians. Yet still, their problems are not
considered severe. Therefore, despite the representation of Christians in Irag's political and
governmental activities, this community cannot receive a significant level of representation in
the overall community of Irag.

Along with this, it can also be concluded that the majority of the people in the Yazidis
community in Iraq live in villages and rural areas. They perform farming, are engaged in
different types of occupations and are least interested in their representation in the
governmental bodies of Irag. It has further forced the community to stay deprived of their
political and religious rights. The existing literature on political rights of the religious
minorities also states that despite the discrimination faced by Yazidis in Syria and Iraq

earlier, it was not possible for this community to get educated in their own language.

216



Moreover, in 2010 ISIS attacked Christians in Syria, which reduced the overall population of
Christians to a high level (Parliament.UK, 2018).

Moreover, many Christian families escaped from Irag and Syria to other nations,
which further decreased their overall influence in the nation. 2013 to 2018 was the most
horrifying period for the religious communities in Iraq and Syria. The minorities like Yazidis
were attacked and killed brutally by ISIS. The women and children of Yazidis were also
killed or forced to convert to their religion by extreme groups. This era highlights the
genocide done by ISIS on the minority communities of Irag. In a similar manner, the Yazidis
and Christians living in Iraq and Syria are also being tortured and persecuted by the ISIS
militants and the people from minority religious communities are forced to flee the religion as
well as convert to ISIS ideology. On the other hand, the human rights of women and girls are
being suppressed to a higher extent and the women and girls are living in unspeakable
trauma. These scenarios are increasing the vulnerability and are being used to displace the

population of minority religious communities.

However, the religious minority communities such as Christians and Yazidis have
been granted political and social rights due to international pressure as well as from political
rights organisations so that these minority communities can also serve the nations by
enhancing the socio-economic conditions while protecting the minority rights and ensuring
the development of minority groups in Irag and Syria. The Christians and Yazidis have also

been enabled to exercise their social and political rights between the years 2008 and 2018.

Finally, the test of the hypothesis for the third question leads us to conclude that the
hypothesis is wrong. The internal, regional, and international factors considered are irrelevant
to explain why some cases show an improvement in the protection of the political rights of

the religious minorities and others do not.
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A high level of political pressure is also faced by religious minorities in Irag and Syria
from different political parties as they abuse them to vote in their favour. The people are
threatened and physically and mentally abused to gain votes. When the political parties win
the election, they do not help these religious minorities. It shows the high level of brutality
witnessed by Christians and Yazidis in Syria and Irag. Even after many transformations and
global political pressure, the situation of the religious communities in Syria and Iraq remains

poor.

Along with the high level of political discrimination faced by the religious minorities,
these people also faced inequality in accessing essential public services. Moreover, the
previous literatures also support that religious minorities are Killed and threatened when they
rebel against such criminal activities. The cases of genocide have highly decreased the overall
percentage of Yazidis and Christians in Iraq and Syria. It has created high terror and fear
among the religious communities (Nicolaus, & Yuce, 2017). The decreasing population of
Christians and Yazidis has further decreased the fire among the people to fight for their rights

and gain equal representation in the country.

Moreover, the children of Yazidis and Christians are forced to join the forces of ISIS
to increase their army. The men and women are forced to convert their religion to live
peacefully and gain equal rights under ISIS domination. Along with the high level of
violence, the corrupt dictator regimes in both countries ensure that the minorities do not get
access to their political rights, which has degraded the overall living standard of minorities in
Syria and Iraq. Witnessing a high level of discrimination, in 2012, Yazidis formed the Syrian
Yazidi Council (SYC) to fight again the evil practices conducted by the corrupt dictator
regime against minorities. These actions further motivated other communities to form their
religious parties and unite to fight for equal rights and representation. In the case of
Christians, it can be concluded that they never fight for their rights. As they represented their
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community in the army and the constitutional bodies of Irag, they were satisfied with it.
Although they were provided with the right to worship at Churches and live like ordinary
people, they feared that if they rebelled against ISIS, their fundamental living rights would

also be snatched from them.

This way, the main contribution of this research is the verification that in the period
2008 to 2013 and from 2014 to 2018, various transformations took place in the constitution of
Irag, which aims to provide equal rights to religious minorities. However, Christians and
Yazidis are also not provided political rights. A similar case of discrimination has been
observed in Syria. The influence and fear of corrupt political parties have forced the
government of these nations to keep depriving the religious minorities of their rights. In
addition, the rise of extremist groups in Syria and Irag worsened the condition of religious
minorities like Yazidis and Christians in these nations. It has created a fear of survival among

Christians and Yazidis in Iraq and Syria.

The previous research conducted in a similar domain also outlined that the political
rights of the minority religious communities in Iraq and Syria are suppressed and the minority
communities are facing consistent physical, security and mental threats from extremist groups
such as al-Qaeda, ISIS and others. The outcome of this research is found to be somewhat
similar to the previous research but also unveiled the unique challenges that the minority

communities in Iraq and Syria faced from the year 2008 to the year 2018.

Furthermore, the government of Irag and Syria also provided voting rights for
religious minority groups such as Yazidis and Christians as well as providing the rights to
equal access to social services and it is considered to be an improvement in enhancing the

social and political status of the religious minority communities.
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On the other hand, this research study also has limitations. In order to conduct the
research, the secondary information is taken into consideration and thus, neglecting the
sentiments and opinions of the religious minority community in the consideration. In this
context, there was also a need to conduct semi-structured interviews as well as conducting a
survey so that the specific issues faced by the religious minority communities in lIraq and
Syria can be outlined and included in the present research. The reason for not conducting the
interviews is concerned towards visiting such countries and there are higher chances that the
scholars and researchers might not be able to conduct the interviews due to the political
scenarios. Conducting the online interviews might be a possible option for enhancing the
outcome of this research study but it does not seem to be a feasible option in Iraq and Syria
due to the communication and religious restrictions as well as considering the time and cost

aspects.

From the overall analysis of the results, it can be stated that in future also the
researchers can make use of some of the factors such as education and political participation
to explain different outcomes but the selection of the factors needs to be in line with the

research objectives.

In the context of the data, more quantitative data can further be gathered from
secondary sources to address the research questions in the most appropriate manner. The use
of quantitative figures will increase the reliability of research findings. The qualitative
analysis of the information from the secondary sources such as official reports of the United
Nations, and Human Rights Commissions as well as the indexes used for measuring the
political rights and political stability so that the real-time scenarios can be evaluated. The
analysis in the future research will also enable the researchers to identify the model
recommendations that need to be adopted to bring a positive change in the political
participation of minority religious communities.
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Nonetheless, the present research study may be of use to help the Iraq and Syria
governments to identify and explore the issues and problems being faced by the religious
minority communities in their countries so that the most appropriate policies and protocols
can be adopted and implemented to enhance the social and political status of the religious
minority communities. This research also highlights the status of the religious minority
communities in Irag and Syria and this research study can be taken as a reference for the
international institutions so that the human rights issues can be highlighted and international

policies can be developed.
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